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Abstract  
 

Stonehenge is the most well-known Neolithic monument surviving from Britainôs 

prehistoric past. It has become an internationally recognized icon of ancient times. The 

research reported here considers aspects of the modern social history of Stonehenge, 

focusing on the period between 1900 and 2020, producing a relativist narrative that 

places Stonehenge firmly in the centre of the story. 

 

This research begins with the widely held idea of Stonehengeôs contested landscape. Its 

aim is to look at how the site is both a catalyst and a crucible for social change. The 

study analyses how events at the monument, bring together sub-cultures of society. The 

work will also evaluate the extent to which Stonehengeôs social history can tell us about 

the contemporary use of ancient monuments.  

 

The research draws on three main sources. An examination of the literature, 

consideration of the media and a public perception survey of 143 participants, leading to 

a series of interviews. Also included is a small photo archive and a sample of 

Stonehenge paraphernalia. These data sets are brought together using eight intersecting 

themes that form a relativist view of Stonehenge and an insight into itsô importance to 

society today.  

 

Analysis of the data shows that many individuals have strong emotional connections to 

Stonehenge and its surrounding landscape. This influences their ideas about the 

monument. Most have firm opinions about its future. The nature and character of 

Stonehenge paraphernalia highlights the importance of Stonehenge in popular culture.  

 

It is evident that Stonehenge can be a useful tool that the heritage sector can use to their 

advantage to engage the public in archaeology. It can also be used as a platform to 

expose and explore social issues.  

 

Stonehenge is a strong presence throughout the 20th and early 21st centuries, bringing 

together a range of diverse sub-cultures. It is the centre for many broad debates which 

orbit round its circle. This thesis provides a narrative of the monumentôs recent social 

history and contributes to an emerging new generation of research related to Stonehenge 

in the modern world.  

  



 
6 

 
  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 
7 

Contents      7 

  
Authorôs Declaration     3 

Abstract     5 

List of Tables    11 

List of Illustrations     13 

List of Abbreviations and Acronyms    24 

Preface    26 

Acknowledgements     28 

  

Chapter One ï Introduction    30 

  
Aim and Objectives    30 

Background     31 

Unfolding the Thesis      33 

  

Chapter Two ï Methodologies   36 

  
Gantt chart     36 

Relativist and Multi-Vocal Theory     37 

Literature and Media Research    38 

Primary Data     40 

Public Perceptions of Stonehenge Survey     43 

Public Perceptions of Stonehenge Survey Interviews     46 

Experiences of Stonehenge Interviews     48 

Stonehenge Photo Archive     51 

Stonehenge Paraphernalia Archive     53 

Summary     54 

  

Chapter Three ï Writing Social History    56 

  
Timeline of Stonehenge, 1900 ï 2020     56 

Interpreting Stonehenge     70 

Stonehengeôs Contested Landscape     75 

Stonehenge and Politics     78 

Memories of a Free Festival     84 

Admission and Accessibility     96 

The A303 Tunnel   101 

Stonehenge and Pop Culture   104 

Paganism and Stonehenge   118 

Summary   123 

  

  

  

  

  



 
8 

Chapter Four ï Public Perceptions of Stonehenge Survey  124 

  
The Public Perceptions of Stonehenge Survey   124 

Analysis and Discussion of Survey Data   126 

Summary   245 

  

Chapter Five ï Public Perceptions of Stonehenge Interviews  246 
  

The Interview Process   246 

Analysis and Discussion of the Public Perceptions of Stonehenge Interview 

Data 

 246 

Summary   250 

  

Chapter Six ï Experiences of Stonehenge Interviews  252 
  

The Interview Process   252 

Analysis and Discussion of the Experiences of Stonehenge Interview Data  254 

Summary   261 

  

Chapter Seven ï Stonehenge Photo Archive  262 
  

The Inclusion of a Stonehenge Photo Archive   262 

Stonehenge Photo Archive   267 

Summary   284 

  

Chapter Eight ï Stonehenge Paraphernalia Archive  286 

  
The Inclusion of a Stonehenge Paraphernalia Archive   286 

Stonehenge Paraphernalia Archive   290 

Summary   306 

  

Chapter Nine ï The Writing of a New Social History? 308 

  
Interpreting Stonehenge   308 

Stonehengeôs Contested Landscape   311 

Stonehenge and Politics  313 

Memories of a Free Festival   316 

Admission and Accessibility   322 

The A303 Tunnel   323 

Stonehenge and Pop Culture  324 

Paganism and Stonehenge  326 

Summary   327 

  

  

  

  



 
9 

Chapter Ten ï Summary and Conclusions 329 

  
Research Project Summary   329 

Potential for further research  329 

Final Conclusions   330 

  

Bibliography  332 

  

Appendices  352 

  
Appendix A ï Ethics Statements 352 

  
Online Ethics Checklist for Public Perceptions of Stonehenge Survey  352 

Online Ethics Checklist for Experiences of Stonehenge Interviews  357 

  
Appendix B ï Public Perceptions of Stonehenge Survey   362 

  

Public Perceptions of Stonehenge Survey Questions (blank set)   362 

Public Perceptions of Stonehenge Survey Participant Information Sheet   374 

Public Perceptions of Stonehenge Survey Participant Agreement Form  377 

Public Perceptions of Stonehenge Survey Sketch Maps   378 

Public Perceptions of Stonehenge Survey Data Set  379 

  

Appendix C ï Public Perceptions of Stonehenge Survey Interviews   428 

  

Public Perceptions of Stonehenge Survey Interviews Questions (blank)  428 

Email Invitation Template for the Public Perceptions of Stonehenge Survey 

Interviews 

 429 

Public Perceptions of Stonehenge Interviews Data Set  430 

Thematic coding analysis example for Public Perceptions of Stonehenge 

Survey Interviews 

 441 

  

Appendix D ï Experiences of Stonehenge Interviews    442 

  

Experiences of Stonehenge Interview Questions (blank)  442 

Experiences of Stonehenge Interviews Participant Information Sheet   442 

Experiences of Stonehenge Interviews Participant Agreement Form (blank)  450 

Experiences of Stonehenge Interview Participant Agreement Forms   452 

Experiences of Stonehenge Interviews Interview Transcripts  462 

Thematic coding analysis example for Experiences of Stonehenge Interviews    531 

  

Appendix E ï Research Project Social Media Outreach  532 

  

Social media outreach for Public Perceptions of Stonehenge Survey    532 

Social media outreach for Stonehenge Photo Archive  534 

  

  



 
10 

Appendix F ï Wiltshire and Swindon History Centre Archive Visits 536 

  

Archives Visit Method Statement  536 

Example of WSHC Visit Booking Form   537 

  

Appendix G ï Personal Correspondence  539 

  

BACAS  539 

Sam Barsky   540 

British Druid Order   541 

Ronald Hutton  543 

  

Glossary 546 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 
11 

 

 

List of Tables 

 
2.A  Gantt chart for the research project 

 

2.B  Exemplary table of cataloguing sources 

 

3.A  Timeline of Stonehenge, 1900 ï 2020 

 

3.B  Table of Songs that contain Stonehenge in the lyrics  

 

4.A  Table of Thematic coding results for Question 10a 

 

4.B  Table of Thematic coding results for Question 11a 

 

4.C  Table of Usable results from Question 13 

 

4.D  Table of Unusable results from Question 13 

 

4.E  Table of Word frequency results for Question 13 

 

4.F  Table of Thematic coding results for Question 13 

 

4.G  Table of usable results from Question 15 

 

4.H   Table of unusable results from Question 15 

 

4.I  Table of Word frequency results from Question 15 

 

4.J  Table of Thematic coding results for Question 15 

 

4.K  Table of Thematic coding results for Question 23 

 

4.L  Table of Thematic coding results for Question 28 

 

4.M  Table of Thematic coding results for Question 31 

 

6.A  Table of Participant Narratives categorised by Thematic Coding  

 

6.B  Basic background information for the interview participants 

 

7.A  Table of information for photos collected from social media outreach 

 

7.B  Table of information for photos collected from archival research 

 

8.A  Table of information for photos collated of Stonehenge paraphernalia 

  



 
12 

 

 

 

 

  



 
13 

List of Illustrations  

 
1.1  The new English Heritage visitor centre at Stonehenge, which opened in 

2013, 2019 

 

1.2  Stonehenge from a drone, 2020 

 

2.1  Entry page for the Public Perceptions of Stonehenge survey, 2021 

 

2.2 Diagram showing the collection methods for the Stonehenge Photo 

archive 

 

2.3 Diagram showing the collection methods for the Stonehenge 

Paraphernalia archive   

 
3.1  Mr. Malcom Murray of Edinburgh University with Miss Faith D. 

Morgan of Salisbury working beneath one of the fallen stones, ca. 1950s 

 

3.2 A section of OS map, the Amesbury Estate highlighted, 1915 

 

3.3  A section of the map of the Amesbury Abbey Estate, Wiltshire, showing 

Lot 15, Stonehenge, 1915  

 

3.4  People gathering in the inner circle of Stonehenge, 2021 

 

3.5  Figures of Attendance at Stonehenge from 1967 to 1982  

 

3.6  Stonehenge Festival Poster, 1975 

 

3.7   Stonehenge Festival Poster, 1981 

 

3.8  English Heritage and National Trust Press Advert, 1980s 

 

3.9  Robinôs Greenwood Gang 1985 Yearbook issue, 1985 

 

3.10 Two hippies tying an old railway sleeper to the front of their van as a 

battering ram, 1985  

 

3.11 One of the hippies being dragged away from the pitch battle between 

hippies and police at Stonehenge today, 1985  

 

3.12 After the Battle of Stonehenge wrecked buses litter the field of beans, 

1985  

 

3.13  One hippy covered in blood is led away from the battle ground by police, 

1985  

 

3.14 Police in riot gear stand guard over the 300 hippies arrested at the Battle 

of Stonehenge, 1985 

 



 
14 

3.15  Robinôs Greenwood Gang 1985 Yearbook issue, 1985 

 

3.15 Map showing the Stonehenge Free Festival site in relation to 

Stonehenge, 1986 

 

3.16 Illustration for the Attorney-General V. Antrobus Court Case on access 

to Stonehenge, 1905  

 

3.17  Changes to Public Right of Way Poster, 1923 

 

3.18   Turnstile and Hut, Stonehenge 

 

3.19  Wessex Archaeology Logo, 2021  

 

3.20  BU Archaeology and Anthropology Department Logo, 2021  

 

3.21  Stonehenge Lego Advert, 2005  

 

3.22  Stonehenge British Railways poster, ca. 20th century 

 

3.23  Sacrilege, 2012  

 

3.24  Sacrilege and Jeremy Deller, 2012  

 

3.25  Sacrilege at Stonehenge, 2018 

 

3.26  Stonehenge sweater, 2014  

 

3.27  Stonehenge Free Festival 1984, 2007  

 

3.28  Phil the Beer, 2010  

 

3.29  Stonehenge 1984, 2016  

 

3.30  England United, 2021  

 

3.31  Aries x Jeremy Deller Collection, 2018  

 

3.32  Aries x Jeremy Deller Collection, 2018  

 

3.33  Aries x Jeremy Deller Collection, 2018  

 

3.34  Aries x Jeremy Deller Collection, 2018  

 

3.35  Mick Jagger and Keith Richards at Stonehenge, 1967 

 

3.36  Songs of England Logo, 2021 

 

3.37  Summer Solstice Ceremony Pass, 1973  

 

3.38  Druid Procession at Stonehenge, 1961 



 
15 

 

4.1   Survey map for the Public Perceptions of Stonehenge survey 

 

4.2   Participantsô dates of birth, organised by age distribution categories 

 

4.3  Participantsô dates of birth, organised by decade 

 

4.4  Participantsô Gender identity 

 

4.5  Participantsô Beliefs 

 

4.6  Cross-tabulation of Participantsô Age and Beliefs 

 

4.7   Cross-tabulation of Participantsô Age and Gender identity 

 

4.8  Cross-tabulation of Participantsô Beliefs and Gender identity 

 

4.9   Visiting Stonehenge 

 

4.10  Visiting Stonehenge, analysed by Age 

 

4.11  Visiting Stonehenge, analysed by Gender identity 

 

4.12   Visiting Stonehenge, analysed by Beliefs 

 

4.13  Number of visits to Stonehenge 

 

4.14  Number of visits to Stonehenge, analysed by Age 

 

4.15   Number of visits to Stonehenge, analysed by Gender identity 

 

4.16  Number of visits to Stonehenge, analysed by Beliefs 

 

4.17  Solstice Visits to Stonehenge 

 

4.18  Solstice Visits to Stonehenge, analysed by Age 

 

4.19  Solstice Visits to Stonehenge, analysed by Gender identity 

 

4.20   Solstice Visits to Stonehenge, analysed by Beliefs 

 

4.21  Stonehenge Free Festival attendance before 1986 

 

4.22  Stonehenge Free Festival attendance before 1986, analysed by Age 

 

4.23 Stonehenge Free Festival attendance before 1986, analysed by Gender 

identity 

 

4.24  Stonehenge Free Festival attendance before 1986, analysed by Beliefs 

 

4.25  Participant attendance at the Stonehenge Free Festival from 1974-1984 



 
16 

 

4.26 Participant attendance at the Stonehenge Free Festival from 1974-1984, 

analysed by Age  

 

4.27 Participant attendance at the Stonehenge Free Festival from 1974-1984, 

analysed by Gender identity 

 

4.28 Participant attendance at the Stonehenge Free Festival from 1974-1984, 

analysed by Beliefs 

 

4.29 Attempted attendance of the 1985 Stonehenge Free Festival 

 

4.30 Attempted attendance of the 1985 Stonehenge Free Festival, analysed by 

Age 

 

4.31 Attempted attendance of the 1985 Stonehenge Free Festival, analysed by 

Gender identity 

 

4.32 Attempted attendance of the 1985 Stonehenge Free Festival, analysed by 

Beliefs 

 

4.33  Stonehengeôs importance to Participants 

 

4.34  Stonehengeôs importance to Participants, analysed by Age 

 

4.35  Stonehengeôs importance to Participants, analysed by Gender identity 

 

4.36  Stonehengeôs importance to Participants, analysed by Beliefs  

 

4.37  Stonehengeôs importance to Contemporary Culture 

 

4.38  Stonehengeôs importance to Contemporary Culture, analysed by Age 

 

4.39 Stonehengeôs importance to Contemporary Culture, analysed by Gender 

identity 

 

4.40  Stonehengeôs importance to Contemporary Culture, analysed by Beliefs 

 

4.41 An initial word cloud of Question 13: How would you describe 

Stonehenge in three words? 

 

4.42 Creative interpretation of a word cloud of Question 13: How would you 

describe Stonehenge in three words?, 2021 (P. Grist) 

 

4.43 An initial word cloud of Question 15: How would you describe 

Stonehengeôs relevance to contemporary culture in three words? 

 

4.44 Creative interpretation of a word cloud of Question 15: How would you 

describe Stonehengeôs relevance to contemporary culture in three 

words?, 2021 (P. Grist) 

 



 
17 

4.45 Politiciansô influence on access to Stonehenge, 2021 

 

4.46  Politiciansô influence on access to Stonehenge, analysed by Age 

 

4.47 Politiciansô influence on access to Stonehenge, analysed by Gender 

identity 

 

4.48  Politiciansô influence on access to Stonehenge, analysed by Beliefs 

 

4.49  Visiting the Stonehenge Visitor Centre 

 

4.50  Visiting the Stonehenge Visitor Centre, analysed by Age 

 

4.51  Visiting the Stonehenge Visitor Centre, analysed by Gender identity 

 

4.52  Visiting the Stonehenge Visitor Centre, analysed by Beliefs 

 

4.53  Number of Visits to the Stonehenge Visitor Centre 

 

4.54  Number of Visits to the Stonehenge Visitor Centre, analysed by Age 

 

4.55 Number of Visits to the Stonehenge Visitor Centre, analysed by Gender 

identity 

 

4.56  Number of Visits to the Stonehenge Visitor Centre, analysed by Beliefs 

 

4.57  Visits to other sites in the Stonehenge landscape 

 

4.58  Visits to other sites in the Stonehenge landscape, analysed by Age 

 

4.59 Visits to other sites in the Stonehenge landscape, analysed by Gender 

identity 

4.60 Visits to other sites in the Stonehenge landscape, analysed by Beliefs 

 

4.61  More access to the Stonehenge landscape, 2021 

 

4.62  More access to the Stonehenge landscape, analysed by Age  

 

4.63  More access to the Stonehenge landscape, analysed by Gender identity 

 

4.64  More access to the Stonehenge landscape, analysed by Beliefs 

 

4.65  Different uses of the Stonehenge landscape, 2021 

 

4.66  Different uses of the Stonehenge landscape, analysed by Age 

 

4.67  Different uses of the Stonehenge landscape, analysed by Gender identity 

 

4.68  Different uses of the Stonehenge landscape, analysed by Beliefs 

 

4.69  Public events in the Stonehenge landscape, 2021 



 
18 

 

4.70  Public events in the Stonehenge landscape, analysed by Age 

 

4.71  Public events in the Stonehenge landscape, analysed by Gender identity 

 

4.72  Public events in the Stonehenge landscape, analysed by Beliefs 

 

4.73  Festivals in the Stonehenge landscape, 2021 

 

4.74  Festivals in the Stonehenge landscape, analysed by Age 

 

4.75 Festivals in the Stonehenge landscape, analysed by Gender identity, 

2021 

 

4.76  Festivals in the Stonehenge landscape, analysed by Beliefs, 2021 

 

4.77  Closure of the A344, 2021  

 

4.78  Closure of the A344, analysed by Age, 2021 

 

4.79  Closure of the A344, analysed by Gender identity, 2021 

 

4.80  Closure of the A344, analysed by Beliefs, 2021  

 

4.81  Improvement of the A303, 2021  

 

4.82  Improvement of the A303, analysed by Age, 2021  

 

4.83  Improvement of the A303, analysed by Gender identity, 2021  

 

4.84  Improvement of the A303, analysed by Beliefs, 2021  

 

4.85  A303 Improvement and the Tunnel Scheme, 2021 

 

4.86  A303 Improvement and the Tunnel Scheme, analysed by Age, 2021  

 

4.87 A303 Improvement and the Tunnel Scheme, analysed by Gender 

identity, 2021 

 

4.88  A303 Improvement and the Tunnel Scheme, analysed by Beliefs, 2021  

 

4.89  Agreement with the Stonehenge Tunnel Scheme, 2021 

 

4.90  Agreement with the Stonehenge Tunnel Scheme, analysed by Age, 2021 

 

4.91 Agreement with the Stonehenge Tunnel Scheme, analysed by Gender 

identity, 2021 

 

4.92 Agreement with the Stonehenge Tunnel Scheme, analysed by Beliefs, 

2021 

 



 
19 

4.93  Management of Stonehenge, 2021 

 

4.94  Management of Stonehenge, analysed by Age, 2021 

 

4.95  Management of Stonehenge, analysed by Gender identity, 2021 

 

4.96  Management of Stonehenge, analysed by Beliefs, 2021 

 

4.97  Management of the Stonehenge Landscape, 2021 

 

4.98  Management of the Stonehenge Landscape, analysed by Age, 2021 

 

4.99 Management of the Stonehenge Landscape, analysed by Gender identity, 

2021 

 

4.100  Management of the Stonehenge Landscape, analysed by Beliefs, 2021 

 

4.101  Further Involvement in this Research Project, 2021 

 

4.102  Further Involvement in this Research Project, analysed by Age, 2021 

 

4.103 Further Involvement in this Research Project, analysed by Gender 

identity, 2021 

 

4.104  Further Involvement in this Research Project, analysed by Beliefs, 2021 

 

7.1  Stonehenge, 20th Century 

 

7.2  Stonehenge, 1909  

 

7.3  Stonehenge, 1913  

 

7.4  Stonehenge, Salisbury Plain 1917 

 

7.5  Salisbury Plain Postcard, 1914-1918  

 

7.6 Photograph depicting Stonehenge, Wiltshire: Abbot's Nose from the 

circle, 1926-1942  

 

7.7  Stonehenge Postcard, 1935 

 

7.8  Stonehenge, 1960s  

 

7.9  Old Netheravon Coachroad, 1960 

 

7.10  Bud Bogles, 1967  

 

7.11  Grace Grist, Aunty Molly and Penny Grist (from left to right), 1964 

 

7.12  Visitors at Stonehenge, 1970 

 



 
20 

7.13  Stonehenge, 1970  

 

7.14  Visiting Stonehenge, 1970 

 

7.15   Visit to Stonehenge, 1990  

 

7.16 Olympic gold medallist former sprinter Torchbearer 001 Michael 

Johnson holds the Olympic flame at Stonehenge at the beginning of Day 

55 of the London 2012 Olympic Torch Relay, 2012  

 

7.17  Olympic gold medallist former sprinter Torchbearer 001 Michael 

Johnson holds the Olympic flame at Stonehenge at the beginning of Day 

55 of the London 2012 Olympic Torch Relay, 2012  

 

7.18  Stonehenge visit, 2016  

 

7.19             Three Sisters at Stonehenge, 2016  

 

7.20             Sunrise at Stonehenge, 2017  

 

7.21  Handfasting at Stonehenge, 2017  

 

7.22  Summer Solstice sunrise, 2017  

 

7.23.                Stonehenge from behind the fence, 2018  

 

7.24  Stonehenge, 2018  

 

7.25  Stonehenge Rings, 2018  

 

7.26  Dawn visit for a fortieth birthday, 2018  

 

7.27                 Visit to Stonehenge, 2019  

 

7.28            Summer Solstice sunrise at Stonehenge, 2019  

 

7.29             Summer Solstice at Stonehenge, 2019  

 

7.30             Family visit to Stonehenge, 2020  

 

7.31            Stonehenge, 2021  

 

7.32  Hares at Stonehenge, 2021  

 

8.1  Stonehenge cigarette card, from óWings over the Empireô,  

Churchmanôs, 1939  

 

8.2 Stonehenge cigarette card, from óWorld Wonders Old and Newô, 

Churchmanôs, 1955  

 

8.3  Guinness Stonehenge advert, 1957  



 
21 

 

8.4  Ministry of Works Souvenir slides, 1960s  

 

8.5  Stonehenge Irish Linen Tea towel, 1970s 

 

8.6  Playerôs No. 6 Stonehenge advert, 1974  

 

8.7  Stonehenge Jimmy Cauty poster, 1978  

 

8.8  Stonehenge óSandô CND Peace badge, 1970s 

 

8.9  Wiltshire souvenir tea towel, 1970s  

 

8.10  Stonehenge ô82 Rock Festival t-shirt, 1982  

 

8.11  Stonehenge English Heritage t-shirt, 90s 

 

8.12  Stonehenge English Heritage t-shirt, 90s 

 

8.13   Stonehenge English Heritage t-shirt, 90s  

 

8.14  Vivienne Westwood óManô jumper, 90s  

 

8.15  Vivienne Westwood óManô shirt, 90s  

 

8.16  Vivienne Westwood Stonehenge Evolution of Humans óManô t-shirt, 90s  

 

8.17  Vivienne Westwood Stonehenge óManô silk tie, 90s  

 

8.18  Vivienne Westwood Stonehenge óManô ring, 90s  

 

8.19  Keltic Designs Dragon t-shirt, 1992  

 

8.20  Vintage Stonehenge pewter thimble, undated  

 

8.21  British Railways Stonehenge poster tote bag, undated  

 

8.22  English Heritage Stonehenge souvenir mug, undated  

 

8.23  Stonehenge souvenir patch, undated  

 

8.24  Stonehenge English Heritage badge, undated  

 

8.25    Stonehenge English Heritage colourful souvenir mug, undated  

 

8.26  GPO Ex-Military Stonehenge rotary telephone, undated  

 

8.27  Stonehenge Rocks English Heritage shirt, 2010s 

 

8.28  Stüssy Stonehenge t-shirt, 2020  

 



 
22 

8.29  Hawkwind Stonehenge repro band t-shirt, repro  

 

8.30  Stonehenge t-shirt, 2021  

 

8.31  Stonehenge Discover t-shirt, 2021 

 

8.32 Stonehenge Summer Solstice t-shirt, 2021  

  



 
23 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 
24 

List of Abbrevi ations and Acronyms  

 

 
BDO   The British Druid Order  

 

CHAT  Contemporary and Historical Archaeology in Theory  

 

CIfA  Chartered Institute for Archaeologists  

 

NIMBY  Not In My Back Yard  

 

OBOD  The Order of Bards, Ovates and Druids  

 

ONS  Office for National Statistics  

 

UNESCO The United Nations Educational, Scientific and Cultural Organization 

 

WCC   Wiltshire County Council  

 

WHS   World Heritage Site  

 

WSHC  Wiltshire and Swindon History Centre  

 

 



 
25 

  



 
26 

 

Preface  

 
Growing up in the countryside outside Bath, Stonehenge was one of the ancient sites 

that I knew about but had never visited prior to my undergraduate archaeology degree. I 

was more familiar with the landscape of the North Wessex downs, having spent a lot of 

time in the area. I have fond memories of climbing up to West Kennet, sitting amongst 

the knotted roots of the Avebury trees and watching the mass of Silbury Hill looming in 

the dusk on drives back home from visiting family. 
 

It wasnôt until I visited Stonehenge with my archaeology course and started 

volunteering there for English Heritage that I really became interested in the monument 

and its impact on archaeology and culture. Hearing visitorsô stories about Stonehenge, 

the recent photo exhibition and talking to a local Salisbury taxi driver about the 

generations of his family who worked at the Stonehenge café, back then and now, 

sparked an interest in researching our modern-day interactions with ancient sites, 

particularly prehistoric ones. I touched upon this topic a little with my undergraduate 

dissertation which explored how post-Neolithic societies interacted with Neolithic long 

barrows, for which I interviewed several people that visit and use long barrows today. 

 

For this research project, I wanted to research and discuss aspects of Stonehengeôs 

modern social history from 1900 - 2020 because I thought it would be interesting to 

take a fresh look at it. Archaeology isnôt just what lies beneath, itôs also what we feel 

and do when we visit ancient sites and recording stories of this. How we interact with 

ancient monuments like Stonehenge, becomes part of the fabric of that site and how we 

perceive it. There is a rich modern culture that surrounds Stonehenge, one that is 

constantly evolving and changing with society. I hope that the research project that 

follows helps to capture and interpret aspects of Stonehengeôs social background. 
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Chapter One ï Introduction  
 

To the unknowing visitor, it would be easy to imagine that Stonehenge has remained 

largely constant in its appearance, over the centuries and millennia that it has stood. In 

reality, like many other ancient monuments, Stonehenge has undergone major 

conservation work, with many of the stones having been moved or consolidated during 

the last 100 years. What we see today is mostly held up by concrete, but Stonehengeôs 

façade is somehow perfectly unperfect. A weatherworn figure, blooming with lichen, its 

lawn periodically weeded by English Heritage volunteers. 

 

Jacquetta Hawkes, an archaeologist with romanticist leanings, is often cited when 

discussing Stonehenge. In her paper óGod in the Machineô, published in 1967, she 

declares that óEvery age gets the Stonehenge it deserves ï or desiresô (Hawkes, 1967: 

174). Stonehenge and its landscape have undergone many changes over the last century, 

metamorphosing into the monument and tourist attraction that best suits the times. 

Stonehenge is often thought of as a national landmark, a symbol of British culture 

representing the prehistory of this country. Barbara Bender refers to it as a óhighly 

contentious contemporary symbolô (Bender, 1998: 9) which is reflected in the wider 

appropriation of Stonehenge for political purposes and the occasional use of it to 

support far right political leanings. But it is also an important part of British identity 

(Bender, 1998: 9), that many people connect with. Despite the scheduling of 

Stonehenge as an ancient monument in 1882 and thus cementing its status as a place of 

archaeological interest; it is only over the last 50 years that Stonehenge has become 

what we know it as today. A popular visitor attraction with a well-oiled smooth-running 

visitor centre, that welcomes nearly a million and a half people in a normal year. It is 

also worth noting that Stonehenge is one of the most protected archaeological sites in 

the UK, the monument and its surrounding landscape are designated under many 

different pieces of legislation, including inscription as a UNESCO World Heritage Site 

in 1986.  

 

This research project was designed to provide an overview of Stonehengeôs modern 

social history, looking at the monumentôs story through a multivocal relativist lens. By 

providing an analysis of key events, communities, and subcultures that shaped the 

history of Stonehenge from 1900 to the present day, this thesis centres Stonehenge, 

looking at aspects of its modern social history to help understand something of its past. 

It is hoped that this research project will form the basis of further discussions about 

Stonehengeôs modern social history and draw the monument into the centre of such 

debates. The remainder of this chapter focuses on the aims and objectives, the scope of 

the study and its background, and a brief account of how the dissertation will unfold. 

 

Aim and Objectives  

   

The overarching theme of the research reported here is an investigation into how 

Stonehenge has been used and seen by different communities in recent times. The main 

aim (which converts into a series of objectives) is to produce an informative narrative of 

Stonehengeôs modern social history from 1900 to 2020 using a relativist approach to 

give voice to a range of different and sometimes contradictory perspectives.  
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Objectives 

 

¶ To begin to research and map out Stonehengeôs modern social history.  

¶ To construct a comprehensive analysis and discussion. 

¶ To document a select number of events in Stonehengeôs modern social history. 

¶ To analyse how events at Stonehenge bring together sub-cultures of society.  

¶ To discuss why Stonehenge has a significant role in todayôs society. 

¶ To question what Stonehengeôs social history can tell us about the contemporary 

use of ancient monuments. 

¶ To discuss whether Stonehenge is a catalyst for change in modern society. 

¶ To discuss the contested landscape of Stonehenge. 

¶ To discuss whether Stonehenge is a battleground between disparate sub-cultures 

of society. 

¶ To create two small photo archives. One consisting of collated photos from 

archives and kindly donated by members of the public. The other of collated 

Stonehenge paraphernalia, supporting the role of Stonehenge in popular culture. 

¶ To produce an informative and educational resource that contains a selection of 

peopleôs personal stories and photographs that introduces the reader to 

Stonehengeôs modern social history through key historical events, building a 

complex narrative between 1900 and 2020. 

 

Background  

 

Over the course of the 20th and early 21st century, Stonehenge has been the centre of a 

changing landscape, both physically and within debates and discussions. As society 

progresses over the period documented in this thesis, ideas around Stonehenge 

developed and were undertaken; sometimes with little thought for the monument itself. 

The Stonehenge that the visitor sees today is a sanitised version of what it was. Within 

the 120 years discussed, Stonehenge has seen an aerodrome (English Heritage Podcast 

2021a), several excavations, two visitor centres and changing roads. The major debate 

at the time of writing, was the A303 Stonehenge Tunnel scheme, a national 

infrastructure project long in the making which has divided opinion since its conception 

and will continue to do so, whether it is completed or not.  

 

Among common themes often applied to Stonehenge is the idea of it as a ócontested 

landscapeô (Chippindale 1990), which can be seen over the 20th and 21st centuries in a 

variety of ways, one of which is easy public access to the Monument. As early as 1901, 

Stonehenge has been surrounded by a fence of some kind throughout the decades, 

limiting how people can interact with it (Bender 1998: 12). What was once publicly 

accessible, became accessible for a fee for those who can afford it: óa shilling a headô in 

1905 (Bender 1998: 113) or £21 in 2021 (English Heritage 2021d). Another element of 

the ócontested landscapeô of Stonehenge is politics, which is heavily linked to class and 

land ownership. Bender comments on this in relation to the police-dominated Solstices 

of latter half of the 20th century which turn Stonehenge into a ógulagô (Bender 1990: 

114), with óthe physical force that sustains the power of the ruling classeséflexing their 

musclesô (Bender 1990: 114). This appropriation of Stonehenge for political gain is 

prevalent throughout the 1980s and 90s, with the Thatcher years being the most 

confrontational, bringing underlying British societal issues into focus at Stonehenge 

(Bender 1990: 114). This contributes to the idea of Stonehenge as a ócontested 

landscapeô as it has been heavily politicised over 1900 to 2020.  
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Today, the two days on which Stonehenge is freely accessible, Winter and Summer 

Solstice, draw large crowds. This popularity of the Solstices at Stonehenge has given 

rise to the idea of Stonehenge as a modern pilgrimage site. This view of Stonehenge is 

supported by the numbers who tuned in to the 2020 virtual summer solstice. Streamed 

online due to the COVID-19 pandemic, the solstice at Stonehenge attracted more than 

3.6 million people (Gibson, 2020). Although people were unable to visit, this interaction 

with Stonehenge indicates that for many, Stonehenge is an important place, whether for 

beliefs or curiosity. This is supported by academic research as Till states that 

Stonehenge has become óa site of pilgrimage for the postmodern homeless selfô (Till 

2013: 25), which could link to the belief that Stonehenge is a healing site, based on 12th 

century folklore (Darvill et al. 2019: 69). It could be inferred that people seek out 

Stonehenge as a place to restore oneôs wellbeing away from modern life. Stonehenge 

holds ócontemporary spiritual significanceô (Partridge 2006: 42) that attracts the 

subcultures and communities that congregate at Stonehenge each solstice, with 

ócontemporary Pagan spiritualityô (Partridge 2006: 42) forming part of the appeal.  

 

In the provocatively titled book, Who Owns Stonehenge? Chippindale states that óThe 

role of archaeologists in knowing Stonehenge is to keep separate the ancient from the 

currentô (Chippindale et al. 1990: 162), although he also mentions that to óstudy 

Stonehenge is to be a student of current affairsô (Chippindale et al. 1990: 9). It could be 

argued that current happenings events at Stonehenge, such as the A303 Tunnel scheme, 

subsequent published opinion letters and occupation of Stonehengeôs circle by 

Extinction Rebellion are blurring the lines between ancient and current as it distracts 

from the Ancient Monument itself. But these events also add to our interpretations of 

Stonehenge. Throughout Stonehengeôs modern social history, the archaeological site 

has been used as a societal sounding board, a catalyst for change.  

 

 Although several literary sources have been written about Stonehengeôs modern social 

history, none have covered the entirety of it in recent years. óWho owns Stonehenge?ô 

(Chippindale et al. 1990) was one of the first to tackle the modern social history of 

Stonehenge, but it is worth noting it is now 30 years old. It also takes a linear 

chronological narrative regarding historical events that can be seen from many different 

viewpoints in society. Keeping this in mind, the following thesis aims to be a fresh 

perspective at Stonehengeôs modern social history, breaking it down into key themes to 

weave Stonehengeôs story between 1900 and 2020. 
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1.1: The new English Heritage visitor centre at Stonehenge, which opened in 2013, 2019              

(English Heritage) 
 

 

 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

1.2: Stonehenge from a drone, 2020 (B. Arreaza-Seed) 

 

 

Unfolding the Thesis 

 

This work is laid out thematically, rather than following the traditional chronological 

order that is often used in discussion Stonehengeôs history. It made sense to use a 

thematic layout for this research project as it focuses on the relatively small time period 

(in relation to Stonehengeôs lifetime) between 1900 and 2020. Other works, which 

cover the entirety of Stonehengeôs history doubtless have more content, so a 

chronological approach makes sense. The work unfolds using eight key themes, (see 

Chapter Three) to explore aspects of Stonehengeôs modern social history, interlinking to 

form the discussion. During literary and media data collection for this research project, 
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it became apparent that several themes were consistently appearing. It seemed evident 

that this was a useful way to present and organise the research for this thesis.  

 

This research project is reported here in ten chapters. This chapter introduces the 

context and question that this thesis is attempting to answer, including a summary of 

overlapping studies of Stonehenge. Also included, are the aims and objectives for this 

research and a brief description of how the thesis will unfold. This leads onto Chapter 

Two, which describes the project and includes a Gantt chart summarizing the activities 

undertaken and, more importantly, the methodologies that were used to collect the 

primary data. Alongside literature and media research, this project collected an 

additional five forms of primary data, including a Public Perceptions of Stonehenge 

survey and two types of archives. Chapter Three covers the writing of Stonehengeôs 

social history and presents the extensive literary and media sources gathered for this 

project in eight key themes.  

 

Chapters Four to Eight present the main forms of primary data collection and the 

analysis of the results, using both quantitative and qualitative analysing strategies. 

Chapters Four and Five go hand in hand, discussing the data from the Public 

Perceptions of Stonehenge survey and subsequent interviews. Chapter Six focuses on 

the Experiences of Stonehenge interviews, discussing them and comparing the 

participantsô views and experiences. Chapter Seven consists of the collated photos 

which make up the Stonehenge photo archive for this project, including the collection 

tables to show the variety of sources used to collect them. Chapter Eight takes a similar 

approach with the Stonehenge paraphernalia archive, and both include a brief 

commentary on what these archives can tell us about Stonehenge.  

 

Chapter Nine is the preliminary chapter, which brings all the research detailed above 

together, producing a new history based upon the primary research. Using the eight key 

themes set out in Chapter Three, it discusses the research and its relevance to 

Stonehengeôs modern social history, bringing the research full circle. The final chapter, 

Chapter Ten, summarises the project and its conclusions, including a section on the 

potential for further research.  

  



 
35 

 

 

  



 
36 

Chapter Two ï Methodologies  
 

This chapter will cover the methodologies used at each stage of this research project, 

showing how the research project was planned and carried out. The chapter is split into 

an introduction, some information on the projectôs Gantt chart and the six types of 

research that were used. The research types, for example, Literature and Media research 

or Public Perceptions of Stonehenge, are discussed using four subheadings to break 

down the stages. Each research type is discussed via the methodological approach, data 

collection methods, methods of analysis and evaluation of methodological choices. By 

setting this chapter out in this way, it gives a clear idea of how the research was done 

and the methods used for this project. It is also potentially useful if another researcher 

wanted to use similar research methods or replicate this research. 

 

The types of research used for this thesis were carefully chosen so that they would 

inform the aim and objectives set out in Chapter One. Six different research types were 

used to contribute to the research, helping it become an informative and educational 

resource. These research types, particularly the online survey and two sets of interviews 

meet the main aim of taking a multivocal approach for this thesis to provide a narrative 

of Stonehengeôs modern social history from 1900 to 2020.  

 

The literature and media research was the primary way of constructing a comprehensive 

analysis and discussion, documenting a select number of events in Stonehengeôs 

modern social history and allowing discussion of Stonehenge as a battleground for 

subcultures, a contested landscape and a catalyst for change in modern society. The 

Public Perception survey, subsequent interviews and the Experiences of Stonehenge 

interviews aided with discussion of Stonehengeôs significant role today. They also 

provided information on the sub-cultures of society that gather at Stonehenge. The 

photo archive and paraphernalia archive for Stonehenge partly consist of images kindly 

donated by participants from the survey and two interview sets. Overall, the different 

types of research that were used in this thesis have begun to map out Stonehengeôs 

modern social history and are useful in the forming of this research projectôs key ideas.  

 

Gantt Chart  

 

When the research began, a Gantt chart was created to show an ideal timeline of how 

the research project would unfold. This is shown below. This was a good basis for the 

project as it gave an idea of the various deadlines that would have to be met over the 

course of the research. It also provided an easy checklist for which tasks needed to be 

done and when.  

 

Of course, as the thesis began to take shape it was evident that some tasks would take 

longer than others and additional things would also need to be done. For example, it 

took longer than expected to do the Experiences of Stonehenge interviews because of 

issues with the Ethics paperwork. But it was useful to have a starting point for the 

research, even if the timeline of the Gantt chart was optimistic regarding timings. 

COVID-19 had a noticeable impact on the research project, which led to adaptation of 

the research when necessary to overcome obstacles presented by the pandemic. For 

example, the researcher was not able to do archive research when planned, due to 

numerous UK national lockdowns. Some archive research was done later in the project, 

visiting the WSHC several times in one week to make up for time missed earlier on. 
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2.A: The Gantt Chart for the Research Project 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Relativist and Multi -Vocal Theory  

 
Right from the beginning of this research project, it was decided that it should take a 

relativist approach. Relativism can be defined as óthe view that there are no universals, 

and that things like truth, morals, and culture can only be understood in relation to their 

own socio-historic contextô (OôLeary 2007). This approach was thought to be of benefit 

in relation to the content of this research as it concerns perspectives and views from a 

range of communities, all of whom have different relationships with Stonehenge.  

 

By taking a relativist approach, key events in Stonehengeôs modern social history could 

be analysed in ways that allow for continual interpretation because the research was not 

bound by a universal ideal. This enabled the social history to be interpreted in relation 

to different peoplesô experiences. For example, for the primary data it was 

acknowledged that there was not a universal experience shared by all interview 

participants, which allowed key events like the Stonehenge Free Festivals to be 

understood regarding their own socio-historic context. It was also important to consider 

how the researcher related to Stonehenge. Living in the local area was advantageous as 

many people had experiences of Stonehenge and wanted to contribute to the project. In 

addition, previous volunteering at Stonehenge gave an idea of the site is managed by 

EH and the experiences that tourists took away with them.  

 

In addition to relativism, this research project also adopted a multi-vocal perspective. 

As these two research theories are closely interlinked it proved convenient to use both 

for this research. Multi-vocalism was used as a research method for this thesis as a way 

of including the voices of different individuals and groups in the primary research. As 

one of the key objectives for this research project was to determine the extent to which 

events at Stonehenge bring together sub-cultures, multi-vocalism was decided to be a 

cohesive way of doing this. The main concept of multi-vocalism theory is to allow for 

the participation of more voices, groups, and individuals in academic research (Hodder 

2008: 196), which can often include those from marginalized or small groups in society. 

Multi -vocalism is a way of allowing different stories to be heard (Hodder 2008: 197), 
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contributing to and changing our understanding of past social history grounded in 

metanarrative. Metanarrative can also be referred to as the ógrand narrativeô (OôLeary 

2007). It is the historical account that is seen as the ótrueô one which links together other 

smaller stories to form an overarching philosophy (OôLeary 2007).  

 

By including different voices relating to Stonehengeôs social history, a range of 

viewpoints could be brought together to form a new vision of Stonehenge from 1900 to 

2020. Multi-vocalism was enabled through gathering primary data in several different 

ways, such as the two interview data sets and the Public Perceptions of Stonehenge 

survey. Overall, 147 participants took part in these three primary data sources which 

was a large sample when compared to the timescale for the project. This allowed for 

lots of people to take part and for numerous interpretations of Stonehengeôs modern 

social history. approach of multi-vocalism formed an image of Stonehenge over the 

course of the research project, one that was made up of many different peopleôs 

experiences and relationships with the ancient monument.  

 

Literature and Media Research 
 

Literature and media search was a primary concern for the research project because it 

allowed the construction of a framework (Chapter Two: Writing Social Histories) and 

was essential in the structuring the ongoing discussion and analysis. This research was 

extensive and used several different sources, including publicly available databases such 

as Cambridge Core and archives such as the WSHC to look at how Stonehengeôs role in 

society evolved and changed throughout the 20th and into the 21st century. 

 

Methodology 

 

The main aim was to gather all the relevant information that could be found and was 

accessible about Stonehengeôs modern social history from 1900 to 2020 to produce an 

informative narrative of its history during the focal time period. This literary and media 

research was then presented in eight key themes that were used throughout the thesis, 

linking the timeline of Stonehenge together. This method of data collection was used to 

construct a comprehensive analysis of main events in Stonehengeôs modern social 

history, discussing its contested landscape and role in society amongst other objectives.  

 

The eight key themes for this project are detailed below in order: 

 

1. Interpreting Stonehenge  

2. Stonehengeôs Contested Landscape  

3. Stonehenge and Politics 

4. Memories of a Free Festival  

5. Admission and Accessibility  

6. The A303 Tunnel  

7. Stonehenge and Pop Culture 

8. Paganism and Stonehenge 
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Data Collection Methods 

 
For this section of data collection, a variety of sources were used. Due to the COVID-19 

pandemic, most of the research was conducted online, using online databases with some 

visits, when possible, to the WSHC in Chippenham, which holds a large amount of the 

archives that relate to Stonehenge. Source materials included newspapers, academic 

papers, books, and magazine articles amongst others. Video footage was particularly 

useful when researching the Stonehenge free festivals and solstice celebrations, to 

understand what a festivalgoer or solstice celebrantôs experience of Stonehenge would 

have been like.  

 

Several sources were used to find documentation that was relevant for this thesis, a 

sample of which is listed below. To search for relevant material, searches were 

conducted using key words and dates, for example: óstonehengeô, ómodern historyô, 

ó1900-2020ô. Once the initial search was made on a database, this was then narrowed 

down to decades from 1900 to 2020, specifically looking for commentary on 

Stonehengeôs modern social history rather than archaeological content. Archaeological 

content was still useful when in the context of commenting on interpretations of 

Stonehenge over 1900 to 2020, but the primary interest was in the societal changes at 

Stonehenge. 

 

The key sources accessed were: 

 

¶ Wiltshire & Swindon History Centre 

¶ National Archives 

¶ Bournemouth Library MySearch 

¶ JISC Library Hub 

¶ Google Scholar 

¶ Cambridge.org 

¶ Academia.com 

¶ YouTube 

¶ Sage Journals 

¶ Wiley 

¶ AbeBooks  

¶ Taylor & Francis Online  

 

Examples of literature and media used: 

 

¶ Academic papers and journal articles 

¶ Book reviews 

¶ Podcasts  

¶ Newspapers 

¶ Radio broadcasts 

¶ Conference presentations 

¶ Books  
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To collate the literary and media research, I used a basic table to catalogue sources and 

had a document of notes for each source. This proved to be the most useful way to keep 

track of the data collected as there were several sources and they were often revisited to 

check details. The below table shows an example of how sources were catalogued. This 

made it easy to search sources and check what had been previously read or cited in the 

thesis.  

 

2.B: Example Table of Cataloguing Sources 

 
Author and name of source Type of source  Date 

published 

Date accessed 

 

Carole Cusack 

 

Charmed Circle: Stonehenge, 

Contemporary Paganism, and 

Alternative Archaeology 

 

 

Academic 

paper/Journal article  

 

2012 

 

December 2020 

 
Methods of Analysis 

 
While collating the data for this section of the project, the research was analysed using 

the eight key themes previously mentioned. The sources were then sorted into the 

themes based on their content. For example, an academic paper might primarily focus 

on Pagans and Druids at Stonehenge, but also mention political debates. In which case, 

it might be mentioned in both Stonehenge and Politics and Paganism and Stonehenge 

themes.  

 

Evaluation of Methodological Choices 

 

Overall, the methodological choices chosen for the literature and media research for this 

thesis worked well. Using online academic databases to find most sources was a good 

solution to the lack of access to archives and libraries due to UK lockdowns because of 

the COVID-19 pandemic. This was supported by other types of media, including 

podcasts, YouTube, and television. When archives were accessible, it made sense to add 

to literature and media research by visiting archives such as the WSHC for council 

documents and newspapers.  

 

Primary Data  

 
The main aim for the primary data section of this research project was to gain an 

understanding of peopleôs experiences, current views, and opinions of Stonehenge. This 

data was collected because it informed the ongoing discussion throughout the work and 

help to fulfil the objectives set out at the beginning of the research project. It was 

thought that participant answers would give an insight into Stonehengeôs role in society, 

what sub-cultures were attracted to it, the contemporary use of Ancient Monuments and 

to what extent Stonehenge was a catalyst for social change.  

 

The primary data consisted of five separate sections. An online JISC Public Perception 

survey, Public Perception interviews (streamlined from the survey), Experiences of 

Stonehenge interviews, a small Stonehenge Photo Archive and a collection of 
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Stonehenge Paraphernalia. By using both qualitative and quantitative research methods 

for this research project it gave a wide range of data to analyse that supported the 

literary and media research and to discuss in relation to the eight key themes that are the 

core of the thesis. 

 

Primary Data Readings 

 

Kohler Reissman (2011) discusses Personal Narratives and the analysis of this research 

concept. She notes that ónarrative analysis takes as its object of investigation the story 

itselfô and that by doing so it enables the researcher to learn about the participantsô own 

experiences by disregarding other narratives such as media representation (Kohler 

Reissman 2011). This was an important research concept to consider when collecting 

and analysing the data for both the Experiences of Stonehenge and Public Perceptions 

of Stonehenge interviews. By allowing oneself to be absorbed by the story the 

participant is telling, it opens the researcherôs mind to new interpretations of the social 

history of Stonehenge. This is more beneficial for the research as the researcher is more 

receptive of concepts that occur in an interview participantsô personal narrative, rather 

than immediately disregarding it since it does not adhere to ómaster narrativesô (Kohler 

Reissman 2011).  

 

The interviews for this research project, particularly the Experiences of Stonehenge 

interviews, are at their most basic form a storytelling activity, a way of collecting oral 

history of Stonehengeôs modern social history from people with personal experiences. 

This research method allows for different interpretations of Stonehengeôs modern social 

history regarding óparticular cultural milieus and historical contextsô (Kohler Reissman 

2011). It is also worthwhile to note that in the context of the interviews, the participants 

build their narrative to ónegotiate how they want to be knownô (Kohler Reissman 2011). 

The storytelling that is performed by the interview participant allows them to present 

themselves as a preferred self rather than their essential self (Kohler Reissman 2011). 

The interview participant puts on a show for the interviewer, positioning themselves in 

the story to tell it in the way they feel is best (Kohler Reissman 2011). Although use of 

personal narrative is not appropriate in all cases, i.e., large numbers of people (Kohler 

Reissman 2011), it was useful in the context of the Experiences of Stonehenge 

interviews. Personal narrative opened up discourse surrounding the modern social 

history of Stonehenge through this particular set of interviews, allowing for 

interpretative theories. 

 

Prior to transcribing the Experiences of Stonehenge interviews, the researcher consulted 

chapter eight: Transcribing Interviews in Doing Interviews (Brinkmann & Kvale 2018). 

This was a useful introduction to how to transcribe interviews in the most appropriate 

way, transforming the oral narratives into a collection of written texts, suitable for 

analysis. These transcripts are the translations of the live social interactions that the 

researcher had with the interview participants (Brinkmann & Kvale 2018). It was thus 

important that they were cohesive and easily understandable for the reader, whilst still 

retaining the participantôs voice. The transcripts themselves are a form of initial analysis 

(Brinkmann & Kvale 2018), so it was important not to lose sense of the participantôs 

character as this relates to their personal narrative and experiences. For this reason, the 

transcripts are a close representation of the conversation between the interviewer and 

the participant, including some paralinguistic utterances such as óumsô and óersô and 

emotional expressions e.g. (both laugh). By including these little details, it animates the 
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interview for the reader, lifting the words off the page to illustrate the content and 

immerse the reader in these stories relating to Stonehenge.  

 

For these transcripts, brackets indicate emotional expressions or participant actions, e.g. 

(clears throat). Dots (é) and hyphens (-) indicate breaks in the participantsô speech. 

Italicised words indicate that there was a stress of some sort placed on this word, 

reflecting the participantsô emotions or speech patterns (Brinkmann & Kvale 2018). 

Words that are in square brackets are [ ] included information that helps to clarify the 

interview topic, for example óWhen I was injured [Mark is an ex-soldier]ô. 

 

Once all the interviews were transcribed and any identifying information redacted, they 

were thematically coded in accordance with the thematic code detailed in the 

Methodologies. An example of this is available in Appendix C. The use of thematic 

coding in this research project denotes the interests of the research which shapes the 

analysis of the data (Kohler Reissman 2011). This way of data analysis allowed them to 

be cross analysed with the Public Perceptions of Stonehenge interviews, for example 

were Experiences of Stonehenge interview participants more likely to mention politics 

than the Public Perceptions of Stonehenge participants? This also allowed for an overall 

indication of how the people regard Stonehenge. How do the participants in the primary 

data see Stonehenge regarding their personal experiences? The interviews are discussed 

below, separated into the individual participants, using key examples from the 

transcripts to illustrate the participantsô experiences of Stonehenge. 

 

Analysis of the Qualitative Data  

 

Because there are several primary data types for this research project, there was a wide 

variety of qualitative data collected over the research period. This was mostly textual 

and included transcripts from the Experiences of Stonehenge interviews, the Public 

Perceptions of Stonehenge survey, and the answers from the follow-up interviews 

conducted after the survey.  

 

The transcripts of the Experiences of Stonehenge interviews were the initial analysis for 

this data set and took a lot of time. But it was important that these transcripts were 

correct as they were relied upon heavily, as they were the only way of analysing the 

interview contents (the audio files were deleted after transcription in accordance with 

the participant agreement forms). Although with transcription, it is not imperative to 

transcribe the recorded audio exactly (Gibbs 2018), the majority of audio collected was 

transcribed to retain the natural flow of the researcher and interviewee in conversation. 

Some of the interviews were edited for clarity when they covered information that was 

not relevant to the research topic.  

 

Thematic coding and categorizing was a primary way of analysing data for this research 

project. This was applied to sections of the Public Perceptions of Stonehenge survey, 

the subsequent interviews, and the Experiences of Stonehenge interviews. Thematic 

coding was chosen as it allowed for exploration of relationships between codes and 

comparison of different participant responses to the interview questions (Gibbs 2018). 

The thematic code was separated into five categories, which reflected the nature of the 

data set and overall key themes for the thesis.  

 

Using these analytical methods for the qualitative data produced in this research project 

was useful and allowed for breakdown of the data into categories that could then be 
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easily put together to form the discussion. For example, the thematic coding was 

extremely useful regarding the two interview data sets as these produced a large amount 

of data which would have been very time-consuming to analyse otherwise. Using key 

themes for analysis, sped up the process as the results were easily categorized, the text 

coded with the same label could be easily retrieved when needed and formed a structure 

for the researcher (Gibbs 2018). It also defined the data in a way that was easy to 

understand and cross-analyse (Gibbs 2018). 

 

Thematic Coding 

 

This is the thematic code which was used for the Public Perceptions of Stonehenge 

survey interviews, the Experiences of Stonehenge interviews, and parts of the Public 

Perceptions of Stonehenge survey.  

 

Themes for the thematic coding analysis:  

 
Archaeology and History ï Words that relate to the archaeological or historical context 

of the site of Stonehenge 

 

Religions and Beliefs ï Words that fall into this category, for example óDruidô or 

óPaganô 

 

Culture ï Words that relate to the cultural importance of the site of Stonehenge. 

 

Emotive ï Words that convey a personôs emotions, for example, Stonehenge makes 

them feel ówonderô or óhappyô.  

 

Politics ï Words used by participants to describe Stonehenge that relate to political 

debates that surround the Monument.  

 

Additionally, these five key themes, that were outlined in detail in the Public 

Perceptions of Stonehenge survey section of this chapter, easily slot in with the overall 

key themes for the thesis. For example, the thematic coding theme óArchaeology and 

Historyô can be discussed in relation to óInterpreting Stonehengeô or óPoliticsô can be 

applied to óStonehengeôs Contested Landscapeô or óStonehenge and Politicsô. The use of 

the thematic coding gives a lot of flexibility within both the analysis and ensuing 

discussion and allows for the continuing development of ideas.  

 

Public Perceptions of Stonehenge Survey 
 

The Public Perceptions of Stonehenge survey was created for the purpose of collecting 

data that could be used to determine current public opinions and experiences of 

Stonehenge. This quantitative method of data collection was used for this research 

because it would give a largely numerical data set that could be generalised and 

analysed for thematic patterns. This would then inform the research and the consequent 

discussion.  
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Methodology 

 

An online JISC survey was created for the purpose of collecting the data for this section 

of the primary data collection. This approach was chosen because once set up, it 

allowed the survey to run without the constant need for input from the researcher. It also 

allowed the possibility of a wide-reaching pool of participants as the survey was easily 

accessible via a link. In other circumstances it might have been preferable to carry out 

the survey in person, perhaps by asking visitors to Stonehenge, but with the COVID-19 

pandemic this was deemed the best option.  

 

The online survey that was created for this research project was the first time that the 

researcher had used JISC Online Surveys. It was important to get the online survey right 

so that it ran smoothly, was easy for participants to use and collated a large amount of 

primary data. JISC Surveys were chosen as it allowed for an easy data collection that 

could quickly gather a lot of research (Toepoel 2016). The survey also enabled access to 

particular groups, internet communities, (like the Battle of the Beanfield Facebook 

group) that would not otherwise have been accessible (Toepoel 2016).  

 

Data Collection Methods 

 

After applying and receiving ethical consent for the survey, it was set up using JISC 

online surveys software. The survey consisted of 33 questions overall, although 

depending on the questions the participant answered would take them on a different 

route through the survey. There was a mixture of question styles, including multiple 

choice, rating scales and word answers. It was important that all survey participants 

were aged 16 years or older, so they were required to give their date of birth. If 

participants were too young, they were sent to an exit page which had this screening 

statement.  

 

Screening statement for the Public Perceptions of Stonehenge survey exit page:  

 

óThank you for your interest in the 'Stonehenge: Step into our story' survey. 

Unfortunately you are not part of the target group so have been screened out. You may 

now close this window, thank you for your time.ô 

 

After the survey was launched, it was revised which meant having two surveys (as the 

original couldnôt be changed once live). The original was closed and a new one  

launched, with some changes. There were some cosmetic tweaks and reformatting of 

questions to make the front page more accessible and friendly to potential participants. 

For example, the wallpaper for the survey was a bright photo of Stonehenge and the 

number of questions on the front page were reduced by adding an extra participant 

document. The survey ran for a period of two months from the 5 February to the 5 April 

2021. The target was 150 participants and the survey had 143 participants total. 
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2.1: Entry page for the Public Perceptions of Stonehenge survey, 2021 (T. Grist Parker) 

 

To recruit participants for the survey, several social media sites and groups were used to 

advertise and distribute the survey, as well as emails to certain organisations. It was 

advertised on several Facebook groups that would be interested (e.g., the Battle of the 

Beanfield group, the OBOD Druid group) as well as on the researcherôs Archaeology 

Instagram and Twitter accounts. It was also emailed to the local archaeology group 

(BACAS) and around the Department of Archaeology and Anthropology in 

Bournemouth University. A full list of the distribution is below.  

 

Public Perceptions of Stonehenge Survey distribution:  

 
¶ LinkedIn article  

¶ Pinned tweet about survey 

¶ Link in Twitter bio for survey 

¶ Post on Archaeology Instagram 

¶ Link in Archaeology Instagram bio  

¶ Posted in the BAJR Facebook group 

¶ Posted in the Mentoring Womxn in Archaeology and Heritage Facebook group  

¶ Posted in the Battle of the Beanfield Facebook group 

¶ Posted in the U.K. Pagans, Heathens, Witches and Spiritual People Facebook 

group  

¶ British Druid Order (BDO) posted it on their Facebook page  

¶ OBOD posted it on their Facebook page 

¶ Bath and Camerton Archaeological Society (BACAS), emailed it to members in 

the newsletter 

¶ It was emailed round Bournemouth University BU Archaeology and 

Anthropology Department 

 

The full survey is included in the Appendix B, with the set of blank questions and the 

results. 
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Methods of Analysis 

 
To analyse the Public Perceptions of Stonehenge survey, both qualitative and 

quantitative analysis techniques were used as the survey produced both numerical and 

literary data. For the numerical data, it was set out into graphs and pie charts, to clearly 

show the number of responses and breakdown of data.  

 

As detailed previously, thematic coding was also used to analyse parts of the survey 

data, as with the Experiences of Stonehenge interviews and the Public Perceptions of 

Stonehenge interviews. The same thematic code was used for all these data sets to 

ensure continuity. For example, with questions 13 and 15 of the survey, thematic coding 

was used to establish word frequency.  

 

Questions 13 and 15 asked the participant to describe to describe using three words: 

 

Q. 13: How would you describe Stonehenge in three words? 

Q. 15: How would you describe Stonehenge's relevance to contemporary culture in 

three words? 

 

The data from these two questions was first organized into usable and unusable 

responses. It was then put into data tables for word frequency to establish the 

commonality of word choice across the participant responses. These words were then 

thematically coded and grouped by theme, using the five key themes established for the 

thematic coding of sections of the primary data: Archaeology and History, Emotive, 

Religion and Beliefs, Culture and Politics. Finally, the data was presented in two 

separate creative word clouds, to provide a visual account of the word frequency and 

themes present in the data set.  

 

Evaluation of Methodological Choices 

 
Although the preparation for the survey took time as the researcher had to familiarize 

themselves with the software, it proved to be an invaluable way of collecting primary 

data that informed the research about peopleôs views and experiences of Stonehenge 

today. It also provided a set of participants for the subsequent Public Perceptions of 

Stonehenge interviews. 

 

Public Perceptions of Stonehenge Survey Interviews 

 
These interviews were undertaken after the Public Perception survey finished. Survey 

participants were asked if they would like to contribute further to the project and a 

select number were chosen from those who had expressed an interest in doing so. The 

purpose of carrying out and including this set of interviews in this research project was 

that it provided another form of quantitative data, and the responses could be cross 

analysed with those from the Experiences of Stonehenge interviews.  

 

Methodological Approach 

 
These interviews contributed to the main aim of the primary data for this research 

project, which was to gain a greater understanding of peopleôs experiences, current 

views, and opinions of Stonehenge. It also helped to inform the ongoing discussion 
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throughout the work and help to fulfil the objectives set out at the beginning of the 

research project. It was thought that participant answers would give an insight into the 

role of Stonehenge in their lives, their experiences at Stonehenge and their opinions on 

its preservation. A useful source for understanding how to carry out this interview set 

was SAGE Research Methods online, particularly chapter five of óAnalyzing 

Qualitative Dataô (Gibbs, 2018). 

 

Data Collection Methods 

 

The public perception interviews were conducted after the Public Perceptions of 

Stonehenge survey closed. In the Public Perceptions survey all participants were asked 

if they wanted to be interviewed further for this research project. Out of 143 

participants, 60 responded. To collect the data for this interview set, these participants 

were numbered 1-60 and tabulated. The numbers were then put into a random number 

generator and 20 were chosen. By choosing to invite a third of the participants, it kept 

the potential data set small and meant that the data could be collected quickly and 

effectively.  

 

To ensure that the chosen participants had privacy, they were each emailed separately 

with an invitation to the interview and a set of the interview questions. If they chose to 

take part, they could then fill in the interview questions at their leisure and email them 

back. The email template that was sent to Public Perceptions of Stonehenge interview 

participants is available in the Appendix C. 

 
Methods of Analysis 

 
To analyse the Public Perceptions of Stonehenge interviews, thematic coding was used. 

Thematic coding was also used for parts of the survey and the Experiences of 

Stonehenge interviews. The same thematic code was used for all these data sets to 

ensure continuity. The data was analysed and organised into these five themes: 

Archaeology/History, Emotive, Religion/Beliefs, Culture and Politics. This method of 

analysis resulted in an outcome which clearly showed what the reoccurring main themes 

were when people are asked about Stonehenge.  

 

As well as the use of thematic coding for these three primary data sets, they were also 

analysed as to which key themes they fit in. This was done because in the Chapter 

Eight, the Discussion chapter was broken down into the eight key themes previously 

mentioned. By analysing them prior to this, it allowed for discussion of the primary data 

sets throughout the chapter. Analysis of the data retrieved from the Public Perceptions 

of Stonehenge survey gave a deeper insight into how these interview participants 

perceived Stonehenge and the influence it has on their lives.  

 

Evaluation of Methodological Choices 

 
As with the Public Perceptions of Stonehenge survey and Experiences of Stonehenge 

interviews, informed ethical consent was important for this set of interviews. The Ethics 

for the Public Perceptions of Stonehenge survey (which also applied to the participants 

for the Public Perceptions of Stonehenge interviews) were revised and discussed with 

supervisors to ensure that potential participants were aware of what they were taking 

part in. It was useful to have another set of interviews to compare with the Experiences 
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of Stonehenge set. Because this set was conducted over email, it allowed participants to 

take their time and really think about what they wanted to say about Stonehenge, 

without feeling embarrassed or the addition of any accidental interviewee influence.  

 

Experiences of Stonehenge Interviews 
 

The Experiences of Stonehenge Interviews were a set of interviews done with 

participants who had personal links with key aspects of Stonehengeôs modern social 

history, for example, someone who witnessed or was part of the Battle of the Beanfield. 

The interviews were designed to give a large amount of qualitative data, bringing a 

story-telling narrative to the thesis, and acting as the counterpart to the Public 

Perceptions of Stonehenge survey, the majority of which was quantitative data. By 

including these interviews in the thesis, it also contributed to the multi-vocal aim of this 

research and the key themes that are referenced throughout the research.  

 

Methodological Approach 

 
The use of interviews in this research project links back to the aims and objectives set 

out at the beginning. By interviewing several participants from different backgrounds, it 

created a multivocal approach to the discussion of Stonehengeôs modern social history 

from 1900 to 2020. Interviews were chosen as a research method for this thesis because 

the qualitative data gained from it allowed for deeper knowledge of Stonehengeôs 

modern social history and acted as a useful resource for understanding personal 

connections to Stonehenge.  

 

These interviews were carefully planned and the product of many discussions with the 

supervisors. Ethical considerations and consent were paramount for the Experiences of 

Stonehenge interviews because of the nature of potential content. For example, it was 

expected that some participants may have personal experiences related to violent 

periods in Stonehengeôs history. It was essential that potential participants were 

informed of the nature of the interview, the potential questions, and their rights prior to 

being interviewed so that they could give their informed ethical consent and feel 

empowered about the interview.  

 

For the interviews, it was important that participants had ownership of their narrative 

and felt in control. To assist with this, ethical provisions included the option to skip any 

questions they werenôt comfortable with and the personal choice of remaining 

anonymous, using a pseudonym or their own first name. Participants were also 

encouraged to not disclose anything (for example, potential drug use or violence) that 

may incriminate them, but it was their own choice what they wanted to talk about in 

their interview. 

 

Data Collection Methods 

 
When planning the Experiences of Stonehenge interviews, there was originally a list of 

around 16 people who were thought to have interesting experiences of Stonehenge and 

may like to be interviewed. As the research project developed, it was evident that this 

was overly ambitious and that some potential participants might have been difficult to 

get in contact with. The list was narrowed down to five participants who all had 
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different stories relating to Stonehenge, although several were in a similar timeframe, 

and were happy to be interviewed for this thesis.  

 

To find potential participants for these interviews, a wide range of techniques were 

used. The researcherôs Archaeology Twitter and Instagram as well as personal 

Facebook were used to find potential participants for the survey and the photo archive, 

this also drew attention to the research project and its content. The result of this was that 

two of the interviewees reached out to the researcher and expressed an interest in being 

interviewed. 

 

Several participants were also emailed and asked whether they wanted to take part in 

the project. Another participant heard about the thesis and expressed in person that they 

would like to share their experiences. It was expected during the planning of this thesis 

that members of the Pagan, Druid, and wider spiritual community, as well as the New 

Age Traveller community may be difficult to get hold of. Although twitter and 

Instagram were useful in raising awareness of the research project and gathering 

participants for the survey as well as content for the photo archive; it was difficult to 

find potential participants for these interviews from the sub-cultures mentioned above. 

 

Through Facebook, two Facebook group pages were posted in, but people seemed 

reluctant to participate. This is understandable as both Pagans and New Age Travellers 

are often mocked in mainstream media. The Pagan and Druid community are careful in 

talking about their beliefs, particularly with archaeologists as in the past, some 

archaeologists have been less than polite when discussing Paganism and Druidism in 

relation to Stonehenge. Because of this, the researcher reached out to an old friend who 

is part of this community and was delighted to be asked to participate in this set of 

interviews. 

 

It is also worth noting that as the researcher lives relatively close, or within the larger 

local area of Stonehenge, many of the people they know have experiences of 

Stonehenge. Over the course of this research project, they have heard from many friends 

about their stories of Stonehenge, particularly with the Free Festivals. For a lot of 

people around here, these were a fun thing to go to when you were younger. The 

researcherôs proximity to Stonehenge was beneficial when recruiting participants for the 

Experiences of Stonehenge interviews. An old Peace Convoy member lives nearby, and 

a friend was a BBC runner at the Battle of the Beanfield. Both of them both agreed to be 

interviewed for this research project.  

 

The key criteria for interview participants was that they had to have personal 

experiences of events or interactions with Stonehenge and that they had to fit into one of 

the eight key themes that reoccur throughout this thesis. For example, the Pagan 

participant was present at the Battle of the Beanfield but also has a strong emotional 

connection with Stonehenge. Thus, their experiences can be used to discuss óMemories 

of a Free Festivalô and óStonehenge and Paganismô. 

 

Most of the Experiences of Stonehenge interviews were conducted over Zoom, with the 

audio recorded for transcription purposes. Two of the interviews were done in person, 

socially distanced, due to the locality of the participants and in accordance with the 

government regulations on Covid-19 at the time of recording. Prior to the interview, the 

researcher had a brief but thorough discussion with the interviewee about their rights, 

what the interview would contain, and they went through the interview participant 
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documents together. The participant was also encouraged to ask any questions that they 

may have. Interview participants all chose to use their first name only. After the 

interview, participants were sent a copy of the transcript and were given the option of 

removing any information that they felt uncomfortable sharing. This was done so that 

the interview participants felt in control of their own narrative.  

 

The researcher attended an Introduction to Podcasting and Archaeology workshop as 

part of the CIfA Innovation Festival (Boyle, 2021) and part of it focused on the comfort 

of participants. The use of transcripts and sending the participants them in case they 

wanted to remove any information was discussed in this workshop. This was applied to 

these interviews so that the participants felt comfortable and at ease during the 

interview. If they read the transcript back and later wanted to remove a comment it gave 

them this option and allowed them to retain the control of their own narrative. The 

interviews were also edited for clarity, as some included discussion of other topics 

which werenôt applicable to the thesis. 

 

Methods of Analysis 

 

To analyse the data from this interview set, the researcher looked for storytelling 

structures and interpreting of the meanings, e.g., how did this participant and their 

experience make them view a particular event? As in the Public Perceptions of 

Stonehenge survey and subsequent interviews, thematic coding was also used. The five 

codes were Archaeology and History, Emotive, Religion and Beliefs, Culture and 

Politics. As well as this, as mentioned in the methodological approach detailed above, 

the participantsô experiences were organised into the eight main themes for the thesis 

and in some of the participantsô experiences there was expected to be some crossover 

between themes. This was set in place so that when it came to Chapter Eight, the 

thematic coding and organisation into the main themes meant that the discussion 

chapter was being built as the primary data collection was carried out. It was important 

that there was reference to primary data analysis across the eight key themes. 

 

Evaluation of Methodological Choices 

 

Overall, it was a good decision to include these interviews in the thesis. They did take a 

longer time than expected to do, largely because of transcription. All the transcripts 

were done by the researcher due to the potential sensitive content that was included in 

the interviews. Although the interviews were time-consuming, they are useful and 

relevant because they provide another insight into peopleôs experiences and stories of 

Stonehenge. They also add to the multivocal nature of this research and provide their 

own interesting narratives. Everyoneôs experience with Stonehenge is different and this 

is evident from these interviews. Social history is always multi-faceted, and the true 

narrative is often not the widely presented narrative when the data is analysed.  

 

As with the survey and the survey set of interviews, informed ethical consent for the 

participants was paramount. The Ethical assessment for the Experiences of Stonehenge 

interviews was revised several times and discussed with the supervisors. It was 

important that the interview participants were properly informed of their rights prior to 

the start of the interview, and they were encouraged to not disclose any information that 

could possibly implicate them in any negative actions. The interview participants were 

very generous to share their stories and time for this thesis, therefore it was imperative 

that they felt in control of their own narrative.  
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Stonehenge Photo Archive 

 
When researching modern social history, photos of ordinary people seem to be easily 

forgotten, although they can often tell us a lot about societal norms, fashion and 

historical events. For this section of primary data collection, people were asked to share 

photos of them at Stonehenge, visiting, at solstices and more. This method of data 

collection was used to contextualise the interviews and surveys, providing a visual 

guide to the research and another way of documenting Stonehengeôs modern social 

history.  

 
Methodological Approach 

 

The purpose of creating a small photo archive for this thesis was to provide another set 

of primary data to help document the social history of Stonehenge, how people 

interacted with the Monument and the landscape and how they presented themselves 

whilst doing so. Another reason for the inclusion of a photo archive was to show how 

the appearance of Stonehenge changed from 1900 to 2020. This was to give the 

prospective reader a visual narrative of the changing presentation of the Ancient 

Monument.  

 

Data Collection Methods 

 
To collect the photographs for this section of the primary data, a range of sources were 

used. The below diagram shows the data collection process. As with the Public 

Perceptions of Stonehenge survey, social media proved to be a useful source for the 

Stonehenge Photo Archive. The researcherôs Archaeology Twitter and Instagram were 

used, with screenshots of posts/tweets available in Appendix E. The posts on both social 

media sites had positive reactions, with the tweet about the photo archive retweeted 10 

times. The interview participants for both interview sets were also contacted, and the 

researcher made several visits to the Wiltshire and Swindon History Centre to view their 

archives on Stonehenge. The National Archives website also proved to be relatively 

successful as several images of Stonehenge were digitised and freely available online. 

Although Historic England has some amazing photos of Stonehenge, including of 

excavations, these werenôt included in the archive as the price per item was too 

expensive for an MRes project.  

 

It was important that ethical issues were considered when collating the data for this 

chapter.  Of primary concern was copyright and ownership. Using found photos usually 

requires permission from the copyright holder of the photo (Tinkler 2014). The 

researcher visited the archives at the WSHC several times over the course of the thesis 

to gather research. To take photos of documents and images held in the archive, the 

researcher purchased a daily photography licence and filled out a form detailing the 

reference numbers, so that the WSHC had a record of what had been photographed. 

When known, the photographer of the image was referenced in the Stonehenge Photo 

Archive, if this was not recorded in the archival documents, the reference was WSHC to 

indicate that the photo was in their archives. All photographs from the WSHC and the 

National Archives have individual references in the bibliography of this thesis.  

 

Photos that were collected from social media were all given voluntarily by participants 

responding to the researcherôs social media posts. All participants were messaged and 
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gave their consent for their photos to be used in this thesis (Tinkler 2014). For each 

photograph included in the Stonehenge photo archive, the personôs full name was used 

(with their prior consent) to acknowledge their ownership of the photo (Tinkler 2014).  

 

 

 

 

 
 

Methods of Analysis 

 
The photos that were collated of Stonehenge were analysed by studying the material 

culture present in each image (Tinker 2014). For example, what type of clothes were 

people wearing, Sunday-best or everyday ones? How did Stonehenge look, was it 

propped up by beams? If there was a car present in the photo, was this a óposh carô? All  

this material culture was taken into consideration, to explore insights into the people in 

the photographs (Tinker 2014) and what the photos said about Stonehenge at the time 

they were taken. 

 
The researcher was interested in whether people dressed up to visit Stonehenge and how 

the Ancient Monument had changed from 1900 to 2020. It was also interesting to note 

the change of access depicted in the photographs. For example, the use of gravel around 

the stones, where the fences are placed, how near were visitors allowed to the stones.  

 

Evaluation of Methodological Choices 

 

Collecting photographs for the archive using these methods proved to be a good way of 

doing it. Using social media to reach out to people proved to be popular and many 

photographs were gathered that way. Visiting the archives at WSHC to view 

photographs was also informative as many are not digitised or available online. The 

photos provide a visual background to the thesis and useful to put the content into 

context. The prospective reader can clearly see the transition of Stonehenge through the 

photographs into what it is today and how the Stonehenge visitor experience has 

changed. 

 

 

 

2.2: Diagram showing the collection methods for the Stonehenge Photo 

archive, 2021 (T. Grist Parker) 
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Stonehenge Paraphernalia Archive 
 

It was decided to include a Stonehenge paraphernalia archive in this research project to 

compliment the Stonehenge photo archive. Stonehenge is a large part of tourism in 

England, particularly in Wiltshire. It has the potential to generate a substantial income 

for the local area. By including a selection of images that indicate the wide range of 

Stonehenge-related items available, it was thought that it would give the reader an idea 

of the influence that Stonehenge has, and continues to have, on tourism, souvenirs, and 

popular culture.  

 
Methodological Approach 

 
The addition of a Stonehenge paraphernalia archive to the data collection occurred 

about halfway through the research project. As research continued, it was evident that 

an archive of this sort would be of value to discuss because it showed the influence that 

Stonehenge has on popular culture and the growth of tourism and souvenirs in the 

archaeological and heritage sector throughout the 20th and 21st century.  

 

Data Collection Methods 

 

To collect imagery for this archive, similar techniques and sources were used when 

carrying out data collection for the Stonehenge photo archive. Most of the paraphernalia 

was collected using the e-commerce sites eBay and Depop, using controlled searches 

and key words. The paraphernalia items were collected over the course of the research 

project, and some were shared on twitter in a thread using the #stonehengetshirt. The 

results were collated in a data table, stating the date of search, key words used, site 

name (e.g., eBay) description of item and date of item. 

 

 

 
Methods of Analysis  

 

The Stonehenge paraphernalia is difficult to analyse, but it can be analysed numerically 

and quantitatively. For the quantitative analysis, the items in the archive will be 

analysed to see whether they fit into any of the eight key themes. They add to the 

discussion of Stonehenge and popular culture, but it will be interesting to see whether 

they can tell us about social issues of the time of the item. In numerical terms, this 

archive will be analysed by looking at the amount of paraphernalia available from each 

source used, where the items come from and their cost. For example, is older 

2.3: Diagram showing the collection methods for the Stonehenge 

Paraphernalia archive, 2021 (T. Grist Parker) 
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paraphernalia deemed more valuable? It also will be interesting to see what percentage 

of Stonehenge souvenirs are available in the UK when compared to those available in 

the US.  

 

Evaluation of Methodological Choices  

 

Overall, this way of collecting imagery for the Stonehenge paraphernalia archive proved 

to be successful. The archive provides an insight into the influence of Stonehenge on 

popular culture and tourism. 

 

Summary  

 

This chapter covered the methodologies used for this research project, detailing each 

type of data collection using four subheadings: methodological approach, data 

collection methods, methods of analysis and evaluation of methodological choices. 

Each data collection was carefully thought out, with the methods presented here. The 

next chapter will cover the data analysis of the Public Perceptions of Stonehenge survey 

and subsequent interviews, going into detail about what these two types of primary data 

collection can indicate about public views of Stonehenge.  

 



 
55 



 
56 

Chapter Three - Writing Social History 

 
This chapter covers aspects of Stonehengeôs modern social history from 1900 to 2020, 

the result of extensive literary and media research using a wide variety of sources. The 

research presented here provides an analysis of key events, communities and 

subcultures that shaped the history of Stonehenge from 1900 to the present day. The 

important events are linked together to form a running narrative of this time period and 

contributing to the building of the discussion surrounding Stonehengeôs literature. The 

research is organised into the eight key themes detailed in Chapter One, laying down the 

tracks for the consecutive methodologies. 

 

3.A: Timeline of Stonehenge, 1900 ï 2020 

 

 
Year  Gov. 

 

Legal  Royalty  Protests Stonehenge  Transport  Wars 

 

1900 

 

Conservative  

PM R. 

Gascoyne-

Cecil  

 

  

 

  

Stonehenge 

fenced due 

to safety 

concerns 

about falling 

stones 

1900 

 

  

 

1901 

 

Conservative  

 

  

Queen 

Victoria 

 

Edward 

VII  

1901- 

1910  

 

    

 

1902 

 

Conservative 

PM J. 

Balfour 

 

  

 

    

 

1903 

 

Conservative  

 

  

 

 

Suffragette 

Movement 

begins 

1903 - 

1918  

 

   

 

1904 

 

Conservative  

 

  

 

    

 

1905 

 

Conservative  

 

Lib Dem 

PM H. 

Campbell-

Bannerman 

 

  

 

  

Antrobus 

court case 

about 

Stonehenge 

fencing  

1905 
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1906 

 

Lib Dem  

 

  

 

    

 

1907 

 

Lib Dem  

 

  

 

    

 

1908 

 

Lib Dem 

PM H.H. 

Asquith  

 

  

 

    

 

1909 

 

Lib Dem  

 

  

 

 

 

   

 

1910 

 

Lib Dem  

 

  

Edward 

VII  

 

George 

V 

1910 ï 

1936 

 

 

 

   

 

1911 

 

Lib Dem  

 

  

 

    

 

1912 

 

Lib Dem  

 

  

 

    

 

1913 

 

Lib Dem  

 

 

Ancient 

Monument

s Act  

1913  

 

 

 

    

 

1914 

 

Lib Dem  

 

  

 

    

WW1 

1914-

1918 

  

 

1915 

 

Lib Dem  

 

  

 

  
Stonehenge 

bought by 

Cecil Chubb 

at auction, 

21st Sept. 

1915  

 

  

 

1916 

 

Lib Dem  

PM D. 

Lloyd 

George 

 

  

 

    

 

1917 

 

Lib Dem  

 

  

 

  

Stonehenge 

aerodrome 

opens  

1917 - 1921 
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1918 

 

Lib Dem  

 

  

 

 

Suffragette 

Movement 

ends  

1918  

 

 

Stonehenge 

is given to 

the nation by 

Cecil Chubb, 

now in care 

of Ministry 

of Works  

1918 

 

  

WW1 

ends  

1918 

 

1919 

 

 

Lib Dem  

 

  

 

  

Restoration 

programme 

at 

Stonehenge 

begins  

1919  

 

Stonehenge 

excavations 

begin 

(Hawley) 

1919 - 1926 

 

  

 

1920 

 

Lib Dem  

 

  

 

 

    

 

1921 

 

Lib Dem  

 

  

 

  

Stonehenge 

aerodrome 

closes  

1921  

 

  

 

1922 

 

Lib Dem  

 

Conservative 

PM A. 

Bonar Law 

 

  

 

    

 

1923 

 

Conservative 

PM S. 

Baldwin 

 

  

 

  

OCS 

Crawford 

(Office of 

Works) 

identifies the 

Stonehenge 

Avenue 

1923 

 

  

 

1924 

 

Conservative 

 

Labour 

PM J. 

Ramsay 

MacDonald 

 

Conservative 

PM S. 

Baldwin 
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1925 

 

Conservative 

 

  

 

    

 

1926 

 

Conservative 

 

  

 

  

Stonehenge 

excavations 

(Hawley) are 

discontinued

1926 

 

  

 

1927 

 

Conservative 

 

  

 

  

Stonehenge 

Café built 

1927  

 

  

 

1928 

 

Conservative 

 

  

 

    

 

1929 

 

Conservative 

 

Labour 

PM J. 

Ramsay 

MacDonald 

 

  

 

    

 

1930 

 

Labour 

 

  

 

    

 

1931 

 

Labour 

 

  

 

    

 

1932 

 

Labour 

 

  

 

    

 

1933 

 

Labour 

 

  

 

    

 

1934 

 

Labour 

 

  

 

    

 

1935 

 

Labour 

 

Conservative 

PM S. 

Baldwin 

 

  

 

  

Small car 

park created 

for visitors 

1935 

  

 

1936 

 

Conservative 

 

  

George 

V  

 

Edward 

VIII 

crisis  

 

George 

VI  
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1936 - 

1952 

 

 

1937 

 

Conservative 

PM N. 

Chamberlain 

 

  

 

    

 

1938 

 

Conservative 

 

  

 

  

Stonehenge 

Café and 

custodian 

cottages are 

demolished 

1938 

 

  

 

1939 

 

Conservative 

 

  

 

    

WW2 

begins 

1939 - 

1945 

 

 

1940 

 

Conservative 

PM W. 

Churchill 

 

  

 

    

 

1941 

 

Conservative 

 

  

 

    

 

1942 

 

Conservative 

 

  

 

    

 

 

1943 

 

Conservative 

 

  

 

    

 

1944 

 

Conservative 

 

 

  

 

    

 

1945 

 

Conservative 

 

Labour 

PM C. Atlee 

 

  

 

    

WW2 

ends 

1945 

 

1946 

 

Labour 

 

  

 

    

 

1947 

 

Labour 

 

  

 

    

Cold 

War 

begins  

1947-

1991 

 

 

1948 

 

Labour 
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1949 Labour 

 

  

 

1950 

 

Labour 

 

  

 

  

Atkinson, 

Piggott and 

Stone 

excavations 

1950 - 1956  

 

Mobile café 

in 

Stonehenge 

car park 

1954 

 

  

 

 

1951 

 

Labour 

 

Conservative 

PM W. 

Churchill 

 

 

Fraudulent 

Mediums 

Act  

1951 

 

 

 

    

 

 

1952 

 

Conservative 

 

  

George 

VI  

 

Elizabeth 

II  

1952 ï 

 

    

 

 

1953 

 

Conservative 

 

 

Historic 

Buildings 

& Ancient 

Monument

s Act  

1953 

 
 

 

 

    

 

1954 

 

Conservative 

 

  

 

  

New 

underground 

toilets for 

visitors  

1954  

 

  

 

 

1955 

 

Conservative  

PM A. Eden  

 

  

 

    

 

 

1956 

 

Conservative 

 

  

 

  

Atkinson, 

Piggott and 

Stone 

excavations 

end  

1956  

 

  

 

 

1957 

 

Conservative 

  

 

    

 



 
62 

PM H. 

Macmillan  

 

 

1958 

 

Conservative 

 

  

 

  

Stonehenge 

Restoration 

project 

(Atkinson, 

Piggott and 

Stone)  

1958 - 1959 

  

  

 

 

1959 

 

Conservative 

 

  

 

  

Stonehenge 

Restoration 

project ends 

1959 

 

  

 

 

1960 

 

Conservative 

 

  

 

  

Stonehenge 

car park is 

extended 

1960 

 

  

 

 

1961 

 

Conservative 

 

  

 

  

Stonehenge 

visitor 

footfall is 

337,000 

1961 

 

  

 

 

1962 

 

Conservative 

 

  

 

    

 

 

1963 

 

Conservative 

PM A. 

Douglas-

Home 

 

  

 

  

Outer circle 

stone fall at 

Stonehenge 

1963 

 

Inner circle 

is surfaced 

with gravel 

1963 

 

  

 

 

1964 

 

Conservative 

 

Labour 

PM H. 

Wilson 

 

  

 

  

Final phase 

restoration 

project, 

some major 

stones 

(including 

the Great 

Trilithon) 

are secured 

in concrete 

1964 

 

  

 

1965 

 

Labour 
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1966 

 

Labour 

 

  

 

  

Further 

extension to 

carpark 1966 

 

Wainwright 

Durrington 

Walls 

excavations 

1966 -1968 

 

  

 

 

1967 

 

Labour 

 

  

 

  

 

  

 

 

1968 

 

Labour 

 

 

Caravan 

Sites Act 

1968 

 

 

 

 

Dagenham 

Womenôs 

Strike for 

Equal Pay 

1968 

 

 

Wainwright 

Durrington 

Walls 

excavations 

end  

1968 

 

Undergroun

d Bunker 

Visitor 

Centre built 

1968 

 

  

 

 

1969 

 

Labour 

 

  

 

    

 

 

1970 

 

Labour 

 

Conservative 

PM E. Heath 

 

  

 

    

 

 

1971 

 

Conservative 

 

  

 

    

 

 

1972 

 

Conservative 

 

  

 

 

Minerôs 

Strike 

1972 

 

   

 

 

1973 

 

Conservative 

 

  

 

  

Avenue 

excavations 

1973  

 

  

 

 

1974 

 

Conservative 

Labour  

PM H. 

Wilson 

 

  

 

  

Stonehenge 

Free 

Festivals 

1972 - 1984 

  

 

 

1975 

 

Labour  

 

  

 

    

 

 

1976 

 

Labour 
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PM J. 

Callahan 

 

 

1977 

 

Labour  

 

  

 

  

Stonehenge 

inner circle 

enclosed by 

a fence  

1977  

 

  

 

 

1978 

 

Labour  

 

  

 

  

Gravel in 

inner circle 

removed 

1978 

 

  

 

 

1979 

 

Labour  

 

Conservative 

PM M. 

Thatcher 

 

 

Ancient 

Monument

s and 

Archaeolo

gical Areas 

Act  

1979 

 

 

 

  

Pitts dig near 

Heel Stone 

1979  

  

 

1980 

 

Conservative 

 

  

 

  

Stonehenge 

Environs 

project  

1980 ï 1997  

 

  

 

 

1981 

 

Conservative 

 

  

 

 

Greenham 

Common 

Womenôs 

Peace 

Camp  

1981-2000 

 

   

 

 

1982 

 

Conservative 

 

  

 

    

Falklan

ds War 

1982 

 

 

1983 

 

Conservative 

 

  

 

 

 

 

Historic 

Buildings 

and 

Monuments 

Commission 

founded 

(later 

renamed 

English 

Heritage) 

1983 

 

  

 

 

1984 

 

Conservative 

 

  

 

 

Minerôs 

Strike 

begins  

 

Stonehenge 

is given to 

English 

  

 



 
65 

1984 - 

1985  

 

Heritage 

1984 

 

Stonehenge 

Free Festival 

ends  

1984 

 

1985 

 

Conservative 

 

  

 

 

Minerôs 

Strike ends  

1985 

 

 

Battle of the 

Beanfield 1st 

June,  

1985 

 

  

 

 

1986 

 

Conservative 

 

 

Public 

Order Act 

1986  

 

 

 

 

 

 

Stonehenge 

becomes a 

World 

Heritage Site 

1986 

 

  

 

 

1987 

 

Conservative 

 

  

 

    

 

 

1988 

 

Conservative 

 

   

 

   

 

 

1989 

 

Conservative 

 

  

 

 

 

   

 

 

1990 

 

Conservative 

PM J. Major 

 

  

 

 

 

   

 

 

1991 

 

Conservative 

 

  

 

 

 

   

Cold 

War 

ends  

1991 

 

 

1992 

 

Conservative 

 

  

 

  

 

   

 

1993 

 

Conservative 

 

  

 

 

 

   

 

1994 

 

Conservative 

 

 

Criminal 

Justice and 

Public 

Order Act 

1994 

 

 

 

    

 

1995 

 

Conservative 

 

  

 

 

 

 

Results from 

all 20th 

century 

excavations 

are 

published 

1995 

 

A303 

Stoneheng

e Tunnel 

proposal  

1995 
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1996 

 

Conservative 

 

  

 

 

 

   

 

1997 

 

Conservative 

 

Labour 

PM T. Blair  

 

 

The 

Stoneheng

e 

Regulation

s  

1997 

 

 

 

 

 

   

 

1998 

 

Labour  

 

  

 

 

 

   

 

1999 

 

Labour  

 

  

 

 

 

   

 

2000 

 

Labour  

 

 

Countrysid

e and 

Rights of 

Way Act 

2000 

 

 

 

Greenham 

Common 

Womenôs 

Peace 

Camp ends 

2000  

 

 

Managed 

Access to 

Stonehenge 

for the 

solstices 

2000 

 

  

 

2001 

 

Labour  

 

  

 

  

 

  

Afghan

istan 

War 

begins 

2001- 

2011 

 

 

2002 

 

Labour  

 

  

 

   

A303 

Stoneheng

e Tunnel 

Scheme 

plans 

updated 

2002 

 

 

 

 

2003 

 

Labour  

 

  

 

  

Stonehenge 

Riverside 

Project  

Az`2003 ï 

2009 

 

  

Iraq 

War 

begins  

2003 -  

 

2004 

 

Labour  

 

  

 

   

A303 

Stoneheng

e Tunnel 

Public 

Enquiry  

2004 

 

 

 

 

2005 

 

Labour  

 

  

 

   

A303 

Stoneheng
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e Tunnel 

Scheme 

plans 

withdrawn  

2005 

 

A303 

Stoneheng

e Tunnel 

proposal  

2005 - 

2006 

 

 

2006 

 

Labour  

 

  

 

   

 

 

 

 

 

2007 

 

Labour  

PM G. 

Brown  

 

  

 

   

A303 

Stoneheng

e Tunnel 

Scheme 

cancelled 

2007 

 

  

 

 

2008 

 

Labour  

 

  

 

  

Darvill and 

Wainwright 

Stonehenge 

excavations 

(part of the 

ongoing 

Strumble-

Preseli 

project) 

2008 

 

   

 

 

2009 

 

Labour  

 

  

 

  

Stonehenge 

Riverside 

project ends 

2009 

 

  

 

 

2010 

 

Labour 

 

Conservative 

PM D. 

Cameron  

 

  

 

   

Traffic & 

Airspace 

Regulation

s prohibit 

traffic 

every W/S 

Solstice 

2010-2019 

 

  

 

 

2011 

 

Conservative 

 

  

 

    

  

 

2012 

 

Conservative 

 

  

 

   

A344 road 

closes 

2012 
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2013 Conservative 

 

 Stonehenge 

English 

Heritage 

Visitor 

Centre opens 

2013  

 

A303 

Stoneheng

e Tunnel 

proposal  

2013 

 

 

 

 

2014 

 

Conservative 

 

  

 

    

Afghan

istan 

War 

ends 

2014 

 

 

2015 

 

Conservative 

 

  

 

  

English 

Heritage 

becomes a 

charity  

2015 

 

  

 

2016 

 

Conservative 

PM T. May  

 

  

 

  

Human 

Henge 

project  

2016 - 2018 

 

  

 

 

2017 

 

Conservative 

 

  

 

   

A303 

Stoneheng

e Tunnel 

proposal 

given the 

go-ahead 

2017 

 

 

 

 

2018 

 

Conservative 

 

  

 

  

Human 

Henge 

project ends 

2018  

 

Stonehenge 

100 - 

centenary of 

Stonehenge 

being given 

to the public 

2018 

 

  

Highways 

England 

consultatio

ns for 

A303 

Stoneheng

e Tunnel 

Scheme 

2018 

 

 

 

2019 

 

Conservative 

PM B. 

Johnson 

 

  

 

  

UNESCO 

condemn 

A303 

Tunnel plans 

2019  

 

 

 

 

 

2020 

 

Conservative 

 

  

 

   

Stoneheng

e A303 

Tunnel 
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Plan is 

approved  

2020 
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Interpreting Stonehenge  
 

From 1900 to 2020, Stonehenge has been the centre of many interpretations.  

Technological advances over the 120 years have allowed archaeologists and historians 

to discover more about Stonehenge and itsô origins, in turn informing use of the 

Monument in its modern social history. These interpretations of Stonehenge provide 

context for aspects of Stonehengeôs modern social history, allowing academics to 

compare use of the Ancient Monument over its lifetime. Much of the work discussed 

here, will later be discussed in more detail to inform the key themes for this chapter. 

Thus, this theme is designed to be a guide that will assist in the understanding of the 

other forthcoming themes.  

 

Stonehenge Academia 

 

Academic discussion about Stonehenge is an essential part of its interpretation. It is 

evident that research about the monument has greatly expanded our knowledge since 

1900, most noticeably perhaps, in the last 30 years. Between 1901 and 1994, there were 

123 digs and other óinterventionsô at Stonehenge, although some are now seen as 

destructive to the archaeology (Hill 2009: 148). Recent and ongoing archaeological 

research projects at Stonehenge include the Stonehenge Riverside Project and Human 

Henge, and in 2020 researchers were able to determine the exact location of where 

Stonehengeôs sarsen stones came from (BBC News 2020).  

 

Chippindale states that Stonehenge should be studied óin a spirit of sceptical and 

questioning rationalityô (Chippindale 2004: 239), although it could be said that 

Stonehenge has had its fair share of perhaps irrational academic theories. In the 1960s, 

no doubt fuelled by the 1959 Moon Landing, there was an interest in astronomy and 

Stonehenge, most notably Professor Gerald Hawkinsô theory of Stonehenge as an 

astronomical observatory (Hoyle 1966: 262). Hoyle attempts rationalizes this theory by 

stating that óthe large physical size of Stonehenge supports this opinionô (Hoyle 1966: 

270) and that óif Stonehenge was constructed as an astronomical observatory the 

builders presumable tried to make the sighting lines as accurate as possibleô (Hoyle 

1966: 270). Although it is scathingly debunked by Atkinsonôs review Moonshine on 

Stonehenge, who wrote: óit is a great pity that Professor Hawkins has allowed his 

undoubted enthusiasm for his subject to lead him beyond the bounds of logic and 

accuracyô (Atkinson 1966: 216).  

 

Chippendale compares alternative archaeological studies to the poet William Blakeôs 

ómystical visionô (Chippindale 2004: 240). This is a poetic way of writing about 

academic interpretations of Stonehenge, as surely part of the joy in being an 

archaeologist is dreaming and constructing narratives based upon objects and 

monuments of the past. Stonehenge and its architecture has been regarded as a óbuilding 

aesthetically conceivedô (Hill, 2009: 59), which has influenced the óurban fabric of 

modern Britainô (Hill, 2009: 60), seen in London and particularly Bath with the Circus 

(built by John Wood, a Druid), said to have been built to resemble Stonehenge.  
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3.1: Mr. Malcom Murray of Edinburgh University with Miss Faith D. Morgan of Salisbury working 

beneath one of the fallen stones, ca. 1950s (A. Underwood) 

 

Another aspect of the academic discussion on Stonehenge is its importance to society 

and who it belongs to. In Who Owns Stonehenge, Fowler states that he does not óI do 

not regard Stonehenge as óbelongingô in a general sense to any one person or institution 

or cultô (Chippindale et al. 1990: 123) although he acknowledges it belongs to English 

Heritage in a óstrictly legal senseô (Chippindale et al. 1990: 123). This is echoed by 

Rhys Jones óit is a thing to be known and held in common by all those who regard itô 

(Chippindale et al. 1990: 87) whose summary of Stonehenge ownership is perhaps the 

most sensible one, or least likely to antagonise. That Stonehenge is of communal 

ownership, held in trust for us by EH is interesting, perhaps there would be less 

contestation over the monument if we accepted that no one entity owns it, linking to 

Chubbôs gifting it to the nation in 1918. It is an impossible, unrepresentable space but 

one that also means a great deal to many different groups of people. Hetherinton argued 

that óStonehenge is imbued with a myriad of different utopies all of which express 

different visions of the ordering of the socialô (Hetherington 1995: 153) that are often 

expressed through forms of resistance to ways in which society, through the prism of 

such a site, is seen to be currently ordered. 

 

Darvillôs theory of value systems for the archaeological resource can be applied to 

Stonehenge and is a useful way to analyse how we value the monument. Value in this 

application is defined by ósociological interpretations ï sets of broadly-constituted, 

socially-determined assumptions, beliefs and knowledge-sets which may be termed 

óvalue-systemsô (Darvill 1994: 52). The value system breaks down into 3 sections, use 

value, option value and existence value (Darvill 1994: 55). For an archaeological 

resource, such as Stonehenge, use value is based upon consumption of said resource, 

placed upon it by contemporary society (Darvill 1994: 55). Examples of use value 

include: archaeological research, creative arts, education, tourism, symbolic 

representation, monetary and economic gain (Darvill 1994: 56-57). Given that 
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Stonehenge is relevant to all these uses (indeed many are present in this research 

project) it can be stated the Stonehenge has a high use value to society today.  

 

The main aim of the option value is óphysical preservation of remainsô (Darvill 1994: 

58) to conserve the archaeological resource for future generations. Since 1918, 

Stonehenge has been in the care of the Ministry of Works department and later EH, to 

protect it for the enjoyment and benefit of our childrenôs children (Darvill 1994: 58). 

Existence value is the ófeel good factorô (Darvill 1994: 59) of an archaeological 

resource. People are happy Stonehenge exists, even if theyôve never been (Darvill 1994: 

59). This value can also be linked to feelings of national pride for Stonehenge and 

reassurance. People are aware of their past as Stonehenge roots them to it (Darvill 1994: 

59). Value systems are an important foundation for cultural heritage, they determine 

how the archaeological resource is managed (Darvill 1994: 52-53). By applying value 

systems to Stonehenge, they can determine the ongoing management of the monument, 

informing us of the best way to care, present and use it.  

 

Healing Stones  

 

Academic ideas about Stonehenge as a therapeutic place can be attributed to Geoffrey 

of Monmouth, who introduced the idea of stones having healing powers (Darvill et al. 

2018: 96). In 2004, Chippindale puts forward the idea that Prehistoric Stonehenge was 

óa sacred place of uncomprehended power on a mysterious earthô (Chippindale 2004: 

255). This is expanded by Darvill, who suggests that in the late third millennium BC, 

Stonehenge could have been a pilgrimage site for those who hoped that their illnesses 

would be improved in the presence of the stones (Darvill 2016b: 116). Pilgrimage is a 

journey that someone takes to a site that holds significance for them and their beliefs, 

with the idea that this will help them, often spiritually (Darvill 2016a: 155). This act can 

be a rite of passage and people often undertake pilgrimages to assist with healing 

(Darvill 2016a: 155).  

 

Archaeological sites have long been associated with healing and were often used and 

are still, as places to improve wellbeing and self. These sites, like Stonehenge, are 

places that are believed to have meaning that is other than their location in the landscape 

(Darvill 2016a: 155). Darvillôs reasoning that Stonehenge is a ceremonial centre for 

pilgrims derives from its place in the Wiltshire landscape ï óthe basic structure for 

prehistoric travellers is well attestedô (Darvill 2016a: 164) with its proximity to the 

Ridgeway and River Avon; and that Stonehenge is a óunique focal structureô (Darvill 

2016a: 155) that provides a sense of power. Stonehengeôs role as a pilgrimage site for 

healing was explored further by Darvill and others from 2016 to 2018, through the 

Human Henge project. This project develops on Darvillôs previous thinking of 

Stonehenge as a holy site (Darvill 2016) and provides a detailed case of how re-

connecting with heritage and nature can help those who suffer with bad mental health. 

Human Henge is based on two ideas, that prehistoric sites like Stonehenge are places of 

healing and that today ancient sites should have a range of uses for society (Darvill et al. 

2018: 91). The Human Henge project is ócultural heritage therapyô that uses the ancient 

landscape of Stonehenge and Avebury to improve peoplesô mental health through a 

range of activities (Darvill et al. 2018: 91).  

 

Darvill notes that places like ósacred springs and holy wells have been widely 

recognized as powerful and therapeutic places for generationsô (Darvill et al. 2018: 92) 

and that the legacy of wellbeing has long related to heritage and archaeological 
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monuments. The city of Bath is a great example of this, as there is continued use of the 

natural mineral waters, which has been documented since prehistoric times (Darvill et 

al. 2018: 93) and popularised by the legend of Prince Bladud (Visit Bath 2021). A 

popular leisure city, Bath houses the infamous Roman Baths and of course the Thermae 

Spa, which uses 1 million litres of natural thermal waters each day, which contain over 

42 mineralsô (Thermae Bath Spa 2021). History repeats itself in Bath, with a long-held 

tradition of bathing for wellbeing and health purposes. 

 

Darvill argues that places like Stonehenge and Avebury are ideal sites for cultural 

heritage therapy work, as they are detached and noticeably different from our modern 

world (Darvill et al. 2018: 106). This difference allows for exploration of self and the 

potential for better mental health. Human Henge works because it ócombines 

archaeology and creativityô (Darvill et al. 2018: 100) to improve mental health using 

ancient landscapes. The Human Henge project bases the experience of individuals on 

several key themes, such as ójourneying with the aim of moving through landscapes in 

space and time; (Darvill et al. 2018: 97) or óstimulating the imagination through sensory 

activities (Darvill et al. 2018: 97).  

 

On Stonehenge and Mental Health, a programme by Radio 4, Darvill explained the 

project as a way of ótrying to think our way back into o the landscapeô (BBC Radio 4 

2017), adding that if peopleôs wellbeing could be improved by walking in the natural 

world, could ancient monuments also have benefits? The Human Henge project wanted 

to ómake use of our ancient monuments in new and innovative waysô (BBC Radio 4 

2017) to help those suffering with poor mental health. Throughout the project there was 

emphasis on creating a community through óbonding individuals with each otherô 

(Darvill et al. 2018: 97) which allows individuals to feel a sense of belong and purpose. 

This evidently was beneficial to the individuals that took part, as Ben Welbourne, a 

member of staff at a Wiltshire mental health service noted: ófor people who donôt 

always feel part of their own society itôs been really healingô (BBC Radio 4 2017). The 

Human Henge project indicates that Stonehenge has purpose as a wellbeing site and that 

ancient monuments could be used today for healing and mental health.  

 

Landscape Archaeology  

 

When we think of Stonehenge, we often think of the monument itself and not the 

landscape that surrounds it, which has been described as ósensitive and archaeologically 

richô (Darvill 2006: 277). Although this research project is about Stonehenge, you could 

not have it without its landscape, and vice versa. Landscape is an important part of how 

we orientate ourselves to the world, and how we find our space within it. It has also 

been an essential part of archaeological study (Ashmore 2004: 255) and within the UK 

has been defined as ógenerally more humanistic and post-positivist, as in British 

archaeology at largeô (Ashmore 2004: 259).  

 

Ashmore defines landscape archaeology as óseeking to understand that landscape as 

ongoing social history, of phenomenology, inhabitation, and the afterlife of monumentsô 

(Ashmore 2004: 265). Benderôs Stonehenge: Making Space fits this definition as 

Bender herself writes that landscape research is uncovering a óa sedimented pastô that is 

continually being reworked in the present (Bender 1998: 3) and must be regarded with 

the knowledge that individuals each have different ways of engaging and understanding 

the world (Bender 1998: 4). Ashmore states that óBender stresses fluidity and nesting of 

landscape scaleô (Ashmore 2004: 263) which contributes to a blurring of landscape and 
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place, influenced by social theory (Ashmore 2004: 263). Most landscape theorists are 

interested in óinterpretive and phenomenological approachesô (Ashmore 2004: 259) 

which can be linked to interpretations of Stonehenge, such as the Riverside or Human 

Henge projects. Contemporary themes for landscape archaeology are óecology, 

palimpsest, meaning, memory, identity, social order, morality and social 

transformationô (Ashmore 2004: 256), many of which can be used in conjunction with 

Stonehenge.  

 

Stonehenge is not a socially constructed landscape which has a solid trackable timeline, 

it is one which at different times has meant different things. Throughout history, 

landscapes and monuments that live in them are subject to continual re-interpretation by 

every new generation (Ashmore 2004: 262). This is evident at Stonehenge that the 

landscape holds different meanings and types of attachment for sub-cultural societal 

groups and individuals (Ashmore 2004: 259); throughout the section of time studied in 

this project. Common interpretations of landscape are power and identity, both which 

arguably can be attributed to Stonehenge (Ashmore 2004: 264). These interpretations 

are assigned by meaning attached to a landscape (Ashmore 2004: 264), between 1900 

and 2020, Stonehenge has often been used by British Pagans, who believe the 

monument has great power. Their use of rituals and other practises help to inform this 

interpretation of Stonehenge as powerful and an oft vital part of their collective identity.  

 

Cultural Heritage  

 

Stonehenge is an integral part of our cultural heritage in Britain. This is discussed later 

in more detail, analysing how the monument has contributed to music, art and pop 

culture. In this section, the researcher will discuss the presentation of Stonehenge as a 

well-known heritage site and how this can border on the nationalistic if we are not 

careful. Ashmore writes that Bender uses landscape research óas means for 

understanding social fragmentation in the current post-imperial worldô (Ashmore 2004: 

261) and this is evident in how she writes about Stonehenge.  

 

Benderôs ideas about nationalism and Stonehenge could be compared to the Twitter 

reaction to the reconstruction of Cheddar Man, which was the subject of a recent paper 

by Bonacchi and Krzyzanska. Both Stonehenge and Cheddar Man have been the target 

of heritage-based tribalism. Bonacchi and Krzyzanska stated that their objective was to 

study óóhow ideas of human origin and ancestry are deployed on Twitter for purposes of 

antagonistic óotheringô (Bonacchi and Krzyzanska 2021: 1). Cheddar Man was used as a 

case study due to how the media presented news about his DNA, which óinfluenced the 

emergence of heritage-based tribalismô (Bonacchi and Krzyzanska 2021: 3). Based on 

their findings, Bonacchi and Krzyzanska, deduced that óheritage-themed 

communications that rely on provocative narratives on social media tend to be labelled 

as politicalô (Bonacchi and Krzyzanska 2021: 1) and that these communications are not 

óconducive to positive change in peopleôs attitudes towards issues such as racismô 

(Bonacchi and Krzyzanska 2021: 1).  

 

But how does this relate to Stonehenge? Ashmore recognized that there is an invested 

interest in Britainôs ancient past: ómany recognize a deeper, longstanding interest in 

prehistoric and historical landscape, associated with genealogical interest in local and 

regional traditionsô (Ashmore 2004: 258). This genealogical interest in prehistoric 

landscapes and monuments like Stonehenge can be linked to nationalistic ideas and 

heritage-based tribalism. Heritage-based tribalism is defined as óthe processes and 
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outcomes of attributing meanings to the human past that work to create boundaries 

between óselvesô and óothersô with the aim of excluding certain outgroupsô (Bonachi 

and Krzyzanska 2021: 2).   

 

Bonacchi and Krzyzanska note that heritage-based tribalism is particularly óvisible 

when linked with myths of origins and ideas of ancestryô (Bonachi and Krzyzanska 

2021: 2). This applicable to Stonehenge, as supported by Bender: óStonehenge is 

óexplainedô in terms of roots, and of óourô and ódeepô national pastô (Bender 1998: 120). 

If identity is supported and established by knowing oneôs past (Darvill 1994: 59), then 

Stonehengeôs history can be used to support and justify identity in a negative way, that 

hints at racism and othering. Bender links Stonehenge with the Empire and Stonehenge, 

stating that it is ópart of our justification for remaining- against the odds in the top 

league of world playersô (Bender 1998: 120). This tribalism and othering, presenting 

oneself as óbetter than thouô due to perceived thoughts of supremacy to other countries 

is troubling and it is interesting to compare Bonacchi and Kryzanskaôs work with 

Benderôs on Stonehenge.  

 

Conclusion 

 

To summarise, it is evident Stonehenge has undergone many interpretations over its 

modern social history, from archaeologists, astronomers, and others. Stonehenge is one 

of the last unsolved mysteries we have and that fascinates us. This section of the 

research project has looked at some of the most common interpretations of Stonehenge, 

although there are many more. Next the project will discuss contested landscapes, a key 

interpretation of Stonehenge and its history, which was briefly discussed here but will 

go into more detail in the next section, analysing to what extent this term is useful when 

regarding Stonehenge.  

 

Stonehengeôs Contested Landscape  

 
This section of Chapter 3 discusses the academic idea of Stonehenge as a contested 

landscape, examining to what extent Stonehenge is a contested landscape and whether 

this is an outdated term, citing examples of contestation throughout the studied period to 

build the argument. It is evident throughout this chapter that there are several themes 

that cross over into one another, for example, much of the political elements can be 

attributed to Stonehenge as a contested landscape. To avoid repeating oneself, the 

discussion will attempt to link these themes together, rather than repeating information.  

 

Academic discourse of óContested Landscapesô 

 

The idea of Stonehenge as a ócontested landscapeô was promoted by Chippindale in 

1990, which Bender expands upon in her 1998 óMaking Spaceô book. She talks about 

óthe need to mesh an understanding of embodied landscape with a political landscape of 

unequal power relationsô (Bender, 1998: 38), which is echoed by Worthington in his 

writing about the Battle of the Beanfield, the free festival that never was. Worthington 

focuses on Stonehenge as place of conflict, citing historical instances like the Battle of 

the Beanfield and the enforced ban of Stonehenge Free Festivals by the Thatcher regime 

(Worthington 2020). He additionally states that the echoes of Thatcherôs óbrutal 

intoleranceô remain in Conservative government today (Worthington 2020).  
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Although Benderôs work on Stonehenge was briefly covered in the Interpreting 

Stonehenge theme, it is worthwhile exploring it further here. Benderôs work takes a 

socio-political approach and arguably a feminist one, looking the history of Stonehenge 

and issues concerning the monument, including public access and the influence of the 

government on heritage. In Benderôs own words, in Stonehenge: Making Space she 

states that this work was óspawned by angerô (Bender 1998: 131) and rails against óthe 

efforts of EH and parts of the Establishment to promote a socially empty view of the 

past in line with modern conservative sensibilitiesô (Bender 1998: 131). Her writing 

about the contested landscape of Stonehenge is explain by the óhistorical peculiarity of 

British social and economic relations, and a larger global economyô (Bender 1998: 131), 

and that she wishes to justify her Stonehenge archaeological landscape study of the 

monument as ósomething political, dynamic and contestedô (Bender 1998: 131).  

 

Wendy Ashmore describes Benderôs approach to landscape research as óstructural 

Marxismô (Ashmore 2004: 260) indicated by óher longstanding attention to social 

inequalityô (Ashmore 2004: 260). It could be argued that Bender uses a Marxist 

approach as she analyses events at Stonehenge using a socio-political approach, linking 

class and politics: óthere is no doubt that the confrontational politics of the Thatcher 

years have thrown into high relief some of the conflicts that underwrite british societyô 

(Bender 1998: 114). Class and social hierarchy is evidently important to Bender, writing 

in the aftermath of Thatcherôs time, she states that óthe very word ólandscapeô has been 

used as though it belongs to a particular classô (Bender 1998: 98) and that blurred 

boundaries between óprivateô and ópublicô ownership have contributed to the exclusivity 

of access to Stonehenge and its landscape (Bender 1998: 113). It is easy to see why 

Ashmore states that for Bender ólandscape is process, intensely politicalô (Ashmore 

2004: 260), although not meant negatively as Bender óchallenges the gendering of 

landscape, the male and mercantilist gaze that permeates thinking about landscapeô 

(Ashmore 2004: 260).  

 

Historically, the subject of archaeology has been male dominated, so Benderôs analysis 

of the Stonehenge landscape is interesting and useful as she looks at it in a different 

light to other academics. It seems she is aware of this too, as she notes that it is still 

difficult to óhear all the voices that contest the Stonehenge landscapeô (Bender 1998: 

112). Benderôs theory of contested landscapes and Stonehenge reminds us of social 

involvement with the monument and surrounding area has continued throughout and 

that Stonehenge academic research cannot focus solely on the distant past (Ashmore 

2004: 261).  

 

Contestation at Stonehenge 

 

Throughout the time period, there are several examples of Stonehenge as an ócontested 

landscapeô, most helpfully documented by the media. Worthington states that since the 

1920s óthe stage was set for open conflict every summer solsticeô (Worthington 2020) 

indicating that the lack of open access for the public to Stonehenge remained a 

contributing factor. Although the Stonehenge Free Festival years are now remembered 

as the most turbulent the monument has seen, with solstice goers being described as 

óhard core anarchistsô (Bish, 1988: 88), it is evident from the 1905 court case discussed 

in Chapter One and ensuing issues with the solstices over the 50s and 60s (Southern 

Evening Echo 1965) that conflict over public accessibility to Stonehenge began much 

earlier and is a prevailing theme throughout the period this research project focuses on.   
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Throughout the 20th century, it is evident from the media, particularly newspapers, that 

contestation at Stonehenge is a reoccurring issue, much to the evident joy of the 

headlines. Research at the WSHC, indicated many Stonehenge related headlines, with 

almost one a year throughout the 1960s. Although the free festivals are often painted as 

the big óclashô at Stonehenge, scuffles over access were a frequent occurrence at the 

monument in the mid-century. Examples of this contestation at Stonehenge are evident 

in the reporting from the Southern Evening Echo, from 1965 to 1971. The celebrations 

for summer solstice are for press and officials only in 1965, who were óallowed to pass 

the prison camp style barriersô up to prevent órowdy incidentsô from previous solstices 

(Southern Evening Echo 1965). 

 

By 1967, it is óAll Quiet in Druidôs Circleô (Southern Evening Echo 1967), with Druids 

having access again, with óthe quietest dawn ceremony for many yearsô (Southern 

Evening Echo 1967). Although there are elements of contestion brewing under the 

surface, with the monument being ósurrounded by 5-foot-high coils of barbed wireô and 

ópatrolled by Air Ministry Guard Dogs and their handlers.ô (Southern Evening Echo 

1967). In this article it is evident that the Ministry of Work has gone to some effort to 

prevent any trouble at the stones, with only those who have been issued permits allowed 

entry to the Stonehenge enclosure (Southern Evening Echo 1967). 

 

But by 1969, despite the best efforts of the Ministry at Work: óthe guards on the official 

entrance abandoned their post when it became obvious that the situation was beyond 

controlô (Southern Evening Echo, 1969), Stonehenge is overwhelmed by ó2000 people, 

mostly studentsô (Southern Evening Echo, 1969), who treat the Druids to an impromptu 

strip tease ï a young man stands upon the giant trilithon and reveals floral underpants, 

to the óoff, offô chant of the crowd and presumable horror of the Druids, whose 

ceremonies were disrupted (Southern Evening Echo, 1969). 1970 is a more sedate 

affair, the Ministry of Work have evidently learnt their lesson that restricting the public 

is not the answer and the crowd is allowed within the main enclosure of the monument, 

allowing them óa much clearer view of the proceedings than in the last few years.ô 

(Southern Evening Echo 1970). Or perhaps not, as in 1971, entrance to Stonehenge is 

restricted to ô50 holders of special passesô with police operating roadblocks to slow 

traffic on the main road, a foreshadowing of what is to come perhaps? Although these 

newspaper articles are somewhat amusing, they give an indication of contestation at 

Stonehenge prior to the free festivals and the root cause. Although the Druids should be 

able to carry out their ceremonies without interruptions, excluding the public evidently 

causes more problems than solutions.  

 

This exclusion of the public from Stonehenge (a monument that is supposedly held in 

trust for the public) continually causes issues throughout the time frame studied, from 

1900 onwards. Though the Stonehenge Free Festivals are the most obvious example of 

this (and are covered in full in the Memories of a Free Festival theme), contestation of 

various forms occurred in almost every decade of the 20th century and into the 21st 

century.  

 

The most recent example of contestation is in June 2021, when the EH summer solstice 

live feed was pulled due to people entering Stonehengeôs inner circle (PA Media 2021). 

This caused anger over social media as many were disappointed due to the live footage 

being replaced with ópre-recorded footage of the stonesô (PA Media 2021). From video 

footage, there were óabout 100 people inside the stone circleô and a banner was held 

óStanding for Stonehengeô (PA Media 2021). EH apologised for the disruption, stating 
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that ósafety reasons were behind the lack of live footageô (PA Media 2021). It could be 

argued that this latest breach at Stonehenge is indicative of the entitlement that some 

people feel to the monument. Ironically, this group that gained access to Stonehenge 

were disrupting the access of others on the live feed. It is a useful example of how 

Stonehenge is appropriated for personal gain.   

 

 

 

Summary  

 

To summarise this section, although ócontested landscapeô is a useful term when 

discussing Stonehenge and its modern social history, it could be argued that this is 

perhaps too broad an analysis for Stonehenge. This term is also now 30 years old and 

perhaps it is time to look at the monument in a different light. For example, how it 

brings people together from different sub-cultures of society to celebrate. Although 

Stonehenge has a turbulent history which cannot be cast aside, by focusing solely on the 

monument as a ócontested landscapeô it negates other elements of Stonehenge, such as 

its status as a cultural icon. The idea of Stonehenge as a contested landscape is also 

closely interlinked with politics and historical events. If ócontested landscapeô is too 

broad a term for Stonehenge, this can in short, can be broken down into different 

elements, such as the free festivals, politics, and accessibility to allow for a more 

complex understanding of Stonehenge. 

 

Stonehenge and Politics 
 

Since 1900, Stonehenge has been closely involved with UK politics, from the Antrobus 

court case to the A303 Tunnel. Arguably, most of the themes used in this literature view 

cross over with Politics, and as such some ópoliticalô topics have been used in other 

themes, like Stonehengeôs Contested Landscape or Admission and Accessibility. It 

could be argued that Stonehenge has been continually appropriated for political gain 

and has acted in the past as a bargaining chip for politicians. It is no surprise that 

3.4: People gathering in the inner circle of Stonehenge, 2021 (The Guardian, 2021) 
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Stonehengeôs modern social history is intensely political. Where thereôs money to be 

made, thereôs power, and Stonehenge has both. The influence of government and 

politicians, particularly after the handover to English Heritage in 1984, have changed 

Stonehenge into what it is today. This section of Chapter 3 will analyse the impact 

politics has had on the monument over the studied time period, through legislation, 

alternative agendas and the development of Stonehenge into a worldwide tourist 

destination.   

 

Legislation and Stonehenge 

 

Before legislation is discussed, it is worth noting that the Conservative Party has been in 

power for most years from 1900 to 2020. As such, they are the political party that has 

had the most impact on Stonehenge. Several legislations reflect this, such as the Public 

Order Act 1986, Criminal Justice and Public Order Act 1994 and 1997 Stonehenge 

Regulations. Each of these legislations listed have had an impact on Stonehenge, 

restricting public access and criminalising various heritage crimes within the landscape 

around the monument. To date, Stonehenge is the only ancient monument in England 

that has its own piece of parliament legislation (Darvill 2006: 276), the Stonehenge 

Regulations 1997.  

 

The Stonehenge Regulations 1997, 12 years after the BOB, is the legislation that has 

arguably had the most impact on Stonehenge, revoking the Stonehenge Regulations 

1983. At the time of research, the 1983 Stonehenge Regulations were not available on 

legislation.gov.uk, although it can be imagined that the 1997 Stonehenge Regulations 

are far more restrictive than their predecessor, due to the events that happened in-

between. The 1997 Stonehenge Regulations are divided into prohibited acts and those 

prohibited unless done with written consent from English Heritage.  

 

 EH became custodians of Stonehenge in 1984, with BOB and free festivals finishing in 

1985, it is evident from the wording of the 1997 Stonehenge Regulations that they were 

to stop any opportunity of a free festival at the monument and to curb public access. 

Some examples of prohibited acts that could be attributed to the free festival scene are: 

óinjuring, disfiguring, removing or otherwise interfering with in any manner the 

monument or any notice or any other property situated on the site of the monumentô, 

óbringing onto, parking or leaving any vehicle on the site of the monument otherwise 

than in accordance with parking authorised by English Heritageô, or ólighting a fire or a 

firework on the site of the monumentô (Stonehenge Regulations 1997).  

 

Interestingly, although these regulations are restrictive, it can be inferred that British 

Pagans could still be allowed to celebrate at Stonehenge, provided they have prior 

permission as óorganising or taking part in any assembly, display, performance, 

representation, review, theatrical event, festival, ceremony or ritual within the site of the 

monumentô is prohibited unless there has been written consent from EH. Though the 

1997 Stonehenge Regulations is the only legislation directly associated with 

Stonehenge, other pieces of legislation have had an indirect effect on the social history 

of the monument.  

 

After the BOB, the Public Order Act 1986 and Criminal Justice and Public Order Act 

1994, were in quick succession, to ensure that public access to Stonehenge was 

managed in a controlled way. Of interest to Stonehengeôs modern social history is Part 

V Public Order: Collective Trespass or Nuisance on Land, as this had an effect on the 
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free festivalgoers, such as the regulations on ótrespassory assembliesô: óIf at any time 

the chief officer of police reasonably believes that an assembly is intended to be held in 

any district at a place on land to which the public has no right of access or only a limited 

right of accessé (ii)where the land, or a building or monument on it, is of historical, 

architectural, archaeological or scientific importance, in significant damage to the land, 

building or monument, he may apply to the council of the district for an order 

prohibiting for a specified period the holding of all trespassory assemblies in the district 

or a part of it, as specifiedô (Criminal Justice and Public Order Act 1994).  

 

In all, legislation has had great effect on Stonehenge and its modern social history, 

arguably changing the course of it. As a result of this legislations, Stonehenge and its 

landscape became less accessible to the public (unless through EH), more politically 

intwined and police were given more power at the monument, to arrest or evict if need 

be.   

 

Alternative Agendas 

 

Though Stonehenge is frequently in mainstream politics, particularly in latter part of the 

20th century, it could be suggested that the archaeological site is a crucible or stage for 

the common people to protest socio-political issues and promote political change. 

Stonehenge is the ideal candidate for protest groups to have their voices heard, due to 

longstanding media and public interest in the monument. Due to Stonehengeôs public 

profile, the site has become a órallying ground for those pursuing a whole raft of 

divergent agendasô (Darvill 2006: 277) and there have been several examples of this in 

both the 20th and 21st centuries.  

 

In the 1995 Midsummer issue of 3rd Stone, the article, óHippy Henge Invasion Now 

thereôs a tabloid headline!ô reports on protests against the Criminal Justice and Public 

Order Act 1994: ótwo hundred people descended on the prehistoric monument at dawn 

on May Bank Holiday to express their opposition toéthe public's exclusion from the 

site at the summer solsticeô (3rd Stone 1995: 1).  This protest coincided with VE Day 

(ironically?) and protestors had banners with slogans like: óThank you to all of those 

who have defended our land against injusticeô (3rd Stone 1995: 1). In 2021, Stonehenge 

was invaded by Extinction Rebellion protesters, described as a ócoalition of conscious 

Earth Protectorsô (Paessler 2021) who carried out a peaceful protest against the 

proposed A303 Stonehenge Tunnel plans. An Earth protector was quoted as saying: 

óDigging up our ancestors and destroying our sacred sites - is this really the legacy we 

want to leave?ô (Paessler 2021).  

 

Wallis and Blain have written about the various agendas that surrounded access to 

Stonehenge after the free festivals and exclusion zone years. Although they 

acknowledge that óno single group has a more authentic or legitimate claim on the 

hengeô (Wallis and Blain 2001: 16) certain groups, possibly British Pagans, who are 

ómost spiritually connected to the stonesô (Wallis and Blain 2001: 16) have stated that 

they feel ómarginalisedô by the restricted access to Stonehenge from 1985 to 1999, 

despite the fact that EH did let small religious groups into Stonehenge on the summer 

solstice (Wallis and Blain 2001: 16). The summer solstice can arguably be considered 

as the most political time of year, due to itsô history at Stonehenge. 1999 was the first 

year since the BOB that the exclusion zone was removed and people were granted 

access to celebrate summer solstice at the stones again, though there was frustration 

from óall interest groupsô (Wallis and Blain 2001: 18) at those who rushed the fence as 
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it was felt this was not supportive to the alternative agenda (Wallis and Blain 2001: 18), 

who wished to remain on good terms with EH and NT from then on. It is clearly evident 

from those examples discussed above, that Stonehenge is a useful social platform 

(Darvill 2006: 274) that allows for a wider audience to hear about social-political issues.  

 

National Disgrace to The Face  

 
In 1993, Stonehenge was branded a ónational disgraceô by the House of Commons 

(Chippindale et al. 1990: 269), which seems to have spurred on the development of 

Stonehenge into a 21st century tourist destination. However, the plans for the 

reimagining of Stonehenge, culminating in the 2013 visitor centre we see today, began 

long before this comment, and like many of the decisions made regarding Stonehenge, 

took a long time to come to fruition. The visitor centre plans have been covered in detail 

in previous publications, so the researcher will not attempt to rehash the various 

incarnations here, rather give an overview and how this related to the political situation 

at Stonehenge.  

 

Stonehenge is regarded as a national disgrace due to the tourist framework at the site, 

ópoor visitor provisionsô (Baxter and Chippindale 2002: 151) disrupt the experience of 

Stonehenge. When the land around Stonehenge was bought by public description, this 

was meant to prevent unsightly development near the monument, though Baxter and 

Chippindale argue that the visitor services do just that (Baxter and Chippindale 2002: 

151). Since the 1920s, there had been some form of visitor facilities at Stonehenge, 

though the 1960s saw the first major tourism developments at the monument.   

 

The 1968 plans for Stonehenge included a large carpark accessed by subway under the 

main road, with an underground café and visitor centre with the subway (Salisbury 

Journal 1965). The 1968 visitor centre at Stonehenge was the first attempt to properly 

monetise the monument and is an interesting part of its history, although later became a 

chief concern for further improvements at Stonehenge. This unpopular visitor centre, 

with óall the allure of a motorway underpassô (Hill 2009: 167) was seen as innovative in 

the 1960s, though regarded as órough-cast óbrutalistô concreteô of óno architectural 

meritô (Baxter and Chippindale 2002: 160). It is arguably fortunate that this unsightly 

architecture no longer scars the landscape; today allowing us to view Stonehenge as 

close to what it would have been like for ancient generations.  

 

The 1968 visitor facilities later became a chief concern for further improvements at 

Stonehenge was the visitor centre and tunnel that ran underneath the A344, built in 1968 

and made of órough-cast óbrutalistô concreteô of óno architectural meritô (Baxter and 

Chippindale 2002: 160). This unpopular visitor centre, with óall the allure of a 

motorway underpassô (Hill 2009: 167) was seen as innovative in the 1960s, even if what 

we ódesired or deservedô were tourist facilities that were an óunderground bunkerô 

(Trubshaw 2003: 6). 

 

Throughout the late 70s and 80s, Stonehengeôs heritage management was a reoccurring 

issue. Despite that the 1968 visitor centre was óconfidently predictedô to ósuffice for 

many years to comeô (Wiltshire County Council 1984), as tourist numbers grew it 

became increasingly apparent that the ageing tourist infrastructure from 1968 was not 

enough to support the large number of visitors at the monument each day. By the mid 

1970s, visitor management at Stonehenge was a major concern and needed an overhaul, 

as due to the large numbers of visitors the stones were starting to ólose their natural 
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patinaô (Darvill 2006: 276) due to the many hands touching them and the grinding of 

gravel against trilithon.  

In 1977, a working party was set up to try and solve the issue, but due to a change in 

political parties, the working partyôs proposals were declined (Wiltshire County Council 

1984). The plans for Stonehenge were dropped due to óthe assumed growth in visitor 

numbers had not occurredô and óthe cost of implementing the proposals were too highô 

(Wiltshire County Council 1984), although the Parliamentary Under Secretary of State 

neglects to mention the large drop in numbers was due to the fencing of Stonehenge in 

1978, which was unpopular with visitors (Wiltshire County Council 1984) and the other 

óimprovementô, a óa sensitively coloured asphalt path which will allow visitors to 

approach the stones closely in all seasonsô (Wiltshire County Council 1984); but not, of 

course, in-between the stones, which is what visitors where accustomed to.  

 

 

 
 

 

 

In 1984, the management and presentation of Stonehenge enters a new phase due to the 

handover to English Heritage. In his statement at the Stonehenge Press Conference, 

1984, Lord Montague said: ówe recognised that one of our first major task would be to 

find a lasting solution to the proper presentation and interpretation of Stonehengeô 

(Wiltshire County Council 1984). and that there would be no more óstopgapô solutions 

(Wiltshire County Council 1984). He also mentioned the Stonehenge Study Group, who 

had completed their report on Stonehenge, focusing on three major issues which were 

óHighway Aspects and Implicationsô, óThe Environs of Stonehenge in the Context of its 

Preservation and Presentationô and óInterpretative, Planning for Stonehengeô (Wiltshire 

County Council 1984).  

 

It can be inferred from Lord Montagueôs speech that the main aim of English Heritage 

was to improve Stonehenge as a tourist destination as shown by documentation from the 

Stonehenge Study Group: ówhat to offer the visitor and why - as much real experience 

as possible to increase awareness of the monument in its context, to increase enjoyment. 
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-who is the visitor, the man in the street, not the academics, foreknowledge, 

expectations, wants and needs.ô (Wiltshire County Council 1984).  

 

It is no surprise that the takeover of Stonehenge by EH and proposed visitor 

improvements came at a time when Britain was going through severe economic issues. 

In 1974, unemployment was at 3.7%, but by 1984, this was 11.8% (Qayyum et al. 

2019). Thatcherôs government policies had caused mass unemployment within the UK 

and Wiltshire itself had 21,000 people unemployed in 1984 (Wiltshire County Council 

1984). Improvements to Stonehenge could help support the local economy and provide 

opportunities for local people, which is referenced in the Stonehenge Study Group Draft 

Terms of Reference: óthe wider implications of possible changes considered, including 

potential economic consequences for the locality and the relationship between 

Stonehenge and other sites in the areaô (Wiltshire County Council 1984). 

 

It is clearly evident that management of Stonehenge focused on profit at this time, as 

Bender notes: óthe reality of preservation, conservation and public access is big 

businessô (Bender 1998: 117). Thus worth restricting public access through legislation 

in order to turn the monument into a successful tourist destination, even if tourists are 

ócoralled through the barriersô (Bender 1998: 122). Baxter and Chippindale also reflect 

on this, stating that Stonehenge óceases to have any cash value if the trading that 

surrounds it is on a less profitable basisô (Baxter and Chippindale 2002: 176). Lord 

Montague also referenced the issue in his statement: ówhen Stonehenge takes its rightful 

place as  a focus for longer and more enjoyable visits to that part of the countryé. I am 

sure that the whole area will benefit significantly. (Wiltshire County Council 1984). It 

was necessary for Stonehenge to become a thriving tourist attraction as it was hoped it 

would benefit and support the local community, at a time where finding employment 

was difficult.  

 

During the óexclusion zoneô era of Stonehenge, after the free festivals and BOB, there is 

obvious concern about the impact that this is having on the surrounding ancient 

monuments in Wiltshire. 3rd Stone in 1995 reports that ósince the forced exclusion of 

Since the forced exclusionéfrom Stonehengeéthese have been finding other places to 

practise their form of religionô (3rd Stone 1995: 14). This is evidently causing large 

numbers to visit other archaeological sites, like Silbury Hill, where the NT are 

óconcerned about the increasing numbers of people climbing Silbury Hill to celebrate 

ancient festivalsô (3rd Stone 1995: 14).  

 

Baxter and Chippindale also acknowledge the impact of tourism on Stonehenge, stating 

that it is an óeither orô situation ï either all tourists are allowed to go to Stonehenge, 

leading it to be crowded, or some, keeping Stonehenge as a óquiet and lonely placeô 

(Baxter and Chippindale 2002: 170). In the 1980s and 1990s, it is evident that academic 

discussion on Stonehenge zones in on the profiteering of the site by the government and 

EH. Bender calls Stonehenge contemporary stonehenge óthe purveying of an elitist, 

masculine narrativeô (Bender 1998: 146) perhaps referring to her earlier comments on 

the old Stonehenge visitor tunnel which ótook one back through time via an astronaut, 

Henry VIIIé not a woman in sightô (Bender 1998: 118).  

 

It is interesting to read academic discussion about the issue with Stonehenge 

management, the proposed tunnel and visitor facilities. In 2002, Baxter and Chippindale 

prophesise that: óA likely outcome, a decade from now, will be an A303 routed in a cut-

and-cover tunnel and a visitor provision which largely depends on the present facilities 
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using their present adjacent sitingô (Baxter and Chippindale 2002: 176). However, 

neither of these statements have come to light. The visitor centre, opened in 2013, now 

sits on near Airmanôs cross, all traces of what was at the monument itself disappeared. 

The tunnel scheme is still being debated, with little to show for all the planning that has 

gone into it.  

 

In order to improve the tourist experience at Stonehenge, a potential visitor centre needs 

to be óa balance between scale and access distanceô (Baxter and Chippindale 2002: 

158). Near enough to be useful, but far away enough that it does not disrupt views of 

Stonehenge and take away from the beauty of the landscape that surrounds it.Despite 

plans for a new visitor centre for Stonehenge dating back to 1977 (Wiltshire County 

Council 1984), it was not built until 2013 at Airmanôs Cross. The visitor centre was 

specifically designed for Stonehenge and had to órespect both Stonehengeôs visual 

setting and its archaeological contextô (Chippindale et al. 2014: 645). As an important 

part of the interpretation for Stonehenge, the visitor centre was a solution to the visitor 

facilities discussion that had been going on for decades and represented a new phase of 

Stonehengeôs life (Chippindale et al. 2014: 645).  

 

As well as the new visitor centre, the A344 was closed, which allowed the landscape to 

become partially whole again, as it had previously ódivorced the stones from the 

Avenueô (Chippindale et al. 2014: 648). The Airmanôs Cross visitor centre has changed 

the visitor experience at Stonehenge beyond recognition of what it was, contributing to 

the success of Stonehenge today. Amongst the difficult discussions that surround 

Stonehenge, the visitor centre is óa small pearlô (Chippendale et al. 2014: 655) which 

allows for greater public access to the monument. It is a form of orientation for visitors 

to Stonehenge which re-invents the monument into a living site (Chippindale et al. 

2014: 652), which people can visit and make their own interpretations of.  

 

Summary  

 

To summarise, it is evident that politics have helped shape Stonehengeôs modern social 

history and what it is to us today. At times throughout itsô modern social history, 

Stonehenge has been used for political or financial gain, particularly from those who 

have had ownership of the monument. Throughout the period studied for this research 

project, it is evident that Stonehenge has been used as a stage for alternative agendas; 

due to the popularity of the archaeological site, there is guaranteed media coverage if 

protests happen there, allowing concerns to be introduced to the mainstream. It is 

interesting that, if the UK had not experienced economic difficulties in the early 70s due 

to Conservative policies, Stonehenge would not be the monument that we know it as 

today. The next theme, Memories of a Free Festival, will analyse one of the biggest 

political issues of Stonehengeôs history in more detail, appraising the impact of the 

Stonehenge Free Festivals had on Stonehenge itself.  

 

Memories of a Free Festival  
 

óThe Sun Machine is coming down, and weôre gonna have a partyô 

 

(Bowie 1970)  

 

The Stonehenge Free Festivals took place from 1974 - 1984 around the time of the 

summer solstice in fields near the monument. But by 1984, with the creation of English 
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Heritage, tolerance for the free festivals has waned. They were seen to be a problem and 

an embarrassment for EH and NT, causing disruption in the local area, damage to the 

archaeological landscape and farmersô livelihoods. Though the free festivals could be 

presented as a utopia and contributing to cultural heritage, the negative impact that they 

had cannot be ignored. The end of the Free Festivals culminated in the Battle of the 

Beanfield. Although attempts were made after the Battle to celebrate again at 

Stonehenge, the free festivals ended in 1985. It was not until 2000 and the introduction 

of managed access by English Heritage that people would be able to celebrate at 

Stonehenge again. 

 
Emergence of a new culture  

 

Over the years, the free festivals at Stonehenge have become something of a legend in 

themselves. There are many variations of the story of their creation, the widely accepted 

and well-known one being that Phil Russell aka Wally Hope and his group of Wallies 

set up the festival (Worthington 2002: 42). Although this is an alternative tale: óthe 

Stonehenge free solstice ritual at Warminster, conceived with a group of twelve good 

Wiltshire men and trueô (Chippindale et al. 1990: 108) which apparently was the 

beginning of the Stonehenge Free Festivals in 1974. One can only suppose no good and 

true Wiltshire women were available that day. The Stonehenge Free Festivals, from 

1974-1984, were óan annual anarchic jamboreeô (Worthing 2009) and one of the main 

festivals within the 1970s free festival movement (Worthington 2009).  

 

The free festival movement was part of an alternative lifestyle which flourished despite 

the Tory government and Thatcherôs policies. At a time when there was wide-spread 

unemployment, festivals must have seemed like irresistible escapism. They also played 

an important role in social interaction, uniting people of like interests. Free festivals 

were a way of finding a community where you felt you belonged. The Stonehenge free 

festival, grown from the tradition of British Pagans, hippies and others celebrating 

summer solstice (Till 2010) was óthe antithesis of the increasingly industrialized music 

businessô (Till 2010). In short, a cool place to be. The early free festivals were a key 

turning point for British culture, paving the way for todayôs modern festivals, like 

Glastonbury or Reading. From 1975, the festival was established and attracted larger 

crowds, which contributed to Stonehengeôs place in todayôs popular culture (Darvill 

2018b).  

 

Over the years, the Stonehenge free festival became a destination for those interested in 

pop and rock, with bands like Hawkwind, Selecter and The Enid on the set list (Der 

Festival Zone 2021b); even though the festival was ónot a pop fest but a legitimate ritual 

gathering with a religious roleô (Chippindale 1985: 46). At the 1984, the Stonehenge 

circle was given over after the ceremonies to the free festivalgoers by the Druids, so that 

they could ófeel the ancient vibrations, name its children and dedicate itsô marriagesô 

(Chippindale 1985: 45). 
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3.6: Stonehenge Festival Poster, 1975  

(UK Rock Festivals) 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 
 

3.7: Stonehenge Festival Poster, 1981  

(UK Rock Festivals) 

 

A reoccurring theme of the academic discussions of the Stonehenge Free Festivals and 

alternative scene is that the festival presented a utopia or herotopia. The Stonehenge 

Free Festivals, inspired by alternative spirituality (Partridge 2006: 56) were a 

ómicrocosm of a new utopian communityô (Partridge 2006 41) which could be 

represented as anarchic and anti-capitalist. The free festivals could be presented as a 

temporary autonomous zone, rejecting capitalism, where members contributed to an 

economy based on mutual aid rather than money (Partridge, 2006: 42). This theory is 

expanded upon by Cusack, who acknowledges the role that the Stonehenge Free 

Festivals had for the festivalgoers: óthey recognized Stonehenge as a herotopia, a 

liminal óother placeô in which the óflowô of spontaneous community and the atmosphere 

of the medieval fair or carnival could be experiencedô (Cusack 2012: 148). However, 

Worthington describes the festival as óno paradiseô adding that celebrations were 

frequently ópunctuated by violent clashes initiated by groups such as the Hells Angelsô 

(Worthington 2002: 44).  

 

Although it is tempting to regard the Stonehenge Free Festivals as a perfect society, like 

the mainstream, the alternative scene was not without its issues, and the scene had an 

undercurrent of violence. Worthington describes the festival as óno paradiseô adding that 

celebrations were frequently ópunctuated by violent clashes initiated by groups such as 

the Hells Angelsô (Worthington 2002: 44). Interestingly, a passing comment in Robinôs 

Greenwood Gang Yearbook notes that Greenwood Common was a woman only peace 

camp, due to sexual violence and abuse in other alternative communities and camps at 

the time (Firsoff 1985). Sid Rawles, known for being a key figure in the free festivals, 

has also been described as óunrelentingly promiscuousô, and sources are uncertain of 

how many children he had (Dearling et al., 2012: 106). An essential component of the 

alternative scene was to rile against the mainstream and reject societal norms but being 

óout of the loopô of society, can also cause exploitation of vulnerable people within the 

sub-cultural group.  

 

During the research for this project, it was noticeable that the metanarrative for the 

Stonehenge Free Festivals and the BOB was heavily based on menôs accounts. Aside 

from an article with Rose Brash (Hodkinson 2016) it was difficult to find accounts of 

the festival scene written by women. Most accounts of the free festivals and BOB, such 
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as Travelling Daze, are written by men, with little to none input from women. As well 

as this, Worthington is needlessly scathing about the role of women in the alternative 

and protest scene: óI have always maintained that the only reason that authorities could 

not truncheon the Greenham protestors into submission ï as they did with the Travellers 

at the Battle of the Beanfield- was because they were womenô (Dearling et al., 2012). 

Worthington seems to forget, despite photographic evidence to the contrary, that there 

were women (and children) at the BOB as well as men; and the police went after them 

too.  

 

Lord Cardigan, who witnessed the BOB was shocked to see the police hit a woman over 

the head with a truncheon, realizing with horror that she was pregnant: óI thought óMy 

God, Iôm watching police who are running amok.'ô (Davies 1985). Additionally, unlike 

the BOB, a young woman died at Greenham Common. Helen Thomas was 22 when she 

was hit by a police van and was killed (WalesOnline 2013). Although both the BOB and 

Greenham Common are iconic historical events, Greenham Common was a womenôs 

peace camp protest (held for 19 years) against nuclear weapons in a highly militarised 

zone. The BOB, although a horrific and brutal event, was the culmination of free 

festivals.  

 

To disregard the role of women in the Battle of the Beanfield is disrespectful and 

disappointing, from someone who has written extensively about the free festival 

movement. This links to the afore-mentioned metanarrative for the Stonehenge Free 

Festivals and the BOB. These were not male-only spaces, the festivals had a variety of 

ages and genders present. Although it is easy to think of the Stonehenge Free Festivals 

as a utopia, it was still a patriarchal society, anarchic and alternative, but holding on to 

elements of the mainstream at the time. The Stonehenge free festivals had become a 

popular and óincreasingly visibleô (Darvill 2006: 273) solstice tradition at the 

monument, with the last festival, 1984, having an estimated 65,000 people in attendance 

(Darvill 2014: 466). The Stonehenge festival had become a óvictim of its own successô 

(Darvill 2014: 466), with this elevated visibility and large crowds proving to be the 

downfall of the free festivals at Stonehenge, having a knock-affect in British society.  

 

Battle of the Beanfield 

 

By 1984, the party was over. What had started as a óhippie-dominatedô (Darvill 2006: 

274) free festival at Stonehenge, had become a venue where óanti-Establishment 

feelings could be ventedô (Darvill 2006: 274) and this was of increasing concern to the 

Tory government of the time. There were also shifts in management of Stonehenge, 

which contributed to the problem (discussed in Stonehenge and politics). Stonehenge 

was now managed by EH and in 1984, alongside the NT, they announced that there was 

to be no free festival held at the monument the following year, with the support of a 

court injunction (Worthington 2002: 43).  
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3.8: English Heritage and National Trust Press Advert, 

1980s 

(Worthington 2002: 43) 

 

This court injunction was from the NT, EH and 19 other landlords, in which ówhich 84 

named persons were ordered not to trespass on their landô (Firsoff 1985). And so the 

stage was set for conflict, helped by Thatcherôs threat of stamping out the alternative 

lifestyle: óI will do anything I can to make life difficult for such things as hippy 

convoysô (Bender 1998: 115). As Bender wrote, óthe Travellers, as an unpropertied, 

anarchic minority, enrage the Establishmentô (Bender 1998: 116). The alternative scene 

of free festivals and convoys enraged the Establishment because they were seen as 

uncontrollable and exhibiting deviant behaviour, a threat to the social structure and 

hierarchy in a time that Thatcher was ruling with an iron fist. The Stonehenge free 

festival had become a ótarget for violent suppression by Margaret Thatcherô 

(Worthington 2020) to show her power over the common people.  
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3.9: Robinôs Greenwood Gang 1985 Yearbook issue, 1985 

(A. Underwood) 

 

The Robinôs Greenwood Gang 1985 Yearbook (shown above) gives a detailed account 

of the BOB. Although this is not an academic source, it is useful as it gives unfiltered 

information about the BOB, albeit from the view of free festivalgoers. On the 1st of June 

1985, the Peace Convoy of around 150 vehicles (Worthington 2002: 43) made their way 

to Stonehenge but were stopped by a police blockade on the A303, at which officers 

óbegan to move down the convoy breaking windowsô (Firsoff 1985). Despite 

negotiations, it was evident the police were determined to escalate their aggression, and 

they were acting deliberately, to ensure óa breach of peace by a policy of escalationô 

(Firsoff 1985). The convoy of 150 vehicles quickly became trapped in a beanfield near 

Stonehenge and were set upon by the police (Worthington 2002: 43). After a standoff, 

at 7 that evening, ó1000 men from Wiltshire, Hampshire, Thames Valley, Avon & 

Somerset and Gloucestershire are massing for the attackô (Firsoff 1985), clearly intent 

on destroying the convoy and their homes, whilst preserving their anonymity: óMost 

officers have their identification numbers concealed under flame-proof jackets, contrary 

to regulationsô (Firsoff 1985).  

 

No one was exempt from the battering by the police, with both men and women 

ódragged off by their hair and beaten indiscriminatelyô (Firsoff 1985). ITN witnessed 

the attack and were sickened by it, with Kim Sabido stating this óhas been some of the 

most brutal police treatment of people that Iôve witnessed in my entire careerô 

(Worthington 2004: 130). Some of the ITN footage was later used by the 1991 Channel 

4 documentary Operation Solstice, which focuses on the BOB and makes for grim 

viewing. Thereôs some savage irony in a policeman telling a free festivalgoer to ócome 

out sonô while he violently smashes the windows of his bus (Channel 4 1991: 14 

minutes 5 seconds). The police were intent on destroying the homes of the convoy, 

ramming coaches (Firsoff 1985) although a photo below, taken by S. Johnson, shows 

hippies retaliating, tying a railway sleeper onto a van as a makeshift battering ram.  
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Alan Lodge, known as óTashô, in the Travelling community, was part of the convoy 

heading to Stonehenge and reflected on his experiences of the BOB, describing the 

brutality of the police who descended like a óblack cloudô on the convoy dragging ótwo 

pregnant ladies were dragged out of the broken windscreens by their hairô (Templeton 

2004) and who caused horrific injuries. Lodge, an ambulance driver, oversaw helping 

the wounded: óIôm bandaging bleeding heads, but then thereôs truncheon wounds where 

you can see the skulls and Iôm getting nervous of people dyingô (Templeton 2004).  

 

 

 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

3.10: Two hippies tying an old railway sleeper to the front of their van as a battering ram,  

1985 (S. Johnson) 

 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

3.11: One of the hippies being dragged away from the pitch battle between hippies and police at 

Stonehenge today,1985 (S. Harrison) 
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3.12: After the Battle of Stonehenge wrecked buses litter the field of beans, 1985 (WSHC) 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 
 

3.13: One hippy covered in blood is led away from the battle ground by police, 

1985 (WSHC) 

 

 

 



 
92 

 

 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

3.14: Police in riot gear stand guard over the 300 hippies arrested at the Battle of Stonehenge, 1985 

 (R. Wintle) 

 

The BOB was the opportunity the government needed to make an example of the free 

festivalgoers, using police dressed in full riot gear (Worthington 2002: 43). Numbers 

vary over how many were arrested on the 1st of June, with Firsoff reporting 650 (Firsoff 

1985), the free festivalgoers were split up and óheld in police stations all over Southern 

Englandô (Firsoff 1985), their children take in for 12-day care orders (Firsoff 1985). 

Those who had managed to escape arrest fled to Savernake Forest, near Marlborough, 

owned by the Earl of Cardiganôs family (Worthington 2004: 131). The free 

festivalgoers, sheltered by the Earl of Cardigan, were also supported by the miners, who 

ósent food and Ã100 in cashô (Firsoff 1985).  

 

The police were quick to follow those who had escaped, asking the Earl for permission 

to óevictô the free festivalgoers: óThey said they wanted to go into the campsite 'suitably 

equipped' and 'finish unfinished business' (Worthinton 2004: 137). But the Earl, who 

was shocked at what he had witnessed at the BOB, adamantly refused to let the police 

onto his land and later testified in court about the brutality the police inflicted, 

supporting the free festivalgoers (Worthington 2004: 131). How the police handled the 

BOB was óhardly civilized or tactfulô (Chippindale 1985: 48). Jeremy Corbyn, then a 

Labour Parliamentary backbencher, argued that because the police had not tried to 

prevent a breach of the peace, their actions were óillegal, not only in detail, but from its 

inceptionô (Firsoff 1985). Firsoff states that óthe co-operation of 6 police forces with full 

riot gear and armed police in reserve also indicate that a battle was intended and had 

been planned for a long timeô (Firsoff 1985). It was clear that just like the Minersô 

Strike, the free festivalgoers were seen as a legitimate threat to Tory government at the 

time.  

 

Aftermath  

 

The Battle of the Beanfield was shocking and violent, taking place in a turbulent time 

for social politics. It has been likened to a óBlakean vision of apocalypseô (Hill 2009: 

148) or a óconfrontation thaté  touched the very heart of post-modernist views of the 

worldéspilling over into archaeology to further fuel critiques of processualismô 

(Darvill 2006: 274). The Battle had wide-reaching implications and it could be argued 

that several pieces of legislation were put into force because of it, such as the Public 
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Order Act 1986, Criminal Justice and Public Order Act 1994 and Stonehenge 

Regulations 1997.  One of the most shocking things about the BOB was the use of 

police brutality against citizens and this has been compared to the police handling of the 

Minerôs Strike of 1984-1985. It is evident that the police force used the same tactics as 

they were using with the miners, which is noticed by Bender: óthe same tactics, 

involving the deployment of non-local unidentifiable police, were used in each 

encounterô (Bender 1998: 114). It could also be added that the police also used violence, 

brute force and intimidation, similar to the strikes, along with a cruel addition, 

destruction of personal property. A free festivalgoer, Phil Shakesby, was interviewed 

for Operation Solstice, and described being held by police and forced to watch as his 

home burned down (Channel 4 1991: 14 minutes 53 seconds).  

 

In his paper Stoned Henge, Chippendale wrote about the aftermath of the BOB and the 

impact that the free festivals were having on the archaeology of the Stonehenge 

landscape. Both the NT and EH were concerned about the damage the free festivals 

were doing to the area surrounding Stonehenge, hence their backing of a court 

injunction. For EH, Stonehenge should have been óthe jewel in their crownô 

(Chippindale 1985: 42), instead it was being invaded by free festivalgoers each year, for 

indeterminable amounts of time and causing a lot of damage. It was embarrassing for 

the Establishment that they could not control the free festivals, which in their view were 

ófilth, vandalism, and general obnoxiousnessô (Chippindale 1985: 46).  

3.15: Map showing the Stonehenge Free Festival site in relation to Stonehenge, 1986 

(Chippendale 1986: 41) 

 

The festivals were leaving an obvious footprint on the land, not least in the óintolerable 

archaeological destructionô (Chippindale 1985: 46) they left in their wake. The free 

festivalgoers were using Bronze Age Barrows, digging holes for ólatrines and bread 

ovens, motorcycles had been ridden over themô (Chippindale 1985: 45). We shudder at 

the thought of the antiquariansô ruthless method of óexcavatingô barrows but this was 

deliberate destruction of archaeologically sensitive ancient monuments for a few 

joyrides. Along with this, fences and ó1000 young treesô had been cut down for use as 

firewood (Chippindale 1985: 45) no doubt infuriating the NT tenant farmers, whose 

land the free festivals were on. Chippindale writes that the clear up after the Stonehenge 

Free Festival cost óupwards of Ã20,000ô (Chippindale 1985: 45) which is around 
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£61,000 (Bank of England 2020) today, not sustainable for the NT and EH. Although 

the end of the Stonehenge free festivals must have come as a relief to the NT and EH, as 

Chippindale writes, ówinning pitched battles against a homeless free festival is not how 

either of them wants to make a public impactô (Chippindale 1985: 52).  

 

After the BOB, there were negotiations to move the Stonehenge Free Festival to a new 

site, with Michael Eavis, co-founder of Glastonbury Festival, willing to buy farmland in 

the Stonehenge landscape to give to festival for two weeks yearly (Bish 1988). These 

were unfruitful however, ónot conversations between people of the same world-view or 

even speaking the same languageô (Chippindale 1985: 45) and in 1988 there was 

another clash at Stonehenge, between 4000 hippies and riot gear police (Bish 1988a). 

The fight was violent, with missiles such as óbottles, fence posts and concrete slabs 

were thrownô (Bish 1988a) and 8 policemen put in hospital (Bish 1988a). A New Age 

Traveller, Duncan, was quoted in the Salisbury Journal as saying: ñitôs just another óus 

and themô conflict like the minerôs strikeò (Bish 1988a). But the Minerôs Strike was 

against mine closures and a loss of industry, causing mass unemployment, whereas this 

clash was due to lack of access to Stonehenge for a free party.  

 

It could be argued that the BOB caused more problems than it solved. The police had 

beaten the free festival goers, both physically and mentally, ósolvingô the problems of 

Thatcher and the Establishment; but the alternative scene that revolved around the 

Stonehenge Free Festival was now rudderless. As well as the clashes at Stonehenge 

with police during the 1980s, there were also clashes with local landowners, who 

struggled with the impact the New Age Travellers were having on their livelihoods, 

lands and families. For example, in 1987 farmers were warned by the National Farmers 

Union to not assault New Age Travellers by using óshotguns, unleash guard dogs or 

spray them with slurryô (Cohen 1987) as they could face prosecution if they did, despite 

evidence that the New Agers were harming livestock and farmerôs livelihoods. In 1990, 

a local farmer and his family were ósubjected to a year-long campaign of intimidation 

which culminated with his Land Rover being set alight on Friday nightô (Western Daily 

Press 1990) which almost caused him to lose his dogs, an essential component of 

running a sheep farm. This was on top of threats to burn his barn to the ground and the 

death of 6 ewes due to New Age Travellerôs dogs (Western Daily Press 1990).  

 

There was also anger from the public, as a letter óNew Age Shitheadsô written to the 3rd 

Stone magazine regarding West Kennet and Silbury shows: óI am not in favour of it 

becoming a ónew age playpenô as Stonehenge has become ï it certainly should have free 

access to ALL who wish to visit itô (Airey 1996: 18). It seems that many were 

becoming frustrated of the actions of New Age Travellers, despite sympathy about the 

Battle of the Beanfield.  

 

End of the Road  

 

Although the Stonehenge Free Festivals were a short-lived moment in Stonehengeôs 

history, they had an undeniable impact on society and cultural heritage. The festivals 

and BOB have óirrevocably changed the lives of many of those caught up in itô 

(Worthington 2020), though were not the end of the free party scene. The mix of punk 

and hippie at the free festivals transitioned in the rave scene of the late 80s and 90s, of 

which ówarehouse parties and outdoor raves brought the free party scene back with a 

vengeanceô (Worthington 2002: 44).  
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What was considered a óutopian model of an alternative societyô (Partridge 2007: 42) 

had far-reaching implications. Although there were restrictions and lack of access to 

Stonehenge at the solstices, the violence did not end with the Battle of the Beanfield. 

Clashes between would-be free festival goers and the authorities occurred in 1986,ô89 

and 1999 (Worthington, 2002: 45). The Stonehenge Regulations 1997 were the final 

nail in the coffin for the Stonehenge Free Festivals and solstice celebrations. They 

effectively banned any festivals or events from taking place in the Stonehenge 

landscape, using phrases which prohibited certain acts such as óbringing onto, parking 

or leaving any vehicle on the site of the monument otherwise than in accordance with 

parking authorised by English Heritageô (The Stonehenge Regulations 1997), or 

óthrowing a stone or discharging a weapon or missile of any kind from, over or onto the 

site of the monumentô (The Stonehenge Regulations 1997), which specifically targeted 

the free festivalgoers.   

 

An unseen consequence of the free festivals at Stonehenge was that the influx of New 

Age Travellers that congregated within the Stonehenge landscape and surrounding 

counties made it more difficult for other existing Traveller communities, as shown by 

the Criminal Justice and Public Order Act of 1994. Part V Public Order: Collective 

Trespass or Nuisance on Land is clearly designed to suppress the rave and free festival 

culture, with sections addressing ópowers in relation to ravesô, ópower to remove 

unauthorised campersô and ópowers to remove trespassers on landô (Criminal Justice 

and Public Order Act of 1994, c.33).   

 

WCC was clearly having issues with verifying Travellers as early as 1986, as shown by 

council documents: óIn Paragraph 18 (c), the matter should be with the individual 

Authorities to decide whether or not a person is a gypsy for the purposes of the Caravan 

Sites Actô. (Wiltshire County Council 1986). Although there are various types of 

itinerant communities, those who are of Gypsy, Roma and Traveller status are protected 

as a minority ethnic group and have access to caravan sites as is their right. The influx 

of New Age Travellers into the county made it difficult for the WCC to assess who was 

entitled to caravan sites at the time.  

 

New Age Travellers caused further difficulties as their actions and unpopularity made it 

hard to have a transient lifestyle, and aid for site provision was withdrawn. In 2009, 

Worthington stated that the 1994 Criminal Justice Act ócriminalized the entire way of 

life of gypsies and travellersô as it óremoved the obligation on local authorities to 

provide sites for gypsiesô (Worthington, 2009). Itôs evident that what may have intended 

to curb the gatherings at the Stonehenge for the free festivals had serious ramifications 

for other Traveller communities, though it would be unsurprising if this was a deliberate 

move to prevent public use of land, a hinderance to those whose whole identity and 

history is based on freedom to roam. What had begun as a hippie free festival changed 

the course of Stonehengeôs history and influenced peopleôs access to the monument. 

After the BOB, Stonehenge solstices were ódevoid of life and defended by paramilitary 

fortificationsô (Chippindale 1985: 52). It wouldnôt be until 2000 that a large gathering 

would be at Stonehenge to celebrate the solstice once again (Worthington 2002: 46).  

 

Summary 

 

From the discussion above, it is evident that the Stonehenge Free Festivals had a 

substantial impact on Stonehenge, despite the fact they were short-lived. The free 

festivals are an important piece of cultural heritage linked to Stonehenge and are a key 
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turning point in its history, due to the free festivals and the impact they were having on 

the Stonehenge landscape, the government decided it was necessary to act. It could be 

argued that the free festivals were one of the main reasons for Stonehenge being like it 

is today. They were an incentive for English Heritage to improve Stonehenge as a 

tourist destination and for English Heritage and the National Trust to work together to 

ensure the preservation of the Stonehenge landscape for future generations.  

 

Admission and Accessibility  

 
Since 1900, admission and accessibility at Stonehenge has been an ongoing issue. As 

early as 1905, Stonehenge and public access to the monument was being discussed, 

with a court case lasting eight days (The Times, 1905: 9). This can be traced back to the 

events of 1894, when Sir Edmund Antrobus (then owner of Stonehenge) refused to 

allow the Ancient Monuments Commissions to fence the henge, as he thought it was a 

place of importance for the public (Bender, 1998: 113). However, his son erected a 

barbed wire fence around the site (with the approval of the Society of Antiquaries) 

(Bender, 1998: 114) although was taken to court in 1905. An injunction was passed to 

prevent the fencing of Stonehenge, with the Attorney-General stating two reasons: 

óStonehenge is a national monument of great interest and is subject to a trust for its free 

user by the publicô and óthere are public roads running up to and through Stonehengeô 

(The Times, 1905 adding that considering the óunique character and great 

archaeological interest of Stonehengeéit is most improbable that permission to visitors 

to inspect would have ever been refusedô (The Times, 1905: 9). This court case marked 

the beginning of Stonehengeôs enclosure and managed access which has been a key 

element of how people interact with the site ever since. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 
3.16: Illustration for the Attorney-General V. Antrobus Court Case on access to Stonehenge, 1905  

(The Times) 
 



 
97 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

It could be said that the roots of The Attorney-General versus Antrobus court case can 

be linked to a much wider political debate. Stonehenge becomes the focal point of the 

dispute between landowners and everyone else. In the aftermath of Industrialisation, 

people were becoming aware of the limited access they had to green spaces, commons, 

and landscapes, (Bender 1998: 112) something that the Open Spaces Society 

campaigned for (Open Spaces, 2021). And just ten years prior to court case concerning 

Stonehenge, in 1895, the National Trust was created to hold land in public interest, 

albeit privately (Bender 1998: 113). Of course, as the story goes, Stonehenge became 

property of Cecil Chubb, who gave it to the nation. Despite his wish that Stonehenge 

should be free to access for all it was decreed otherwise due to a proviso (Bender 1998: 

114) though conditional free access in the form of resident passes could be argued to be 

partial fulfilment of this (English Heritage, 2021j). 

 

When discussing accessibility at Stonehenge, is worth mentioning that England does not 

have the óeverymanôs rightô or freedom to roam. Government legislation in 2000 

introduced limited right to roam (Countryside and Rights of Way Act 2000), which 

gave the general public conditional permission to access certain lands, provided they 

use the public footpaths and bridleways (Countryside and Rights of Way Act 2000). 

Regarding access via public footpaths, Stonehenge is an interesting case. The 

Stonehenge Triangle is owned by EH but the massive surrounding landscape is of 

course, owned by the NT. The NT have several walks that people can take throughout 

3.17: Changes to Public Right of Way Poster, 1923 (WSHC) 
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the Stonehenge landscape, although the Bridleway that crosses near Stonehenge is in 

danger of being moved in the ongoing A303 Tunnel Plans, having been moved once 

before in the 1920s. Stonehengeôs landscape is accessible, with visitors able to trace the 

cursus and other monuments in the landscape, but access to the monument itself is only 

via the EH and the now defunct A344.  

 

Affordability and Accessibility  

 

In their 2019/2020 Annual Report, EH freely state that Stonehenge is their ómost 

financially important siteô (English Heritage, 2021c). It is evident that Stonehenge is 

one of the key properties within the English Heritageôs care, particularly as it attracts 

óconsiderable international tourismô with ó75% of visitors from overseasô in pre-Covid 

times (English Heritage, 2021c). At the time of writing, the Stonehenge Guidebook is 

available in eight different languages from the EH online shop (English Heritage, 

2021d). Tourism, particularly international tourism, is a key part of Stonehenge and 

English Heritage staff wear flags on their name badges to denote whether they are fluent 

in that language. 

 

Today, general admission to Stonehenge currently stands at £21.10 per adult, £19 for 

concessions and £12.70 per child (English Heritage, 2021e), although these prices were 

accessed in the summer season, prices can vary for off-peak or peak and family tickets. 

International tourists can save with an óOverseas Visitor Passô which is 9 or 16 days 

unlimited, and between £37-£45 per adult (English Heritage, 2021e). This offers 

admission to over 100 EH sites, including Stonehenge, Tintagel Castle and Charles 

Darwinôs Home (English Heritage, 2021e), making visits to sites much more affordable 

for overseas tourists. Although Stonehenge isnôt one of the most expensive visitor 

attractions, affordability is different for everyone, so for many it is a special day out. 

 

It will be interesting to see whether the visitor experience at Stonehenge diversifies over 

the coming years because of the unprecedented effects of the COVID-19 pandemic. In 

their 2019/2020 annual report, EH states that international visitorsô figures are unlikely 

to reach the same levels until 2022/2023 (English Heritage, 2021c). Given that only 

25% of visitors are UK-based, Stonehenge will have to change to encourage more 

óhomeô visitors. In terms of diversification, it would be interesting to see different 

visitor experiences offered at Stonehenge. Currently, other than general admission, the 

only different visitor experience is óbeyond the stonesô access at Ã47 per adult (English 

Heritage, 2021e). It might benefit EH if they were to offer other experiences at 

Stonehenge, for example, after hours candlelit access or guided landscape walks. The 

Roman Baths, in Bath offers a variety of visitor experiences, including behind the 

scenes ótunnel toursô and Tôai Chi on the terrace above the main pool (Roman Baths, 

2021). These events are popular and provide special experiences for visitors that are 

different from the norm. If Stonehenge is to thrive in coming years, it needs to be 

continually creative with the way it attracts visitors, ensuring its future by encouraging a 

returning visitor set.  
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Solstice Access at Stonehenge 

 

As discussed in the paragraph above, the lack of diversification in visitor experiences at 

Stonehenge may explain why the solstices draw such large crowds, the two brief days of 

the year when Stonehenge is completely accessible for free. The Summer and Winter 

Solstices at Stonehenge are the only times when Stonehenge is completely accessible, 

and the inner circle can be accessed by the public. This has not always been the case. It 

is only in the last 20 or so years of Stonehengeôs modern social history that the 

monument has been under managed access. 

 

Following on from the brutal violence of the Battle of the Beanfield, there were several 

pieces of Government legislation that made solstice access to Stonehenge impossible, 

such as the Public Order Act of 1986, the Criminal Justice Act 1994 and the Stonehenge 

Regulations 1997. Though these are discussed in more detail in the political theme, they 

are worth mentioning here as they had a big impact on Stonehenge accessibility. From 

1985 to 2000, there was little or no access to Stonehenge, the site part of an óexclusion 

zoneô. After the House of Lords deemed this illegal (Worthington 2004: 226), in 2000 

the first managed access summer solstice was held in the óspirit of compromiseô 

(Worthington 2004: 226), a solstice celebration but under careful management. 

Worthington describes the 2000 Solstice as a ónight of celebrationô (Worthington 2004: 

227) for all those who had campaigned for years to gain solstice access to Stonehenge 

(Worthington 2004: 228). The managed access of Stonehenge allowed societal sub-

cultures to celebrate at the stones once again, the final issue of 3rd Stone confirms that 

Stonehenge ówill almost certainly be open for businessô for the Winter Solstice, after 

3.18: Turnstile and Hut, Stonehenge (Open Spaces Society) 
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years of writing about the exclusion (3rd Stone 2003). It is a system that seems to have 

worked, as in 2021, we have more years of managed access, than we do of exclusion.  

 

On episode 12 of The English Heritage Podcast (The English Heritage Podcast, 2019a), 

Heather Sebire discusses the way English Heritage manages the Summer Solstice 

gatherings. From 7 oôclock till 8.30am Stonehenge is open to anyone for free, with a fee 

for parking. The attendee numbers depend on when Glastonbury Festival is, with Sebire 

noting ówhen Glastonburyôs on we get a lot of people come to the solstice then go on to 

Glastonburyô (The English Heritage Podcast, 2019a). At Glastonbury Festival too, the 

solstice is recognized as a key part of the festival, it is a tradition to sit at the stone circle 

on the last night of the festival and watch the sunrise over the Pyramid Stage. The 

researcher has fond memories of sitting with friends watching the sun hit the top of 

Pyramid, illuminating the festival in the early hours. 

 

Although Sebire acknowledges that todayôs summer solstice celebrations are a ómodern 

day reflection of what must have happened all those thousands of years agoô she states 

that Stonehenge is ómore than somewhere to have a good timeô (The English Heritage 

Podcast, 2019a) and that itôs important to respect the stones. In 2020, due to the 

unprecedented impact of the COVID-19 pandemic, Stonehenge was closed to solstice 

goers on the Summer solstice, with English Heritage livestreaming the event over social 

media instead.   

 

The British Archaeology magazine mused on the solstice closure in their óSpoilheapô 

column of their July/August 2020 issue, dramatically stating that óthis might have been 

the first time that people have been banned from Stonehenge on the solstice since it was 

builtô (British Archaeology Magazine, 2020: 50) seemingly glossing over the historic 

Battle of the Beanfield event and the following years of exclusion. Likewise, the 

narrow-minded view that the Stonehenge closure on solstice was óone of the most 

striking symbols of the strange oppressive time in which we liveô which seems unjust 

and somewhat naïve considering the backlash that the Black Lives Matter movement 

faced over the summer of 2020. Although the solstice closure was undoubtedly difficult, 

it pales in comparison to other events of 2020 due to the COVID-19 Pandemic. The 

2020 Solstice livestream was viewed by 3.6 million people, raising a large sum for EH 

(Gibson 2020), so whilst people couldnôt celebrate at Stonehenge itself, they could 

enjoy the solstice from home and support the management of Stonehenge and other 

places of cultural interest.  

 

Disabled Access at Stonehenge  

 

When discussing admission and accessibility to Stonehenge, it is imperative to consider 

the accessibility for disabled visitors. In 2019, Stonehenge was voted the ómost 

accessible heritage site in the UK based on ratings from TripAdvisorô by UK Age 

Mobility (English Heritage, 2021a). It has a regular shuttle bus service, 22 disabled 

parking bays and the monument itself has a tarmac and grass path surrounding it 

(English Heritage, 2021b). It is also worth noting that the permanent internal exhibition 

has several tactile Stonehenge models which visitors can touch, and the spoken audio 

exhibits have subtitles and BSL for those who need it (English Heritage, 2021b). 

 

Outside the visitor centre, there are Sarsen stones placed so that people can touch them 

(English Heritage, 2021a) and prior to COVID-19 (at the time of writing) the Neolithic 

Houses were open with volunteers who talked to visitors about Neolithic life and let 
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them handle replica objects. This engagement with visitors allows them to experience 

Stonehenge using different senses, i.e. touch to learn about the monument and its 

history. There are also Easy Read guides available on requestions, induction loops and 

transcripts of audio tours (English Heritage, 2021b). Although all these additions make 

the Stonehenge experience more accessible for visitors, it could always be improved. 

For instance, there are no braille guides or signage at Stonehenge and BSL tours are not 

available (English Heritage, 2021b). If these were incorporated into the Stonehenge 

experience it might improve the accessibility of the site and create an inclusive 

atmosphere. History is for everyone, regardless of your health. 

 

Summary  

 

To summarise, it is evident from the discussion above admission and accessibility has 

always been a point of contention for Stonehenge. Accessibility to the Monument is 

closely linked to the political debate surrounding it and the idea of it as a ócontested 

landscapeô and none more so is this apparent when discussing solstice access to 

Stonehenge. Access and accessibility also links to class and hierarchy in British society, 

as throughout the time period it is evident that Stonehenge is continually debated over 

who should have access due to to their social background. It is evident that access to 

much of our heritage in the UK is a privilege, not a given.  Management of the 

monument has changed since and today the Stonehenge is much more welcoming.  

 

The A303 Tunnel  
 

One of the key ongoing discussions in Stonehengeôs modern social history is of course, 

the A303 Tunnel Scheme. Since the 1970s, and the handover of management of 

Stonehenge to English Heritage in 1983 (Bender 1998: 128), the concept of enclosing 

the A303 in a tunnel has been the source of many debates. One of English Heritageôs 

key objectives when they became custodians of Stonehenge was to work alongside the 

Department of Transport, on óa sensitive upgrade of the A303 as it passed Stonehengeô 

(Darvill 2020). Although this was over thirty years ago, there has still been no 

improvement to the A303, and the busy road has a noticeable impact on the visitor 

experience at Stonehenge. The Stonehenge Tunnel Project would enclose part of the 

A303 near Stonehenge, 3.3 km to improve the landscape, traffic problems and the 

quality of visitor experience. However, it has been a divisive and polarising issue as 

many different subgroups in society have opinions on the matter.  

 

The subject of the A303 tunnel came up frequently in the now defunct 3rd Stone 

magazine. Although publications like 3rd Stone are easy targets to dismiss as 

pseudoscience or make believe, they can be useful as they provide views on Stonehenge 

that arenôt necessarily from an academic perspective. In 1995, in an article titled 

Autogeddon -Road Rage Stonehenge the author despairs at the management of the 

tunnel scheme by the Department of Transport and English Heritage: óThere seems to 

be little hope for compromise between these protagonistsô (Anon. 1995). They go on to 

declare that óthis disgraceful display of governmental inertia leaves one of the world's 

most important archaeological sites festering beside a noisy and dangerous roadô (Anon. 

1995). Although this acknowledges worries about the impact of the A303 road on 

Stonehenge as it is, in terms of presentation and attractiveness, 3rd Stone also comments 

on the potential impact that the Tunnel could have on tourism at Stonehenge in relation 

to the proposed (at the time) Visitor Centre: óputting the A303 in a tunnel may have a 

knock-on effect.ô (Trubshaw 2003). 
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In the final issue of the 3rd Stone magazine, readers are urged to rally against the 

planned tunnel: óProbably the most significant example of what public and professional 

pressure can do is the mothballing of the disastrous óCut and Coverô tunnelô (Burnham, 

2003). And with a knowing nod to the future of the scheme, Burnham adds that ófar 

from resolved of course, the Stonehenge issue will run and runô (Burnham, 2003). 

 

One of the main reasons behind the Stonehenge Tunnel Scheme is the positive impact it 

could have on the visitor experience at Stonehenge. In Spoilheap, a running column in 

British Archaeology Magazine (2017), Pitts praises Stonehenge, declaring it óa 

showcase for British heritage and antiquity, a symbol for Britain itselfô (Pitts 2017: 66) 

but acknowledges that the Monument could be more spectacular and óa flagship for 

British archaeologyé if only, consider the road sagaô (Pitts 2017: 66). It is 

acknowledged that the A303 ódivides the World Heritage Site in two so that the 

southern half might as well not existô (Pitts 2017: 66). The enclosing of the A303 into a 

tunnel would open the Stonehenge landscape and make it more accessible. Visitors 

could then choose to approach Stonehenge from several different routes, and it would 

encourage visitors to the Monument to interact more with the surrounding landscape. 

However, there is a worry that the A303 tunnel could cause further commercialisation 

of an already touristic archaeological site: ówe can only hope that the improvements will 

continue without an excess of commercialised óheritageô (Anon. 2014).  

  

In recent months, the A303 tunnel was approved, much to the dismay of several 

campaign groups, such as the Save Stonehenge Campaign and leading archaeologists. 

Upon announcement of the decision for the tunnel to go ahead, Professor Mike Parker 

Pearson and others wrote to the Times, stating that a large area of the WHS would be 

destroyed óthe size of 20 football pitchesô (The Times 2020) because they feel the 

tunnel is too short. In addition to this, he proclaims that óhalf a million artefacts are 

destined for oblivionô and they urge the government to increase funding for the tunnel 

scheme so it can be extended to the full extent of the WHS (The Times 2020). This 

letter caused an incendiary effect in the British media, doubtless as it was meant to do, 

with dramatic headlines like óRival Factions battle for Soul of Stonehengeô (Humphries 

2020).  

 

Pitting of archaeologists against one another like this is hardly helpful in the face of 

recent proposed cuts in funding and planning laws by the current Conservative 

government. It could also be suggested that the debate surrounding the A303 Tunnel is 

largely binary, you are either for or against the tunnel scheme, with no in-between. It is 

also worth stating that the archaeologists who are speaking out publicly against about 

the A303 Tunnel Scheme are in a privileged position. They are notable enough that they 

do not have to consider the impact of their comments on their employability as those 

further down the career ladder do. Many of those in favour of the scheme may be 

concerned about their future employment or are part of the process of the A303 Tunnel 

Scheme, so cannot speak out about it or are contractually obliged not to.   

 

In response to the letter to the Times from Professor Mike Parker Pearson et al. (The 

Times 2020), Professor Tim Darvill (2020) wrote an article for the Apollo magazine in 

defence of the Stonehenge Tunnel. Darvill is a member of the A303 Scientific 

Committee for the Tunnel Scheme (A303 Scientific Committee 2018) but writes in a 

personal capacity. Darvill begins with stating the impact the media has had on the A303 

Tunnel debate, which has been ófuelled by negative publicity and misunderstandings 

about the processes by which archaeological concerns feed into planning and delivering 
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developmentô. Although he does acknowledge that the Tunnel Scheme is an enormous 

undertaking to protect and improve the archaeological heritage of Britain, he states that 

the óimproved ambienceô of Stonehenge from the closure of the A344 should more than 

enough to prove that the A303 Tunnel Scheme is necessary.  

 

The main points Darvill puts forward about the benefits of the A303 Stonehenge Tunnel 

are to do with improvement of the Stonehenge landscape and visitor experience. He 

reassures the reader by acknowledging that óthe project is not so much about building a 

road as taking one awayô (Darvill 2020). By removing the A303 from the landscape, it 

will benefit visitors but also bring the landscape back to an older version, closer to what 

those who built Stonehenge may have seen. As well as this, the inclusion of ógreen 

bridgesô would allow further access to more of the Stonehenge landscape, óbetter 

facilitating movement across the landscape for people and wildlifeô (Darvill 2020). 

Visitors would be able to explore more of the landscape around Stonehenge and this 

could allow for new walking routes in the WHS. 

 

Overall, Darvill is of the judgement that the impacts of the A303 Stonehenge Tunnel are 

overwhelmingly positive. The Stonehenge Tunnel would óremove an existing blot on 

the landscapeô (Darvill 2020), reducing distractions at the Monument ónoise and light 

pollutionô and would allow for a better experience of Stonehenge and its surrounding 

landscape (Darvill 2020). If external factors like noise and pollution from the road were 

removed it would improve our experiences of Stonehenge and at solstices, the 

gatherings would get a better view of the rising sun, undiluted by lorry headlights. 

 

It is evident that the public debate surrounding Stonehenge and the A303 Tunnel 

Scheme has been impacted by media coverage, such as the headline noted above. In 

2019, the tunnel scheme was described as óa grotesque act of vandalismô (Holland 

2019), which will cause Stonehenge, to óbear a scar the mark of our folly and short-

sightednessô (Holland 2019). Holland goes on to state that óbased on Highways 

Englandôs own figure, it will save just 4.8 seconds per mile on an average 100-mile 

journey.ô (Holland 2019). However, this seems needlessly negative as Holland is not 

considering the positive impact that the A303 tunnel could potentially have on local 

residents. The A303 has often been used as the main route between London and 

Devon/Cornwall, for city-dwellersô holidays. It is 174 miles from London to Exeter via 

the A303 (Google Maps 2021), in which case the saving of ó4.8 seconds per mileô 

(Holland 2019) makes sense, but regarding local journeys, the A303 tunnel could vastly 

improve traffic for residents in the area.  

 

On Highways England website, a local resident states that óthe traffic has got so bad 

now, people have been waiting for this for thirty years, for us to be getting something 

done at last ï itôs just brilliant newsô (Highways England 2021). Whilst it might only 

shave ó4.8 secondsô (Holland 2019) off a London holiday makerôs journey, it is obvious 

that the A303 tunnel would be of great value to local residents as it will improve traffic 

around Stonehenge and reduce their journey times. In terms of the A303 Tunnel 

Scheme it is important to consider the effect on local people as they will be the ones 

affected most by the changes. The A303 has never been adequate for the volume of 

traffic, particularly in the latter half of the 20th century and into the 21st, with 

bottlenecks causing delays on a frequent daily basis (Darvill 2020). From evidence 

shown in this section, it clear that the Stonehenge Tunnel Scheme is being appropriated 

by various groups to push their own agenda. This is succinctly put by Higgins (2019), 

who writes that Stonehenge is óis at the centre of a peculiarly modern British circusô 
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(Higgins 2019) regarding the óabsurdist dramaô (Higgins 2019) that surrounds the A303 

Tunnel Scheme.  

 

Over the course of writing this thesis, despite the approval of the A303 Tunnel Scheme 

at the end of 2020, it is now in the balance once again, as UNESCO has warned that 

Stonehenge could lose its status as a world heritage site, like Liverpool waterfront has, 

if the Stonehenge Tunnel Scheme goes ahead (Bennett, 2021). The approval of the 

tunnel scheme was unlawful as it ódid not properly consider damage that would be done 

to a string of prehistoric sites and many thousands of ancient artefactsô (Morris 2021). 

Planning inspectors have thus concluded that the scheme would be the sole cause of 

ópermanent and irreversible harm to Stonehengeô (Morris 2021). At the time of writing, 

the Save Stonehenge Campaign, one of the leading opposing groups to the A303 Tunnel 

Scheme are raising funds to oppose it at the High Court (Save Stonehenge 2021). This 

currently stand (July 2021) at just over £80,000 (Save Stonehenge 2021). It is evident 

that the discourse surrounding the A303 Tunnel Scheme is varied and numerous and it 

will be interesting to see in later years if the tunnel ever comes to fruition. 

 

Summary  

 

To summarise, the A303 Tunnel Scheme has been a major source of debate and 

contested views about Stonehenge. Although it could have an immeasurable positive 

impact on the site for generations to come, many still oppose the idea. The A303 Tunnel 

Scheme is only part of the latter half of Stonehengeôs modern social history from 1900 

to 2020, spanning around 40 years. Despite this, the A303 Tunnel is a key part of the 

Monumentôs history as it is highly contentious and linked to several key themes in this 

thesis, including contested landscape, politics, and accessibility. This is largely due to 

the inflammation of the tunnel debate by the media which has had a negative impact on 

the public image of the Stonehenge Tunnel Scheme and on archaeology itself. The 

A303 and the tunnel scheme will continue to be a point of contention in Stonehengeôs 

social history, and it is hoped that it will be resolved. 

 

Stonehenge and Pop Culture 

 
On the Stonehenge episode of the BBC Radio 4 óYouôre Dead to Meô podcast, historian 

Greg Jenner states that óin pop culture, Stonehenge is the most iconic Ancient 

Monument in Britain, one of the most famous in the worldô (BBC Radio 4, 2019). This 

is arguably the case, as Stonehenge appears frequently in all types of media, including 

music, television, and fashion. Stonehengeôs presentation in pop culture has been 

described as meaning ómany things to many peopleô (Wallis 2013: 321), with the 

presentation of Stonehenge being very different to what tourists actually experience 

when they visit the Monument (Wallis 2013: 321). There is a rich British popular 

culture that surrounds Stonehenge, which will be discussing in this section of Chapter 

Three, citing examples to indicate Stonehengeôs relevance to popular culture.  

 

Tourism and souvenirs 

 

Perhaps the most obvious example of Stonehenge presented in popular culture is 

through tourism and souvenirs. A visit to Stonehenge is not complete without an óexit 

through the gift shopô (Exit Through the Gift Shop 2021) if you will. Stonehenge is a 

heritage site which is ócommodified within an inch of its lifeô (Higgins 2019). It is 
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undeniable that Stonehenge has been commercialised, but tourism and souvenirs are an 

important part of the heritage economy and the national economy. Since the 1970s and 

the plans to improve tourism at Stonehenge (Wiltshire County Council 1984), it has 

become the perfect tourist trap (Bender 1998: 118). There is a distinct rise in 

Stonehenge souvenirs from the 1960s, which is understandable given that the first 

visitor centre was erected in 1968 (Bender 1998: 118). Further examples of Stonehenge 

souvenirs are documented in Chapter Eight, the Stonehenge Paraphernalia Archive.  

 

Today, English Heritage capitalises on the appeal of Stonehenge onsite and through itsô 

English Heritage online shop, which at the time of writing had 372 products, from 

keyrings to special edition Barbour jackets, when óStonehengeô was searched as a key 

word. Prices range from £1.50 for a pencil to £1,250 for an 18-carat gold, bluestone, 

and diamond heart pendant, ócarved from authentic bluestone, only found in the Preseli 

Hills in Pembrokeshireô (English Heritage, 2021f). The wide range of products and the 

price range indicates the popularity of Stonehenge and the continuing appeal of 

souvenirs. While some may wish that Stonehenge was not as commercialised as it is 

today, the reality is that the ongoing management and preservation of the Monument 

partly depends on souvenirs and tourist culture, and the income it brings.  

 

Advertising 

 

Stonehenge is often used as a theme in advertising. From 1900 to 2020, Stonehenge has 

been frequently used as a backdrop on several advertising campaigns. Part of the appeal 

of Stonehenge is that it is a highly reproducible symbol that can be easily applied in 

advertising, as the shape is easily recognisable for the audience. It could be argued that 

the trilithon, a common motif used in advertising, is as ubiquitous as the peace symbol, 

in that Stonehenge is an easily recognisable icon that can be applied adverts to add 

gravitas to a product. It is interesting to note that in the local area surrounding 

Stonehenge, there are a number of businesses that use Stonehenge or other related 

óbuzzwordsô to improve the perception of their product as it links them to the Ancient 

Monument. Some examples include: Sarsen Stone Group (Sarsen Stone Group 2021), 

Henge Honey (Henge Honey 2021) and Stonehenge Ales (Stonehenge Ales 2021). 

Within archaeology, Wessex Archaeology use a trilithon in their logo (Wessex 

Archaeology 2021) and one also appears in the logo for the Department of Archaeology 

and Anthropology at Bournemouth University (BU Arch & Anth 2021). 

 

 
3.19: Wessex Archaeology Logo, 

2021 (Wessex Arch) 

 
 

 

 

 

 

 

 

3.20: BU Archaeology and Anthropology 

Department Logo, 2021 (Twitter) 

 

 

In addition, adverts often play on the importance of Stonehenge in British culture, using 

this to engage the audience in their product. For example, the National Lotteryôs 2015 

ad campaign of óPleaseNotThemô (National Lottery, 2015) which features a tongue-in 

cheek Laurence Llewelyn Bowen ótweakingô Stonehenge to reflect óthe juiciness of this 
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nationô (National Lottery, 2015) albeit with interruptions from some rather irate security 

guards. This use of humour in conjunction with Stonehenge is meant to entice the 

viewer to buy into the National Lottery as theyôll be ósavingô Stonehenge from Bowenôs 

outrageous plans, using Stonehengeôs perceived importance in the advert to encourage 

their audience.  

 

Art and Social Engagement 

 

Stonehenge is often a theme for art or social engagement. It could be argued that 

Stonehenge is a good way to engage the public with archaeology as there are so many 

examples of it being referenced in popular culture. For example, as part of the 

Stonehenge 100 celebrations, Darvill gave a talk óStonehenge Rocks: Right Here! Right 

Now! (Darvill 2018a) citing several examples of Stonehenge being presented in popular 

culture.  

 

In 2012, Jeremy Dellerôs óSacrilegeô toured the country as part of the London 2012 

celebrations (Jeremy Deller 2016). The work, which was a co-commission, was 

óenormously popularô with the public when it toured (Jeremy Deller 2016). Sacrilege 

has been described as a ócontemporary artwork representing an iconic heritage 

monumentô which óappears to go against ósacrednessôô (Wallis 2013: 320). When asked 

about his work, Deller replied that óthere is no reason why a visit to Stonehenge should 

not be light-hearted as well as inspiringô (Morris 2018). Although he acknowledges that 

it is a ósymbol of the nationô (Morris 2018), this doesnôt mean that óyou canôt have fun 

with it and enjoy itô (Morris 2018). Wallis echoes these sentiments as he argues that 

Sacrilege is about ófreedom and tactile engagementô (Wallis 2013: 322) with the 

Monument, something that he does not associate with the touristic experience at 

Stonehenge, describing it as óviscerally disengaged, spatially confined and physically 

distantô (Wallis 2013: 325).  

 

 
 

3.21: Stonehenge Lego Advert, 2005 (Pinterest) 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 
 

3.22: Stonehenge British Railways poster, ca. 20th 

century (Pinterest) 
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3.23: Sacrilege, 2012 (Jeremy Deller) 

 

 

 

 

 

 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

3.24: Sacrilege and Jeremy Deller, 2012 (Create) 

 

Although Wallisô reflections on the tourist experience at Stonehenge date from before 

the English Heritage Visitor Centre, many of his statements in his 2013 paper can still 

be applied to the visitor experience at Stonehenge, when compared to the experience of 

Sacrilege. In 2018, English Heritage celebrated Stonehenge 100, the centenary of 

Stonehenge being given to the public by Cecil Chubb.  As part of the celebrations, 

Sacrilege was set up again, outside the visitor centre, with visitors being allowed to 

bounce on Sacrilege, something that felt particularly ironic (the researcher was a visitor 

themselves) given that we were on our way to view the Monument. Sacrilege has been 

presented as a óhyperrealô experience of Stonehenge, due to óparticipation, intimacy and 

enjoymentô (Wallis 2013: 325).  
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This was the case for the researcher, bouncing on Sacrilege was fun, but also a way of 

experience Stonehenge that brought the Monument closer. It was tactile, you could 

touch the óstonesô, measure yourself up against the height of a trilithon. Bouncing on the 

bouncy castle provided an experience that was óimmediate, sensory and visceralô 

(Wallis 2013: 320). It was a way of engaging with Stonehenge that was not possible 

from behind the ropes that corral visitors around the Monument.  

 

 

Finally, Wallis argues that Sacrilege is more óthan is ómore than a giant bouncy castle 

shaped like Stonehengeô (Wallis 2013: 330), Sacrilege is in fact, an artwork that óplays 

with óhighô and ólowô cultureô (Wallis 2013: 330). This is, in itself, the beauty of 

Sacrilege. It is a fun artwork that the public enjoys as they can interact with it (because 

how many times will you get the opportunity to bounce around on art?) but it is also a 

way of engaging people with archaeology, particularly those who might not have found 

it interesting previously. 

When discussing arts and social engagement in regard to Stonehenge, it would be 

remiss not to mention óClonehengeô. Clonehenge is a blog and twitter account that 

documents peoplesô replicas of Stonehenge, whether these are in stone, car or often in 

biscuit form. In recent years, you can see the influence and replication of Stonehenge, it 

often appears in the background of video games (Clonehenge 2021) or óNeolithicô 

theme films. From Clonehenge, Stonehenge also seems to be the most commonly 

replicated Neolithic monument, although recently there have been some barrows being 

built in the style of Neolithic long barrows, Stonehenge replicas are far more prevalent 

and can be found all over the world. The Clonehenge twitter and blog proved to be an 

3.25: Sacrilege at Stonehenge, 2018 (T. Grist Parker) 
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invaluable resource for documentation of Stonehenge replicas and it was really 

interesting to interview Clonehengeôs creator as part of the research project. 

 

One of the researcherôs inspirations for the inclusion of popular culture in this research 

project was Sam Barskyôs Stonehenge sweater, which he went viral for in 2018 (Barsky 

2021). Barsky has been knitting since 1999 and all his sweaters are knitted freehand, 

based on his own designs (Barsky 2021). His most famous sweaters are those he knits to 

wear at famous landmarks, like the Stonehenge sweater below, the photograph for 

which he kindly gave me permission to reproduce in this thesis. Although art by itself, 

the Stonehenge sweater when worn by Barsky at Stonehenge morphs into another 

dimension of interaction with Stonehenge. It is an example of how people today are 

inspired by ancient monuments and create art based on these monuments.  

 

 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

3.26: Stonehenge sweater, 2014 (Sam Barsky) 

David Stooke is an artist who paints scenes of the Stonehenge Free festivals from his 

experiences being part of the New Age Traveller community and attending the festivals 

(Stooke 2021). His realistic pictures are evocative of the festivals, conjuring up the 

hustle and bustle that must have been going on and showing how a community comes 

together. Phil the Beer for example is a detailed portrait of Phil, showing the trappings 

of free festival life. He stands at the cream Rayburn in his bus, a speaker leaned against 

the seats behind him. Although it could be argued that these images represent a rose-

tinted utopic view of the free festivals, minus the mud, the mess or the violence, they 

offer a glimpse of festival life behind-the-scenes and the homes of those who attended 

them.  
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3.27: Stonehenge Free Festival 1984, 2007 (David Stooke) 
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3.28: Phil the Beer, 2010 (David Stooke) 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 
3.29: Stonehenge 1984, 2016 (David Stooke) 
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In recent years, EH have recognised the importance of social engagement through art. 

The inclusion of a gallery at the Stonehenge visitor centre allows for various 

exhibitions, which is part of EHôs new creative programme, one of the first exhibitions 

being óYour Stonehengeô, which was a showcase of 150 personal photographs 

celebrating the publicôs visiting history at Stonehenge (English Heritage 2019b). This 

set of photographs were collected after the Stonehenge 100 celebrations (Morris 2019) 

chosen with the help of Martin Parr who commented that the photos were a ósocial 

history of Britainô (Morris 2019). It is evident from the photographs what the 

Stonehenge means to people and how it has been present in their lives. This photo 

archive formed part of the inspiration for Chapter 7 in this research project. 

 

In July 2021, EH announced their óEngland Unitedô project, using the ópatriotic 

outpouring created by Englandôs successesô (Brown 2021) to launch their website and 

England flags featuring óalmost every surname in the countryô (2021h) of 32,000 

surnames (2021h) allowing those in England to discover the óorigins and prevalenceô 

(the guardian ref) behind their surnames. The St George flags featuring the printed 

surnames were hung at several sites across the country, including Stonehenge and 

Dover Castle (2021h). English Heritage stated that the surnames provide a ósnapshot of 

England and itôs people today and a window into their storiesô (2021h).  

 

The surnames project was launched to coincide with the World Cup, in which England 

got to the final for the first time in 60 years (BBC 2021) but was marred by racism 

towards English players (BBC 2021). The óEngland Unitedô project could be seen as 

reclamation of the St George flag, which is often seen as a nationalist symbol in the UK, 

linked with football hooliganism (Jeffries 2014). Matt Thompson of EH was quoted by 

the Guardian as saying: ówe wanted to get behind that whole sense of togetherness that 

is here right now to think about the idea of the English flagô (Brown 2021). At best the 

project and printed flags could be seen as a celebration of English cultural history; at 

worst a reminder of how the English flag has come to resemble post-Brexit Britain, anti-

immigration and nationalism.  
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3.30: England United, 2021 (English Heritage) 
 

Fashion 

 

Stonehenge is often used as a muse in fashion, notable examples of this included 

Vivienne Westwoodôs MAN collections, the Barbour x English Heritage coats with 

their Stonehenge printed linings and of course, Jeremy Deller x Aries. This 

collaboration produced a capsule collection of streetwear that celebrated Stonehenge 

and other elements of prehistory and archaeology, including the Cerne Giant, with 

frequent nods to Dellerôs signature Acid Smiley (Salter 2019). Below are a few 

examples of the collection which is part of the WiltshireB4Christ exhibition (Salter 

2019). 

 

 As part of an interview, the creative director for Aries, Sofia Prantera stated that óthe 

simplicity and immediateness of the trilithon shape has the power of an ancient brandô 

(Salter 2019) and that it is the ideal logo, especially for a brand that is part of skateboard 

culture, known for redeveloping ideas (Salter 2019). This is interesting as it is another 

example of a societal alternative sub-culture interacting with Stonehenge, although the 

wearer might not necessarily see the significance. It shows the power of Stonehenge as 

a symbol in pop culture that it goes from being a WHS monument to being on a 

streetwear tshirt, worn by skaters.  
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3.31 Aries x Jeremy Deller Collection, 2018 

(McGarrigle, 2019) 
 

 

3.32 Aries x Jeremy Deller Collection, 2018  

(McGarrigle, 2019) 

3.33 Aries x Jeremy Deller Collection, 2018 

(McGarrigle, 2019) 
 

3.34 Aries x Jeremy Deller Collection, 2018 

 (McGarrigle, 2019) 

 

 

As recognition of the impact that Stonehenge has had on fashion, the researcher started 

a twitter thread on Stonehenge tshirts using the hashtags óstonehengetshirtsô and 

óstonehengepopcultureô amongst others. Each tweet talked about a different t-shirt that 

used Stonehenge symbolism, showing Stonehengeôs influence on pop culture. These 

included band tshirts such as Led Zeppelin and Hawkwind, as well as classic tourist 

tshirts and fashion labels like Stüssy, a popular streetwear brand. Though a fun way to 

talk about archaeology and its influence on pop culture, it was also a good way to 

engage an audience by using a clothing staple, the tshirt to trace some of Stonehengeôs 

modern social history through fashion. 

 

Music  

 

From previous discussion, it is evident that Stonehenge has had an impact on many 

different aspects of popular culture. It could be argued that the impact is most obvious 

in music as there is a wide range of songs spanning several genres inspired by the 

monument and its history. Till states that Stonehenge has become óincreasingly 

associated with music and musical cultureô (Till 2010: 4) and gives several examples of 

it being referenced, such as Hawkwind and Black Sabbath (Till 2010: 4). Stonehenge is 
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a key example of music using óthe panoply of ancient people and placesô (Darvill 2014: 

463) as their muse. It could be stated that the monument is an essential part of popular 

music and its cultural heritage, given the influence it has had in the 20th and early 21st 

centuries (Darvill 2014: 463). The table below documents several examples of music 

that relate to Stonehenge, although this is by no means an exhaustive list.  

 

Although the songs referenced below cover a range of genres, from rap to rock, many of 

the songs the researcher found related to the Stonehenge Free Festivals or the Battle of 

the Beanfield. Out of 12 songs total, 5 contain lyrics that allude to the Beanfield or the 

exclusion zones and fencing around Stonehenge. For example, both Itinerant Child and 

Back to the Stones use language that reference police brutality ófour hundred cozzers 

holding riot shieldsô (Dury and Jankel 1997) and the involvement of the government 

óthe road to the henge was blocked off by the stateô (Harper 1993).  

 

Similarly, Stonehenge Decoded and the Battle of the Beanfield use these themes, both 

óPerimeter of barbed wire stands, Encircled by the patrolling manô and óflashing lights, 

exclusion zonesô relate to the impact of the police presence and enforced exclusion 

zones at Stonehenge during this period. It is evident from the songs collected in this 

table that the festivals and altercation had a big impact on music of the time. This is 

supported by Darvill who stated: ómusic contributed much to the solstice celebrations at 

Stonehenge and promoted free-thinkingô (Darvill 2018b). Although Darvill was writing 

about Stonehenge between 1965 and 1977 this statement still applies to the music in the 

table below.  

 

3.B: Table of Songs that contain lyrics that relate to Stonehenge  

 
Song Song Lyrics  Artist/Band  Release Date  

Back to the Stones óthe pigs come on 

Saturday and 

surrounded the road 

Tore down our house 

and destroyed our 

abode  

The road to the henge 

was blocked off by the 

stateô 

(Harper 1993) 

 

 

Roy Harper 1993 

Battle of the Beanfield óDown the 303 at the 

end of the road 

Flashing lights ï 

exclusion zones  

And it made me think 

itôs not just the stones 

That theyôre guardingô 

(Chadwick et al. 1991) 

 

The Levellers 1991 

Cathedral ó7 oôclock in the 

morning, here it comes  

I taste the warning and 

I am so amazed  

Iôm here today, seeing 

things so clear this 

way  

Crosby, Stills and Nash  1977 
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In the car and on my 

way to Stonehengeô  

(Nash 1977) 

 

Confrontation óDriven towards 

Stonehenge at the time 

of the summer solstice 

Celebrations, in clear 

defiance of injunctions 

which were in forceô  

(Brock et al. 1987) 

 

Hawkwind 1987  

The Corner  óThe corner was our 

Rock of Gibraltar, our 

Stonehenge, our Taj 

Mahal, our monumentô  

(Moore et al. 2005) 

 

Common, featuring 

Kanye West and The 

Last Poets 

2005 

Do It óBuilding rhymes like 

buildings, like a 

Stonehenge druidô 

(Markie and Beastie 

Boys 1994) 

 

Beastie Boys  1994 

Itinerant Child  óWe didnôt realise 

until we hit the field 

There were four 

hundred cozzers 

holding riot shieldsô 

(Dury and Jankel 

1997) 

 

Ian Dury, The 

Blockheads  

1997 

Stonehenge Instrumental 

(Gillan et al. 1983) 

 

Black Sabbath 1983 

Stonehenge Instrumental 

(Oakenfold, 2019) 

Paul Oakenfold 

 

 

2019 

Stonehenge  óStonehenge! óTis a 

magic place  

where the moon doth 

rise with a dragonôs 

faceô  

(Guest et al. 1984) 

 

Spinal Tap 1984 

Stonehenge óWhatôs the meaning 

of Stonehenge?  

Itôs killing me that no 

one knowsô 

(Devik et al. 2013) 

 

Ylvis  2013  

Stonehenge Decoded óPerimeter of barbed 

wire stands  

Encircled by the 

patrolling man 

Stonehenge decoded, I 

was there 

Sacrificed to this land 

so fairô 

(Hawkwind 1992) 

 

Hawkwind 1992 
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The Stonehenge Free Festivals have their own section in this chapter, but they are worth 

discussing in relation to music and popular culture as they had a substantial impact. The 

Stonehenge Free Festivals were seen as subversive, something different from the norm. 

At the time, festivals were a new concept and were not as commercialized as they are 

today. To be an attendee at one of the Stonehenge Free Festivals was óa badge of 

subcultural capitalô (Till 2010: 4) and being part of the line-up for bands had the same 

outcome (Till 2010: 4). Association with the Stonehenge Free Festivals and Stonehenge 

became a popular thing for bands as it increased their status within the music scene. 

This link to festival culture and the music scene has contributed to Stonehengeôs status 

as a place of power (Darvill 2014: 462). And this place-production is influenced by 

festival sub-cultures and music genres, which continued interest in today contributes to 

the image of Stonehenge as an alternative festival site. Stonehenge is of interest in 

music and popular culture based what previously happened there (Darvill 2014: 462). 

 

Although Stonehengeôs musical heritage is intangible, it contributes to place-production 

of the monument within popular music, an idea introduced by Darvill (Darvill 2014: 

462). Popular music has an óalmost tribal structureô that within is possible to óidentify 

sub-cultures, countercultures and alternative scenesô (Darvill 2014: 467). This is evident 

in the set lists that survive from the festivals, bands ranged across the genres from ska to 

rock (Der Festival Zone b) with Stonehenge having a clear influence on the latter, Black 

Sabbathsô infamous maga-trilithon stage set, later parodied in this is Spinal Tap being a 

classic example (Till, 2010: 5). The Stonehenge Free Festivals were seen as the 

óantithesis of commercial music cultureô (Till 2010: 4). This had a profound effect on 

Stonehenge and its popular culture image and it could be argued that the free festivals 

were a key turning point in Stonehengeôs modern social history. These festivals have 

cemented Stonehenge in popular culture and heritage today, evident in the ótalking up in 

songsô (Darvill 2014: 467).  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

3.35: Mick Jagger and Keith Richards at Stonehenge, 1967 (Michael Cooper) 
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More recently, EH collaborated with The Nest Collective to produce Songs of England 

which óweaves together new original performances with evocative stories from the 

nationôs historic landmarksô (English Heritage 2021k). These are presented on an 

interactive map, designed by Alan Kitching, which people can explore to discover more 

about the history of Englandôs geographical landscape (English Heritage 2021k). Songs 

of England uses traditional folk music and stories to tell the audience about some of 

EHôs most famous sites such as Stonehenge (English Heritage 2021k). Songs sung at 

Stonehenge by Sam Lee, the founder of The Nest Collective include John Barleycorn 

and Awake Awake Sweet England. Lee stated that he chose John Barleycorn for 

Stonehenge to represent the solstice celebrations and turning of the year at the 

monument (English Heritage 2021e). He hopes that these songs encourage people to 

engage with óthe folk history of our ancestorsô (English Heritage 2021k).  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Summary 

 

To summarise, Stonehenge is closely linked with popular culture, particularly in the 

UK. The Ancient Monument is a popular archaeological icon and is seen as the main 

representative for archaeology in pop culture, a flagship for UK historical sites. It is a 

good example of how archaeology is disseminated in popular culture in Britain, reduced 

to its marketability and commercialised. Stonehenge adds value to products of popular 

culture, it gives them gravitas. This can help to explain the emphasis put upon it in 

digital media and the tourism/souvenir economy related to historical monuments. The 

Monument influences a variety of different types of popular culture which in turn 

influence our understanding and interpretations of it. Stonehenge is a touchstone for 

many within British society. Having looked at the Monumentôs relevance to tourism, art 

and music, it is evident that Stonehenge is a British pop culture icon, as recognisable in 

British culture as David Bowie or E-Type Jaguars.  

 

Paganism and Stonehenge 

 
Since 1900, Stonehenge has been a focal point for many alternative sub-cultures, with 

perhaps two of the most well-known sub-cultural groups being the Druids and Pagans. 

Although there are a wide variety of beliefs that interact with Stonehenge, for the 

purposes of this thesis, British Pagans (recommended via personal correspondence with 

 
3.36: Songs of England Logo, 2021 (English 

Heritage) 
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Professor Ronald Hutton) is used throughout ï with Druids and Pagans referred to 

frequently. Please note that the researcher is by no means an expert on Paganism, hence 

correspondence with Hutton, but will do their best to acknowledge those who see 

Stonehenge as a sacred temple. This section will discuss Stonehenge in relation to 

British Pagans, looking at how worship has developed at the Monument from 1900 to 

2020. 

 

Building a tradition  

 

In the timeline recorded in this thesis, Druidism becomes linked with Stonehenge in the 

early 1900s, having gone through a revival earlier on in the Victorian period. Greaney 

on the óYouôre Dead to Meô Stonehenge podcast episode, states that óthe first time 

Druids went to Stonehenge was 1905ô (BBC Radio 4, 2019), which appears to become a 

tradition in coming years. This could have been helped by the involvement of Sir 

Edmund Antrobus with Druidism at Stonehenge (Hill 2009:150), which could explain 

why the Druids were allowed to celebrate at Stonehenge during this time. This Druidic 

link to Stonehenge seems cemented by 1915, when the Amesbury Estate Sale Papers are 

published. The Stonehenge lot is advertised as óthe renowned Druidical remains of 

Stonehengeô (Knight et al. 1915), which the prospective owner is assured have been 

scheduled under the Ancient Monuments Consolidation and Amendment Act, 1913 

(Knight et al. 1915).  

 

Although Stonehenge is first linked with British Pagans early on in 1900, the popularity 

of the monument and the tradition of celebrating Summer and Winter solstice (amongst 

the other Pagan festivals) continues into the 1920s and onwards. Although the 

celebrations are not always peaceful, with some disruption, (which is covered in more 

detail in the Contested Landscape section of this Chapter) it is evident that over the 

course of the 20th century the tradition of some British Pagans celebrating at Stonehenge 

is firmly established.  

 

This interest in the monument by Druids and other British Pagans could be regarded as 

Neopaganism, which is a type of Paganism that aims to establish a new era, whilst 

staying óin a pagan, pre-Christian traditionô (Leskovar 2013: 190). In addition to this, 

Hutton reasons that óNeopagans are people who practice a religious tradition that is 

about sixty to one hundred years old, but thousands of years old in the minds of 

Neopagans themselvesô (Hutton 2007: 190). It could be argued that Stonehenge is such 

an important place for some British Pagans due to its setting in the landscape. In 

Neopagan thinking, links between us and nature is a central pillar (Hutton 2007:191) 

which could indicate why Stonehenge is a focal point for British Pagans as it is an 

example of ancient interaction with nature.  
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 3.37: Summer Solstice Ceremony Pass, 1973 (A. Underwood) 

3.38: Druid Procession at Stonehenge, 1961 (A. Underwood) 
 

 

British Paganism and Archaeology  

  

In the past, British Paganism has sometimes been regarded with derision by academics 

in archaeology, particularly in relation to Ancient Monuments. This cannot have been 

helped by cartoonish depictions of British Pagans, particularly Druids and their beliefs 

in the media. Morris (1994) memorably describes this media image as ócranky, senile 

old menô which has become a ófarcial cultural iconô (Morris 1994). Similarly in 1995, 

when the 3rd Stone reports that the óDruids have challenged English Heritage to a 

cricket match to decide who is the rightful owner of Stonehengeô (3rd Stone 1995), 

which could arguable be seen as English eccentricism at its best. Despite this media 

image, it is evident that the academic stance towards British Pagans has been changing 

over the last 30 years with an emerging sphere of Paganism academia. Much of this 
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research focuses on Stonehenge or Avebury, in recognition of the sacredness of these 

sites to British Pagans.   

 

British Pagansô interactions with Stonehenge and other archaeological places of interest 

are informative for academic research as it provides examples of the role these 

Monuments have in modern day belief systems. Wallis and Blain (2003) note that more 

British Pagans are actively engaging with archaeology (Wallis and Blain 2003: 308) and 

that this engagement is having a visible impact on academically studied ósacredô sites 

that are heritage managed (Wallis and Blain 2003: 309). Wallis admits that Paganism 

has an effect on archaeological sites and that: óone only has to óvisitô Stonehenge or 

Aveburyéto witness how many people may perceive such places as sacredô (Wallis 

2015: 133).   

 

Cusack and Wallis have both written about the relationship between Pagans and 

Stonehenge, as well as the benefits that can be gained by archaeologists and Pagans 

working together. Cusack considers contemporary paganism and Stonehenge in her 

paper óCharmed Circleô, acknowledging the role that Stonehenge has for alternative 

beliefs and subcultures, arguing that óthe prehistoric monument of Stonehenge has a 

much more powerful vernacular identityô than the explanations provided by óacademic 

archaeological discourseô (Cusack, 2012: 152). This is not to diminish academic 

writings about Stonehenge but reasons that archaeologists should be open to 

interpretations about Stonehenge that are not necessarily academic. For example, when 

Pagans interact with sites like Stonehenge and Avebury, Cusack argues that they are 

ópart of a ónew folkloreô that demands recognition from archaeologistsô (Cusack, 2012: 

152) and that ófolklore can become a point of communication between Pagans and 

archaeologistsô (Cusack, 2012: 152) 

  

Although she is careful to state that this can be seen as pseudoarchaeology: óthis view 

has failed to find support among academic archaeologists who regard such vernacular 

and theological interpretations of sites as unscholarlyô (Cusack, 2012: 151) coming to 

the conclusion that óin the deregulate spiritual marketplace of the twenty-first century, 

Stonehenge has been liberated from the official interpretations of archaeologists, and 

embraced as a site of alternative, principally druidic, spirituality which is perceived to 

be of value for contemporary Britainô (Cusack, 2012: 153). 

 

Wallis reflects on the relationship between British Pagans and archaeologists, citing two 

examples of interaction between the two sub-cultural groups in society. The 2008 

Stonehenge SPACES and Stonehenge Riverside Project took place at similar times and 

both involved British Pagans: they óinvolved Druid blessing rituals, but while one 

ceremony was agreed by all participants to be successful, the other was divisive, largely 

because of disagreements over the treatment of human remains.ô (Wallis 2015: 139). 

The Stonehenge SPACES project was seen to be a success in collaborating with British 

Pagans as it ómarks a clear and unambiguous example of relationship building, 

transparent and collaborative dialogue and mutual respectô (Wallis 2015: 139). It is 

evident that British Pagans and archaeologists can respect one another and work 

together (bearing in mind there is often a crossover, some academics such as Wallis 

identify as Pagan) but this needs to start with óconsultation and collaborative dialogueô 

(Wallis 2015: 149). By recognising British Pagans as a diverse sub-cultural group, with 

differing opinions and beliefs, rather than a ósingular community, speaking with one 

voiceô (Wallis 2015: 147), we can begin to move forward at Stonehenge.  
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Accessibility to Stonehenge for British Pagans has changed from 1900 to 2020 and 

none more so during the exclusion zone years of 1985 to 2000. Discussion between 

interest groups in the 1990s contributed to better access to Stonehenge (Wallis and 

Blain 2003: 313). The managed open access at Stonehenge for summer solstice now 

involves British Pagans as ópeace stewardsô (Wallis 2015: 130). It is evident that 

various archaeological sites, though mostly Neolithic and Bronze Age constructions 

(Wallis and Blain 2003: 310) are regarded as ósacredô (Wallis 2015: 133). This is 

attributed to óspecific rooted folkloric narrativesô (Wallis and Blain 2003: 308) which 

inform British Pagans how to build their identities on the basis of interaction between 

óself, spirit and siteô (Wallis and Blain 2003: 308). This can be linked back to 

antiquarian views of Stonehenge which regarded Stonehenge and other prehistoric 

monuments as óDruid templesô which led to the established folklore (Wallis 2015: 133) 

around them today which British Pagans use as the basis for their beliefs concerning 

Stonehenge.   

 

The Attraction of Stonehenge  

 

It is undeniable that for some British Pagans, Stonehenge holds great attraction and is 

an essential part of their beliefs. Till states that places which are involved with óritual 

activity have a particular ability to connect individuals to each otherô (Till 2010). The 

researcher discussed Paganism and Stonehenge with Professor Ronald Hutton to better 

inform the research project and their own ideas, with the correspondence is available in 

Appendix G. Although the researcher had previously thought that Stonehenge was 

important to all British Pagans, Hutton wrote that Stonehenge is an óimmensely 

important sacred placeô (Hutton, pers. comms.) but is often of most importance to 

óDruids and non-denominational Pagans who are often influenced by Druidryô (Hutton, 

pers. comms.). Hutton went on to state that the monument means less to British Pagans 

who are Northern Tradition members and those óassociated with classical 

Mediterranean pantheonsô (Hutton, pers. comms.); but that some Wiccans do take part 

in ceremonies at Stonehenge. It appears that the importance of Stonehenge depends on 

the British Pagansô own set of beliefs, rather than solely being of importance to Druids 

only.  

 

As well as this, it was thought that Stonehenge may be of more importance to British 

Pagans who are local to the monument, although again this is not the case. Professor 

Hutton explained that ólocality is not a very significant determinantô to British Pagans in 

regard to Stonehenge. Some will happily travel a long way to the site if it is of ómajor 

symbolic significanceô to them for special occasions, whereas others who may be more 

local will not if it is not of special regard to them. Based on this conversation, it is 

evident that Stonehenge is of great importance and sacredness to some British Pagans, 

that they are prepared to travel long distances to visit and celebrate at the monument.  

 

In regard to prehistoric sites, Cusack puts forward the idea of óspiritual tourismô which 

she breaks into three reasons. Neolithic circlesô (such as Stonehenge) primary appeal for 

these ótouristsô is aesthetic (Cusack 2018) and by interacting with these monuments, this 

provides an experience that feels óspecialô (Cusack 2018). Finally, the óspecialnessô is 

linked with óideas about the relationship of the distant past to the present and future é 

and the process of identity-construction and self-improvementô (Cusack 2018). This 

could explain the interest that some British Pagans have in Stonehenge and why it holds 

attraction for them. This attraction is further supported by Cusackôs work as states that 

ómegalithic monuments contribute to a sense of British-based identityô (Cusack 2018) 
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with stone circles such as Stonehenge ówidely regarded as numinousô. (Cusack 2018). It 

could be argued that some British Pagans go to Stonehenge because they regard it a 

óspecialô place which helps to cement their identity as British (Cusack 2018). 

 

This is supported by the idea of Stonehenge as a óa site of pilgrimage for the 

postmodern homeless selfô (Till 2010). Although Stonehenge and sacredness is often 

solely attributed to British Pagans, many may regard Stonehenge as a sacred site but not 

necessarily identify as a Pagan (Wallis and Blain 2003: 309). Despite the fact that 

Stonehenge has a specific narrative (Wallis and Blain 2003: 310) built around it, the 

engagement with it is ódiverse and complexô (Wallis and Blain 2003: 311) and cannot 

be attributed to any single British Pagan relationship (Wallis and Blain 2003: 310). In 

short, Stonehenge holds attraction for some British Pagans, but what this attraction is, is 

entirely dependent on the person themselves, their interpretations of Paganism and how 

they interact with Stonehenge. The relationship between British Pagans (those that 

value it) and Stonehenge is a complex and multi-faceted relationship.  

  

Summary 

  

To summarise, it is evident from the above discussion of relevant literature that 

Stonehenge is a sacred site for some British Pagans. They regard it as a temple, 

somewhere that is essential in celebrating their faith, particularly at Summer and Winter 

solstice. Stonehenge is a place for British Pagans to celebrate events, such as those 

which are part of the Wheel of the Year. There is a growing section of academia that 

focuses on Paganism and its links to archaeology, particularly Neolithic archaeological 

sites. It is evident that British Pagans today use these places to gather as communities 

and practise their beliefs and Stonehenge is a good example of this. It indicates how 

Stonehenge is important to one subculture in society, from 1900 to the present day.  

 

Summary of Chapter 

 

The involvement of Stonehenge in different aspects of society from 1900 to 2020 

indicates that Stonehenge has a significant role in modern social history and could be 

presented as a catalyst for change. Although it is difficult to imagine the past when one 

is at Stonehenge today, Stonehenge is presented here in a way that relates to its modern 

social history, looking beyond the manicured lawn. Though some of it is not easily 

digestible, such as the more violent periods.  

 

To conclude so far, it is evident that Stonehenge has a rich and varied modern social 

history within the period discussed. Perhaps the best way of explaining Stonehenge is to 

quote Kevin Hetherington: óit is an impossible, unrepresentable space but one that also 

means a great deal to many different groups of people.ô (Hetherington, 1995: 153). 

Stonehenge provides a common ground for sub-cultures in society, particularly those 

within the Pagan community and Travellers. It is a passive place for like-minded people 

to gather at, that unites as much as it divides. Stonehenge is a place of great importance, 

both spiritually and otherwise to many, but one that must be taken of and managed to 

ensure its longevity. As written in 3rd Stone: óWe all want our sacred sites to be free and 

open to us all but sometimes sites need protecting from the very people who claim to 

love them.ô (3rd Stone, 1995: 1). 
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Chapter Four ï Public Perceptions of Stonehenge Survey  

 
Aside from the literature and media research, the Public Perceptions of Stonehenge 

survey was the first part of primary data collected for this project. The survey was 

planned in December 2020 with the help of the thesis supervisors. The ethics checklist 

and supporting documents were then submitted at the end of January. The survey was 

then built and launched the 5th of 5th of February 2021. It then ran for two months from 

the 5th of February to the 5th of April 2021.  

 
The Public Perceptions of Stonehenge Survey 

 

Upon launching, the survey was originally named óStonehenge: step into our storyô 

based on title ideas for the thesis at the time. This survey title was then changed after its 

completion, to óPublic Perceptions of Stonehengeô as this title is a better indicator of the 

surveyôs purpose. This title will be used throughout the thesis to refer to the survey. The 

target for participation was 150 responses and it garnered 143 total, although one 

response was deemed invalid due to the date of birth (which was 01/01/1900) and is not 

included in the following data analysis. The survey was widely advertised through 

social media and various groups who had an invested interest in Stonehenge. Overall, 

the survey got positive responses and there were very few negative comments. This will 

be addressed in the analysis.  

 

The revisions made to the Public Perceptions of Stonehenge survey meant that the 

results were in two separate data sets. The data has been combined by the researcher to 

present it in its entirety here. The survey was mapped out into eight pages, for ease of 

navigation and to inform the participant about the subject for that set of questions. A 

diagram of this is shown on the following page. After the edits made on the first launch 

for the survey, the survey was reduced from 39 to 33 questions by adding some of the 

questions in the óPrivacy Noticeô section into an additional Participant Information 

document. 

 

The survey data was either numerical or textual and was analysed using a range of 

techniques. Numerical data is presented in graph or chart form. Textual data is analysed 

by breaking down the responses using thematic coding. Both data types will be later 

discussed in reference to the eight key themes of the thesis, assessing the extent to 

which they support or change the ideas set out in Chapter Three.  

 

This chapter will discuss the data provided by the Public Perceptions of Stonehenge 

survey, providing an analysis of each question, where applicable and commenting on 

what this can tell us about public views and opinions of Stonehenge. The raw survey 

data is available as the two separate data sets in Appendix B. Some questions have been 

redacted from the data sets due to the personal nature of the information provided (for 

example, dates of birth and email addresses) to maintain the privacy of the participants 

who took part in the survey.  
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4.1: Survey map for the Public Perceptions of Stonehenge Survey, 2021 

(T. Grist Parker) 
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Analysis and Discussion of the Public Perceptions of Stonehenge 

Survey Data  
 

Privacy Notice 

 
The privacy notice for the Public Perceptions of Stonehenge survey had a summary to 

inform potential participants. This included the surveyôs subject, what was hoped to be 

achieved with the results, participant criteria and an estimated time for survey 

completion. It also contained the three participant documents (please see Appendix B 

for these) which the participants were encouraged to read prior to starting the survey. 

All participants had to answer question 1 which asked for their consent to take part in 

the survey. If the answer was ónoô they were directed to the screening out page and 

thanked for their time.  

 
Participant Eligibility  

 
One of the key items of participant criteria was that anyone who took part in the survey 

had to be aged 16 years or older at the time of participation. The óParticipant Eligibilityô 

page was to screen out anyone who was underage. All participants were required to 

enter their date of birth, any potential participants who did not meet the criteria were 

directed to the screening out page and thanked for their time and interest in participating 

in the survey.  

 

About you 

 
This page of the survey collected basic information about participants so that the 

researcher could understand their individual background in relation to Stonehenge and 

itsô modern social history. For this section, the researcher was careful to only collect 

information that was useful for the research project. Participants were not asked any 

questions that gave the researcher additional data about them that was not relevant to 

the research. For example, ethnicity was not used as a determining factor in this 

research project for how people perceived Stonehenge, so this was not asked. The three 

questions on this survey page regarded age, gender identity and beliefs. The participants 

were asked this because the researcher wanted to know whether these factors influenced 

their experiences and opinions of Stonehenge. For instance, would a participant who 

identified as Pagan or Druid be more likely to disagree with the A303 Tunnel Scheme 

than someone who identified as Atheist?  

 

Before the data collected in the About You section is discussed, please note that the 

survey will be analysed and dissected using the three participant factors set out above. 

Each question that provides numerical data will be broken into age, gender identity and 

beliefs; with three separate charts which illustrate the relationship between the 

participant factor and question topic. Textual data will be analysed using the same 

thematic code that is used for the Experiences of Stonehenge interviews and other 

primary data (detailed in Chapter 2). By analysing the survey data in this way, it allows 

for cross-comparison between participant factors and will show patterns in the data. 

From this, the researcher will be able to ascertain what opinions and experiences 

different societal groups and sub-cultures have about Stonehenge. 
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In the data collected, there was a wide range of ages presented. The participants were 

aged from 17 to 77 at the time of the survey, with their ages were spread across seven 

decades from 1944 to 2004; the three most frequent decades being 1960 - 1969, 1970 - 

1979 and 1990 - 1999. In reference to illustration 4.2, the participants were broken 

down into thirteen age ranges, the youngest being 16-20, the oldest 76-80. The two 

most common age ranges were 21-25 and 56-60, which together was 28% of the total 

survey population. Age ranges were used for this survey as it made it easier to compare 

Question 3: What is your date of birth? 

(analysed by age distribution)

16-20 21-25 26-30 31-35 36-40 41-45 46-50

51-55 56-60 61-65 66-70 71-75 76-80
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Question 3: What is your date of birth? 

(organised by decade) 

No. of participants

4.3: Participantsô dates of birth, organised by decade, 2021 

 (T. Grist Parker) 

 

4.2: Participantsô dates of birth, organised by age distribution categories, 2021 

 (T. Grist Parker) 
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answers and assess perceptions of Stonehenge within a relatively large data set. For 

example, participants who were born before 1984 would have had a very different 

tourist experience of visiting Stonehenge when compared to those who were born after 

English Heritage gained ownership of the monument.  

 

 

 

Prior to discussing, the gender identity data, the researcher would like to reflect on the 

building of the survey. When creating it, the researcher decided to include Transgender 

Male and Transgender Female as gender options in a misguided attempt to be inclusive. 

On reflection, these would not be included as options, as Trans men and women are 

men and women. It is hoped that this did not make any participants feel excluded, the 

researcher received no feedback stating as such but going forward will not include these 

as gender identity options if they do another survey in the future. Question 4 was not 

obligatory for participants, as gender identity is a personal thing, though all 142 

participants answered this question. Most participants were female, (58%) with the 

second largest majority male (37%). A small proportion of the survey population 

identified as Non-Binary, 3% or Undecided, 1%. 3% of the participants preferred not to 

answer.  

Question 4: Which gender identity do you most identify with? 

Male Female Transgender Male Transgender Female

Non-Binary Other Undecided Prefer not to answer

4.4: Participantsô Gender identity, 2021 (T. Grist Parker) 
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Question 5 regarded the beliefs of participants. Participant beliefs were determined by 

the researcher to be of great importance when perceiving their views about Stonehenge 

and its history due to the participation in it of British Pagans, such as the Druids. It was 

important to have a range of beliefs represented in the survey, so there were 18 total. 

When building the Public Perceptions of Stonehenge survey, some of the ONSô latest 

research was consulted to see which religions or beliefs they include in their own data 

sets. Although an effort was made to include óalternativeô beliefs such as Druid, Pagan 

or Spiritual, it was commented by a participant that this question did not include 

óWiccanô as an option. In reflection, the research would have used óBritish Paganô as an 

all-encompassing option and added an additional question where participants could 

have stated their belief system within this umbrella term.  

 

Although there was a range of beliefs show in the survey dataset, the vast majority (37 

total) identified as Druid, which This could have been due to the lack of options for 

British Pagans available but could also be linked to survey distribution as both OBOD 

and BDO were contacted. This distribution of the survey by these organisations clearly 

garnered a positive response from their members which is shown here. The other most 

popular beliefs for participants were óNo beliefsô with 25 total and Pagan, of which 18 

participants identified themselves as. 55 of the participants were either Druid or Pagan, 

39% of the 142 total. It is important to bear this in mind when regarding the survey 

data, as this may affect some of the results. For example, most participants were against 

0 5 10 15 20 25 30 35 40

Undecided

Other

No beliefs

Atheist

Buddhist

Jewish

Hindu

Sikh

Muslim

Spiritual

Pagan

Druid

Any other Christian denomination

The Church of Jesus Christ of Latter-Day Saints

Quaker

Protestant

Roman Catholic

Christian

Question 5: What are your beliefs?
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4.5: Participantsô Beliefs, 2021 (T. Grist Parker) 
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the Stonehenge Tunnel Scheme, which could be explained by the number of British 

Pagans (Druid or Pagan) that took part in this survey.  

 

Prior to further discussion of the survey, the researcher cross-tabulated each participant 

factor (Age, Gender identity and Beliefs). Because these three information sets are used 

to analyse the entire data set, it made sense to establish whether there were any links 

between them. It is hoped that using these sets will allow the researcher to see patterns 

in the data and ascertain what opinions and perceptions the different social groups or 

sub-cultures hold about Stonehenge. For example, are those who identify as Druid or 

Pagan more against the A303 Tunnel Scheme than those who are Christian?  
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4.6: Cross-tabulation of Participantsô Age and Beliefs, 2021 (T. Grist Parker) 
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For cross-tabulation, óDruidô was the most common belief held by those aged 41-45, 

51-55, 56-60 and 66-70. But for those aged under 30 at the time of the survey, 

Undecided was the main belief selected. Those aged 26-30 were the most common age 

for No beliefs but 21-25 year olds were the main age for Atheism. Overall, Pagan or 

Druidism was most common for those aged over 30, indicating that this survey 

population contained a large number of British Pagans aged between 31 and 70. It is 

evident from this cross-tabulation that there was a wide range of beliefs across all ages.  
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4.7: Cross-tabulation of Participantsô Age and Gender identity, 2021  

(T. Grist Parker) 
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The cross-tabulation of Age and Gender identity indicated that women aged between 

21- 25 were the largest participant group. That the most common age x gender identity 

group was women aged 21-25 is not surprising as the researcher themselves falls into 

this category. The survey was advertised on the researcherôs archaeology social media, 

of which many followers are of this age. It was also interesting to note that those who 

identified as Non-Binary were a range of ages. The gender identities Male and Female 

had participants from all 13 age ranges, with at least one participant in each. Aside from 

women aged 21-25, the second most common age ranges were women aged 41-45, men 

and women aged 46-50 and women aged between 56-60. All these ranked equally. The 

smallest participant group in this cross-tabulation was Undecided, which had one 

participant aged between 36-40.   

 

 
 

 

 

For the cross-tabulation of Beliefs and Gender identity, it was evident the gender 

identities with the widest range of beliefs were Men and Women, although these were 

also the largest participant groups in Gender identity. The participants who identified as 

Non-Binary, Undecided or Prefer not to answer, were either Druid or Other in their 

beliefs. One participant who identified as non-binary also stated their beliefs as Pagan 

which could perhaps indicate a connection between the two. However, the survey data 
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4.8: Cross-tabulation of Participantsô Beliefs and Gender identity, 2021  
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from the research project is not enough to prove whether there is a definitive link, with a 

larger survey population this may be possible.  

 

Visiting Stonehenge 

 

This section of the survey consisted of three questions regarded participant visits to 

Stonehenge, especially how many times they had visited and their participation in the 

Solstice celebrations. Participants were asked about their visiting habits as the 

researcher wanted to discern whether the people in the survey population visited the 

monument regularly or whether it was a special trip. Out of the 142 participants, 124 

had previously visited Stonehenge, with 17 having never visited at the time of 

participating in the interview.  
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4.9: Visiting Stonehenge, 2021 (T. Grist Parker) 
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4.10: Visiting Stonehenge, analysed by Age, 2021 (T. Grist Parker) 
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4.12: Visiting Stonehenge, analysed by Beliefs, 2021  

(T. Grist Parker) 

 

When Question 6 was analysed by Age, it was evident that all ages present in the survey 

population had visited Stonehenge. For those who had not visited, participants aged 

between 21 and 30 were the majority. Regarding gender identity, women were the most 

common group who had not visited Stonehenge, but they were also the largest gender 

population for the survey. It is perhaps unsurprising that Druids had visited Stonehenge 

the most, but they also had the largest number of participants who had not visited 

Stonehenge. It could be said that the participant factors do not indicate any strong trends 

when applied to Question 6, except to give an idea of how many of each participant 

group have or have not visited Stonehenge.  
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4.13: Number of visits to Stonehenge, 2021  

(T. Grist Parker) 

 

 
 

4.14: Number of visits to Stonehenge, analysed by Age, 2021  

(T. Grist Parker) 

 

If participants had visited Stonehenge, the survey then directed them to Question 7 

which used a ranking scale for participants to indicate how times they had visited. This 
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question was included as the researcher was interested to see whether those who 

identified as British Pagans were more likely than other beliefs to have visited more 

frequently. It was evident from the responses that the majority of participants (113 total) 

had visited Stonehenge under 10 times. A very small proportion of the survey 

population, 6 participants total, had visited the Monument 50 times or more but it was 

clear that this was not the norm for the average participant who took part.  

 

Prior to this online survey, it was expected older age ranges would have visited 

Stonehenge more often. This was evident in the dataset. The two participants who had 

visited Stonehenge more than 100 times were aged between 56-60 and 76-80, 

respectively. In contrast, all participants aged under 46 had only visited 10 times or less. 

This difference in visiting habits could be explained by age but could also be attributed 

to other factors such as time and cost. Younger people in society generally have less 

disposable income than older generations and have different priorities. For example, at 

the time of writing, it cost £19.40 (English Heritage 2021d) for a Stonehenge 

concession ticket (if the person is a student or over 65) which equates to just under 3 

hours of work for an 18 year old on minimum wage (Gov.UK, 2021), not including 

travel, souvenir and food expenses. Although this ticket is the same price for someone 

aged 65 and over, they are likely to have a higher earning job or a pension which makes 

it less of an expense. However, the difference in numbers of visits analysed by age can 

also be explained by placing the survey data within the historical context of Stonehenge. 

Older participants who went to the Stonehenge Free Festivals and Solstice celebrations 

in the past will have a higher visit count than those who did not or were not old enough 

at the time.  

 

For gender identity, again most participants had visited Stonehenge 10 times or less. 

The two participants who had visited 100 times or more were both women and were 

Pagan and Atheist respectively. It must be noted here that an answer for question 31 

revealed one of these participants to be an EH volunteer, who had included volunteering 

at Stonehenge in their visitor figures. Those who were Non-Binary or Undecided had 

visited under 10 times. It was previously thought that Druid and Pagan would have been 

the beliefs who visited Stonehenge the most, but this was not the case, although these 

beliefs appeared in every ranking scale range, with 2 Pagans having visited Stonehenge 

more than 50 times total. The researcher was surprised that Druids had not visited 

Stonehenge more often, and that it was Pagans who visited more frequently. This could 

suggest that Stonehenge is just as important to Pagans as it is to Druids but could also 

indicate that although a person may identify as Druid, they do not regard Stonehenge as 

an essential part of their belief system.  

 

It could also be said that those who identify as Spiritual also regard Stonehenge as 

important as 2 out of 6 Spiritual participants had visited Stonehenge more than 10 

times, though none had been more than 50. Although it was useful to break down 

Question 7, as the survey population is small, these findings cannot be generalised. It is 

evident that Pagans, Druids and Spiritual believers visit Stonehenge more frequently 

than other beliefs, but this can only be applied to the survey participants and not in a 

wider context.   
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4.15: Number of visits to Stonehenge, analysed by Gender identity, 2021  

(T. Grist Parker) 
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4.16: Number of visits to Stonehenge, analysed by Beliefs, 2021 

(T. Grist Parker) 
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4.17: Solstice Visits to Stonehenge, 2021 
(T. Grist Parker) 

 

 
 

4.18: Solstice Visits to Stonehenge, analysed by Age, 2021 

(T. Grist Parker) 
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4.19: Solstice Visits to Stonehenge, analysed by Gender identity, 2021 (T. Grist Parker) 
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4.20: Solstice Visits to Stonehenge, analysed by Beliefs, 2021 

(T. Grist Parker) 

 

Participants were then asked about their visits to Stonehenge at the Solstices. Prior to 

data collection, it was thought that visits at the Winter and/or Summer solstices would 

be a common answer as these are the two times of year where Stonehenge is free and 

completely accessible to all. The data indicated that most people who participated in 

this survey have never visited Stonehenge at either solstice. Of those who have, they 

were more likely to have visited on the Summer solstice. When this question was 

analysed by age, it was evident that those under 25 were most likely to have never been 

to either Solstice. None of the 16-20 year olds had been and only 1 participant aged 21-

25 had been to both, with 1 having gone to the Summer solstice. Of those who had been 

to both solstices, those aged 46-50 were the majority but 26-30 year olds were the most 

common age range for the Winter solstice. For the Summer solstice, the two age ranges 

that were the majority were 56-60 and 66-70. This could be explained by the 

Stonehenge Free Festival, which was held around the Summer solstice and which 

participants of these ranges went to (please see 4.22 for reference). Cross-analysis by 
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Gender identity to not reveal anything new aside from breaking down the data. Analysis 

of Question 8 regarding Beliefs was interesting and not what was expected. It was 

thought that Druids and Pagans would have been the main group to have gone to the 

Summer and/or Winter Solstices at Stonehenge. There was a scattering number of 

Pagans and Druids who had been to the Summer, Winter or both Solstices but the 

majority of Druid and Pagan participants had not been to either. For example, for both 

solstices, there were more Christians who had been than Pagans. This could suggest that 

Druids and Pagans do not see the Solstices as essential to celebrating their beliefs and 

further on in this chapter, it is evident that some see the Solstices as an excuse for a 

party rather than a religious occasion, which is why they do not attend.   
 

The Stonehenge Free Festivals 

 

This survey section was short, with three questions, two of which had a section A 

which, dependent on answers, participants were routed to. The main priority was to 

understand how many participants had been to any of the Stonehenge Free Festivals 

whether they had any experiences that they wanted to share. Participants were also 

asked about 1985 and if they wanted to share experiences of the Battle of the Beanfield. 

Aside from the age check at the beginning of the survey, all questions afterwards were 

optional. Some of the questions that were asked of participants touched upon difficult 

topics, like the Battle of the Beanfield, so it was up to the individual whether they 

wanted to share their experiences or skip that question.  

 

 

 

 

 

 

 

 

 

 

  

 

 

 

 
4.21: Stonehenge Free Festival attendance before 1986, 2021 

(T. Grist Parker) 

 

Question 9: Did you ever go to any of the 

Stonehenge Free Festivals before 1986?

No Yes
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4.22: Stonehenge Free Festival attendance before 1986, analysed by Age, 2021 

(T. Grist Parker) 

 

 

 

 
 

4.23: Stonehenge Free Festival attendance before 1986, analysed by Gender identity, 2021 

(T. Grist Parker) 
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4.24: Stonehenge Free Festival attendance before 1986, analysed by Beliefs, 2021 

(T. Grist Parker) 

 

This section began with asking participants whether they had been to any Stonehenge 

free festivals prior to 1986 as the researcher was interested in how many participants 

had been to the ómainô free festivals before the exclusion years. The 14 participants 

were aged between 46 and 70, with 8 aged 56-60. Regarding gender identity, the free 

festivalgoers were a 50/50 split between male and female. Beliefs were more 

interesting, the researcher had expected that most participants would be Druid or Pagan, 

as the free festivals gave access to Stonehenge, and half of the participants identified as 

such. 3 were Christian, Roman Catholic or Buddhist, with 2 No Beliefs or Other. That 

the majority were British Pagan is not unsurprising for the free festivals as there had 

been Druid celebrations at Stonehenge since 1900.  Free festivals at Stonehenge merged 

into this tradition and it would be likely that British Pagans would attend these as part of 

their solstice celebrations. 
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4.25: Participant attendance at the Stonehenge Free Festival from 1974-1984, 2021 

(T. Grist Parker) 

4.26: Participant attendance at the Stonehenge Free Festival from 1974-1984, analysed by Age, 2021  

(T. Grist Parker) 
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4.27: Participant attendance at the Stonehenge Free Festival from 1974-1984, analysed by Gender 

identity, 2021 

(T. Grist Parker) 
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4.28: Participant attendance at Stonehenge Free Festival over the years, analysed by Beliefs, 2021 

(T. Grist Parker) 
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Aside from the 1974 and 1975 years, at least one participant had attended the 

Stonehenge Free Festivals each year. The most popular festival was the 1984 one, 

which was (as indicated by literature research in Chapter 3) when the Stonehenge Free 

Festivals reached their peak popularity. In terms of age, 1 participant aged 46-50 had 

been to every festival between 1976 and 1984 and the four later years of the festival, 

1981 to 1984, had the most variation in participant ages. 

 

It is noticeable in graph 4.27 that there is a óPrefer not to answerô response, despite the 

gender identity results from question 9. This is not a mistake during survey analysis, 

aside from certain questions (such as dates of birth), none of the survey questions 

needed required responses. Thus, a participant could choose not to answer question 9 

but could answer question 10, which explains this response. When analysed by gender 

identity, both male and female participants had been at every festival between 1977 and 

1984, aside from 1976, though more men than women had been over the years. 

Analysing the responses by Beliefs, it is clearly evident that out of the 14 participants, 

those who identified as Druid and Pagan went the most regularly to festivals. It could be 

argued that the participant responses to this question indicate that the Stonehenge Free 

Festivals were diverse in ages and beliefs and that the festivals attracted a range of sub-

cultures in society, given that British Pagans were also free festivalgoers. 

 

4.A : Table of Thematic coding results for Question 10a (Have you got any 

experiences or stories that you would like to share from the Stonehenge Free 

Festivals?) 
 

Archaeology and History 

 

 

Religion and Beliefs  

 

 

Culture 

 

We had to camp quite a bit away. We had a phone number to ring and they told you a small camp site to go 

to. Ours was in a lovely wood by Woodhenge. Which Iôd never heard of till then. They had a bus to take the 

children while us adults walked. There was never any distrust or doubt that we would all be reunited at the 

meeting point by the stones. Every time someone left the camp they handed out any food they had left over 

and you could walk around the campsites and pop into any tent bus etc and meet lovely genuine people. Even 

the trips were given out under guarantee lol. We were all there as like-minded people. We all left around 

midnight to do the long walk to the stones and when we got there and the beautiful sun came up it was an 

experience and a site that will never be forgotten.  

 

No rules, no hierarchy. Just people doing what was necessary. 

 

A large peaceful festival not unlike Glastonbury in feel. Drugs very freely available and clearly advertised. 

No police visible. We had travelled to attend the festival but did not go to the stones. I had already visited 

them as a child and was not interested in them in a spiritual way. 

 

Emotive 

 

For a young child it was amazing like going to another dimension where you could do anything you wanted. 

 

Politics 

 

The year I attended the field was wet and muddy, there were zero facilities, the police presence was heavy 

and hostile and, to make matters worse, The Pop Group arrived on site in the early hours of the morning and 
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decided they needed a loud and uncoordinated sound check that went on for over an hour. In short, it was 

pretty grim. Did have a brief chat with Sid Rawle though, both of us agreeing that we'd rather be at Avebury. 

 

Mainly about drugs... Having to step over people on lsd. A guy hey man we need to leave the stones the 

Druids are here. A bus stopped out came 50 men wearing bowler hats and suits and then proceed to put on 

Klu Klux Clan like robes. I said" hey man they're not druids! " 

 

Unable to categorise 

 

Probably, but I don't remember. 

 

I was a toddler!  

 

Only that I regret being too young to have gone to any! 

 

 

Question 10a was an opportunity for participants to tell their stories about the 

Stonehenge Free Festivals if they wished to do so. From the literature research for the 

project, it was clear that the free festivalgoers were often represented in an unflattering 

light by the media at the time. The survey was a chance to gather some primary data 

about the Stonehenge festivals that could be later discussed in further detail in Chapter 9 

alongside the other textual question responses.  This question garnered eight responses 

from participants. Two did not clearly fit into the thematic code, but from those that did, 

the primary theme was politics. There is evidence that the Stonehenge Free Festivals 

were seen as a political statement with óno rules, no hierarchyô but an undercurrent of 

police involvement which was óheavy and hostileô. There is also some friction with the 

Druids over sharing the Stones, with one participant doubting their credibility, 

describing them as ó50 men wearing bowler hats who put on Klu Klux Klan robesô. A 

rather unfortunate description perhaps.  

 

Although there is a feeling from these stories that the festivals were on the fringes of 

society, they also a paint a picture of relaxed gatherings of like minded people. One 

participant responded in an emotive way, stating that as a young child, the festivals 

were óamazingô for them, óanother dimensionô where they were free to do as they 

pleased. Others shared stories about the culture of the free festivals, from these 

perspectives the festivals seemed to be a sort of anarchic utopia, where drugs were 

ófreely available and clearly advertisedô yet there was a community which looked after 

each other. One participant shared that camping at Woodhenge, there was a bus to take 

children to Stonehenge, yet there was no ódistrust or doubtô that they wouldnôt meet 

again at the meeting point by the Stones. This community spirit is also apparent in the 

sharing of food, and social openness: óyou could pop into any tent and meet lovely 

genuine peopleô. It could be suggested that these memories of the festivals presented a 

rose-tinted view, given what we know about the Battle of the Beanfield and exclusion 

years, but it also indicates that the festivals were a place for community gatherings, 

where people who might have otherwise felt out of place in mainstream society were 

welcomed.  
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4.29: Attempted attendance of the 1985 Stonehenge Free Festival, 2021 

(T. Grist Parker) 

 

 
 

4.30: Attempted attendance of the 1985 Stonehenge Free Festival, analysed by Age, 2021 

(T. Grist Parker) 
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4.31: Attempted attendance of the 1985 Stonehenge Free Festival, analysed by Gender identity, 2021 

(T. Grist Parker) 

 

 
4.32: Attempted attendance of the1985 Stonehenge Free Festival, analysed by Beliefs, 2021 

(T. Grist Parker) 

0 10 20 30 40 50 60 70

No

Yes

Question 11: Did you try and attend the 1985 Stonehenge Free 

Festival?  

(analysed by Gender identity)

Male Female Transgender Male Transgender Female

Non-binary Other Undecided Prefer not to answer

0 5 10 15 20 25 30

No

Yes

Question 11: Did you try and attend the 1985 Stonehenge Free 

Festival?

(analysed by Beliefs)  

Christian Roman Catholic

Protestant Quaker

The Church of Jesus Christ of Latter Day SaintsAny other Christian denomination

Druid Pagan

Spiritual Muslim

Sikh Hindu

Jewish Buddhist

Atheist No beliefs

Other Undecided



 
154 

Out of 142 participants, just 5% of participants had attempted to attend the planned 

1985 Stonehenge Free Festival. This was less than half of the participants who had 

attended the previous Stonehenge Free Festivals. Out of the 6, 4 were aged 56-60, again 

indicating that in terms of the survey dataset this was a common age to attend the 

festivals (they would have been in their teens or twenties at the time). Of those who had 

attempted it, it was again half and half between male and female participants, with 4 

identifying as Pagan and 2 Druid. These results again show the importance of 

Stonehenge to British Pagans, that they attempted to attend in 1985 despite the 

injunction by English Heritage.  

 

4.B:  Table of Thematic coding results for Question 11a (Do you have any 

experiences or stories that you would like to share from the Battle of the 

Beanfield?) 

 
Archaeology and History 

 

 

Religion and Beliefs  

 

 

Culture 

 

 

Emotive 

 

Not really knowing what was going on. Bits of euphoria mixed with bits of blind panic... 

 

Politics 

 

Beaten. Shell shocked. ( I still have about six weeks missing from my memory). Not broken. 

 

Running up behind one of the Police as he bent over and hitting him in the backside with a piece of wood that 

had a six inch nail through it. Lol he screamed like a pig. 

 

We were turned away by the Police at Marlborough. 

 

 

Question 11a did not receive many responses as it did not apply for most of the survey 

population. From the 4 participants that did reply, it was evident that the Battle of the 

Beanfield was a violent and shocking experience. For one participant, the Battle was 

óeuphoricô but contrasted with óbits of blind panicô and they were unsure what was 

going on. The other responses were categorised as political due to their mention of 

clashes with the police. One was turned away at Marlborough so missed the Battle of 

the Beanfield, but 2 participants were in the thick of it. There was violence on both 

sides, as told by one participant. They hit a policeman in the backside with óa piece of 

wood that had a six-inch nailô with the assaulted proceeding to óscream like a pigô. 

Another free festivalgoer described their experience of the event as óbeatenô and 

óshellshockedô, adding that they still óhave about six weeks missing from their 

memoryô. Although the argument can be presented from both sides (as previously 

discussed in Chapter 3) these stories support the idea that the Battle of the Beanfield 

was a traumatic experience for free festivalgoers. 

 

What Stonehenge means to you 
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On this page of the survey, participants were encouraged to think about their 

relationship with Stonehenge, how they would describe the monument and its relevance 

in contemporary culture. The data from this part of the survey was an indication of 

participantsô perceptions of Stonehenge and how important they felt it was, both 

personally and in contemporary culture. The óWhat Stonehenge means to youô section 

used a range of question types, including ranking scales and key words. The analysis for 

questions 13 and 15 is written together for ease of reading and to enable cross-

comparison. For this reason, this section begins with questions 12 and 14, then 13 and 

15, finished with the analysis for question 16.  

 

 

4.33: Stonehengeôs importance to Participants, 2021 
(T. Grist Parker) 

 

The topic of Question 12 and 14 was the importance of Stonehenge, both personally to 

participants and to contemporary culture. These questions used a ranking style, from 

óvery importantô to óvery unimportantô. Interestingly, the majority of participants ranked 

Stonehenge as óvery importantô to them personally, but óimportantô to contemporary 

culture. This suggests that though most participants regard Stonehenge as highly 

important in their personal lives, they think that it is less relevant culturally. 
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4.34: Stonehengeôs importance to Participants, analysed by Age, 2021 

(T. Grist Parker) 

 

 
 

4.35: Stonehengeôs importance to Participants, analysed by Gender identity, 2021 

(T. Grist Parker) 
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4.36: Stonehengeôs importance to Participants, analysed by Beliefs, 2021 

(T. Grist Parker) 

 

 

For question 12, most participants ranked Stonehenge in one of the three óimportantô 

categories. When analysed by age, there was a range of ages across the categories, with 

at least one participant in each age range regarding Stonehenge as óvery importantô. 

From this, it could be suggested that within the participant population, Stonehenge is 

just as important to those who are older than those who are younger. Gender identity 

analysis did not reveal much aside from showing which gender identities regarded 

Stonehenge as more important personally than others.  

 

Stonehenge could be said to be an essential part of life for many people who are British 

Pagans. This is indicated in the Beliefs analysis of question 12. Aside from 2 Druids 

who regarded Stonehenge as ósomewhat unimportantô, and 1 Pagan who ranked it as 

óvery unimportantô all British Pagans who took part in this survey ranked Stonehenge in 

one of the óimportantô categories, with over 20 Druids ranking it as óvery importantô. 

For other beliefs, most ranked it in the óimportantô categories, with a spread of rankings 

for each belief. Overall, óVery importantô was the most common ranking category, with 

óVery unimportantô the least selected response with only 5 participants choosing it. It is 
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evident from this data that most participants in the survey held Stonehenge in high 

regard, as over 74% of respondents chose óvery importantô with few regarding it as 

unimportant to them personally.  

 

 
 

4.37: Stonehengeôs importance to Contemporary Culture, 2021 

(T. Grist Parker) 
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4.38: Stonehengeôs importance to Contemporary Culture, analysed by Age, 2021 

(T. Grist Parker) 

 

 
 

4.39: Stonehengeôs importance to Contemporary Culture, analysed by Gender identity, 2021 

(T. Grist Parker) 
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Question 14 yielded similar results to question 12, although there were some differences. 

More participants ranked Stonehenge as óimportantô for this question, and the majority 

still ranked Stonehenge in the three óimportantô categories. Interestingly, when analysed 

by age, more participants in the 56-60 age range ranked Stonehenge as óimportantô than 

óvery importantô. The researcher was expecting that óvery importantô would be the most 

common answer for this age range, given the number of them that were present at the free 

festivals. However, the 41-45 and 51-55 age ranges had the largest number of participants 

who answered óvery importantô to this question.  

 

Despite the range of ages in the three óimportantô categories, the only age range that 

regarded Stonehenge as óvery unimportantô was 16-20 year olds. Participants aged 16-20 

are likely to have less knowledge of Stonehenge and the free festival years due to their 

age (the free festivals were arguably a large contribution to contemporary culture) which 

could explain why they ranked it as óvery unimportantô. Gender identity analysis for this 

question revealed a range of identities across the responses, likewise with Beliefs. 

Analysis by Beliefs that answers to question 14 and 12 were of very similar correlation, 

although less Druids thought Stonehenge was óvery importantô to contemporary culture 

than they did personally.  
 

 
4.40: Stonehengeôs importance to Contemporary Culture, analysed by Beliefs, 2021 

(T. Grist Parker 
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For questions 13 and 15 of the Public Perceptions of Stonehenge Survey, the thematic 

code was used to analyse participant word choice. The participants were asked to use 

three words to describe Stonehenge and Stonehengeôs importance in contemporary 

culture. The researcher wanted to see what the most frequent words chosen were, which 

was easier to do when the data was broken down, with the end results presented in 

creative word clouds. For ease of reading, both questions will be referred in the 

subsequent writing below.  

 

To begin, the responses to questions 13 and 15 were organised into lists of usable and 

unusable responses. The participants were asked to give three words only for their 

answer, so any responses that were more than this (including whole sentences) had to be 

disregarded. In order for the researcherôs analysis to work, the responses had to be 

easily broken down into three separate words.  

 

The usable responses were then organised into word frequency to show how many times 

a word was used in relation to the question. This was particularly interesting as it gave 

an idea of what the main public perceptions of Stonehenge were by looking at the most 

frequently used words. In relation to Stonehenge itself (q.13), the top three were 

Ancient, Sacred and Spiritual, and for Stonehengeôs relevance to contemporary culture 

(q.15) they were History, Heritage and Spiritual. It was interesting that there Spiritual 

appeared at the top of both frequently chosen word lists, but this could be explained by 

the large number of Participants who identified as Pagan or Druid.  

 

Finally, the data results were organised using thematic coding, to see which key theme 

was most prevalent in the Public Perceptions of Stonehenge results. This could then 

later be discussed in Chapter Eight. For both question 13 and 15, óEmotiveô was the 

most popular thematic coding theme, which suggests that most of the people who took 

part in the survey think of Stonehenge in terms of feelings rather than other elements 

like archaeological attributes or political history. Again, this could be attributed to the 

beliefs of the participants as it is evident across the primary data that those in the Pagan 

community have a strong emotional bond with Stonehenge.  

 

4.C: Table of Usable Results for Question 13  

 

Survey Response Number  Text  

 
1 Spiritual, Neolithic, Monument 

 

2 Celebration, Social, Sensuous 

 

4 Powerful, Beautiful, Historic 

 

5 Mysterious, Interesting, Old 

 

7 Wonder, Beautiful, Ancient 

 

8 Peaceful, Timeless, Powerful 

 

9 Awesome, Ancient, Focus 

 

10 Mysterious, Impressive, Large 

 

11 Iconic, Prehistoric, Intriguing 
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12 Monumental, Prehistoric, Community 

 

15 History, Archaeology, Valuable 

 

16 Contentious, Intriguing, Aggrandised 

 

17 Mysterious, Historic, Significant 

 

18 Mystery, Heritage, Preserved 

 

20 Historic, Paganism, Tourists 

 

21 Mysterious, Historic 

 

22 Stones, Prehistoric, Beautiful 

 

24 Ancient, Mystical, Emotive 

 

25 Reconstructed, Enigmatic, Divisive 

 

27 Impressive, Ancient, Meaningful 

 

29 Overrated, Pinup, Archaeology 

 

30 Prehistoric, Monolithic, Monument 

 

31 Iconic, Dull, Tourists 

 

34 Inspiring, Fascinating, Magical 

 

35 Mysterious, Ancestral, Spiritual 

 

36 Important, Beautiful, Essential 

 

38 Ancient, Mystical, Interesting 

 

41 Thought-provoking, Mystery 

 

42 Iconic, Ancient, Enigmatic 

 

43 Magnificent, Awe-inspiring, incredible 

 

45 Neolithic, First farmers, Technology 

 

46 Sacred, Ancestral, Temple 

 

48 Intriguing, Atmospheric, Special 

 

49 Ancient, Mysterious, Intention 

 

50 Heritage, Solstices, Connection 

 

51 Cliche, Underwhelming, Nationalistic 

 

52 Future, Past, Present 

 

53 Megalithic, Iconic, Global 

 

55 Impressive, Over-inflated, Thought-provoking 



 
163 

 

57 Crucible, Ancestors, Healing 

 

59 Powerful, Uncanny, Contested 

 

61 Archaeology, Astronomy, Spiritual  

 

62 Mystical, Landscape, Ancestors 

 

63 Unimpressive, Manicured, Expensive 

 

64 Magical, Spiritual, Healing 

 

65 Magical, Sacred, Precious 

 

66 Special, Significant, Spectacular 

 

67 Unique, Awesome, Wonderful 

 

69 Wonderful, Prehistoric, Temple 

 

74 Significant, Stability, Mysterious 

 

75 Atmospheric, Significant, Important 

 

76 Ancestors, Magical, Priceless 

 

78 Ancestors, Spiritual, Emotional 

 

79 Mystical, Powerful, Ancient 

 

80 Beautiful, Extracting, Sacred 

 

81 Everlasting, Renaissance, Spiritual 

 

82 Stately, Ancient, Magical 

 

83 Significant, Iconic, Spiritual 

 

84 Ancient, Sacred, Ancestors 

 

86 Ancient, Legendary, Polarizing 

 

87 Historical, Ancient, Mystical 

 

88 Ancestors, Heritage, Sacred 

 

90 Majestic, Otherworldly, Ancient 

 

92 Impressive, Relaxing, Beautiful 

 

94 Beautiful, Sacred, Historic 

 

95 Powerful, Ancient, Primal 

 

96 Boring and Over-hyped 

 

97 Liminal, Pre-druid, Welsh 

 

98 Ancestry, Inspiring, Ceremonial 
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101 Temple, Altar, Celebration 

 

102 Sacred, Ancient, Historic 

 

104 Magical, Heritage, Connection 

 

105 Peaceful, Continuity, Truth 

 

106 Significant, Peaceful, Historical 

 

107 Magic, Nature, History 

 

108 Numinous, Vortex, Knowledge 

 

109 Peaceful, Mystery, Safe 

 

111 Sacred, Legacy, Ancestors 

 

112 Wonderful, Peaceful, Happy 

 

113 Ancient, Connection, Spiritual 

 

114 Ancient, Mysterious, Sacred 

 

116 Sacred, Inspirational, Beautiful 

 

117 Grounding, Mystical, Welcoming 

 

118 Echo, Cathedral, Eyewashed 

 

119 Interesting, Commercialised, Contentious 

 

121 Old, Stone, Tourists 

 

123 Sacred, Archaeology, Place  

 

124 Historic, Spiritual, Sacred 

 

127 Heritage, Temple, History 

 

128 Sacred, Unique, Vulnerable 

 

129 Ancestral, Temple, Death 

 

130 Ancestors, Spirits, Temple 

 

131 Compulsive 

 

132 Conflicted, Claustrophobic, Ritualistic 

 

133 Power, Magic, Earth 

 

134 Symbolic, Unique, Awe-inspiring 

 

135 Timeless, Inspirational, Important 

 

137 Connection, Strength, Understanding 
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4.D: Table of Unusable Results for Question 13  

 

Survey Response 

Number  

 

Text  

 

3 Rocks that once had a significant meaning 

 

6 Awe inspiring rocks 

 

13 Landscape not (just) megaliths 

 

14 Touristy concreted blocks 

 

19 Archaeologically interesting 

 

23 Englandôs Iconic Monument 

 

26 Large stone circle 

 

28 Sadly inaccessible now 

 

32 Nationally important monument 

 

33 Very underwhelming experience 

 

37 A theme park 

 

39 Neolithic cultural hub 

 

40 Disaster waiting happen 

 

44 Iconic mystery stones 

 

47 Overrated archaeological site 

 

54 Gigantic celestial chronocrator 

 

56 Too far away 

 

58 Internationally important heritage 

 

60 A strange arrangement of stones within a complex funerary landscape 

 

68 Megalithic, too busy 

 

70 Fucking big stones 

 

71 Cultural meetings place 

 

72 Truly spiritual place 

 

73 Commercial tourist facility 

 

77 Impressive prehistoric site 

 

85 Ancient wisdom keeper 

 

89 Sacred space 
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4.E: Table of Word Frequency Results for Question 13  

 
Word  

 

Frequency  

Ancient  17 

 

Sacred 13 

 

Spiritual  9 

 

Beautiful 8 

 

Mysterious 8 

 

Ancestors  8 

 

Historic 7 

 

Magical 6 

 

Mystical 6 

 

Significant 6 

 

Temple 6 

 

Prehistoric  5 

 

Heritage 5 

 

Iconic  5 

 

91 Central sacred site 

 

93 Not a henge!  

 

99 Prehistoric ritual site 

 

100 A power place 

 

103 British Metempsychosis description 

 

110 Ancient energy portal 

 

115 Second spiritual home 

 

120 Ancient archaeological interest 

 

122 Powerful, Human story 

 

125 As a Pagan it is an important and powerful sacred place (albeit much 

profaned). As an archaeologist, it is a fascinating, unique, and tantalisingly 

mysterious Neolithic structure 

 

126 Felt no connection 

 

136 Far too busy 
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Peaceful 5 

 

Powerful 5 

 

Impressive 4 

 

Archaeology  4 

 

Connection  4 

 

Ancestral  3 

 

Mystery  3 

 

Unique  3 

 

Important  3 

 

Wonderful  3 

 

History 3 

 

Intriguing 3 

 

Interesting 3 

 

Tourists 3 

 

Atmospheric 2 

 

Thought-provoking 2 

 

Special  2 

 

Magic  2 

 

Historical 2 

 

Old  2 

 

Awesome  2 

 

Contentious 2 

 

Awe-inspiring  2 

 

Inspiring 2 

 

Enigmatic 2 

 

Timeless 2 

 

Neolithic  2 

 

Celebration 2 

 

Monument  2 

 

Inspirational  2 
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First farmers  1 

 

Technology  1 

 

Monumental 1 

 

Social 1 

 

Sensuous 1 

 

Focus  1 

 

Large  1 

 

Community 1 

 

Valuable  1 

 

Aggrandised 1 

 

Death  1 

 

Preserved 1 

 

Understanding 1 

 

Paganism 1 

 

Stones 1 

 

Emotive 1 

 

Meaningful 1 

 

Divisive 1 

 

Reconstructed  1 

 

Pinup  1 

 

Overrated  1 

 

Monolithic  1 

 

Dull 1 

 

Legacy  1 

 

Power  1 

 

Earth 1 

 

Compulsive  1 

 

Spirits  1 

 

Vulnerable  1 

 

Priceless  1 
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Emotional 1 

 

Astronomy  1 

 

Nationalistic 1 

 

Underwhelming 1 

 

Cliche 1 

 

Solstices 1 

 

Intention  1 

 

Place  1 

 

Nature  1 

 

Numinous 1 

 

Vortex 1 

 

Knowledge 1 

 

Safe 1 

 

Echo 1 

 

Cathedral 1 

 

Eyewashed 1 

 

Healing 1 

 

Megalithic  1 

 

Fascinating  1 

 

Essential  1 

 

Happy 1 

  

Stone 1  

 

Ritualistic 1 

 

Claustrophobic 1 

 

Conflicted 1 

 

Symbolic 1 

 

Strength 1 

 

Liminal 1 

 

Pre-Druid 1 

 

Welsh 1 
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Ancestry  1 

 

Ceremonial 1 

 

Boring 1 

 

Over-hyped 1 

 

Primal 1 

 

Altar  1 

 

Over-inflated  1 

 

Crucible 1 

 

Contested 1 

 

Uncanny 1 

 

Global 1 

 

Magnificent  1 

 

Incredible 1 

 

Future 1 

 

Past  1 

 

Present 1 

 

Landscape  1 

 

Unimpressive 1 

 

Manicured 1 

 

Expensive 1 

 

Precious  1 

 

Spectacular  1 

 

Stability  1 

 

Extracting 1 

 

Renaissance 1 

 

Everlasting 1 

 

Stately  1 

 

Polarizing  1 

 

Majestic 1 

 

Otherworldly 1 
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Relaxing  1 

 

Continuity 1 

 

Truth 1 

 

Grounding 1 

 

Welcoming 1 

 

Commercialised 1 

 

Wonder 1 

 

 
4.F: Table of Thematic coding results for Question 13  

 
Archaeology 

and History 

Religion and 

Beliefs  

 

Culture  Emotive  Politics 

Ancestors 

 

Sacred Community Atmospheric Aggrandised 

Ancestral Spiritual 

 

Global Awe-inspiring Conflicted 

Ancestry Temple 

 

Knowledge Awesome Commercialised 

Ancient Powerful 

 

Precious Beautiful Contentious 

Archaeology Connection 

 

Priceless Boring Contested 

Astronomy Celebration 

 

Social Claustrophobic Crucible 

Continuity Sensuous 

 

Symbolic Cliché Divisive 

Death Paganism 

 

Tourists Compulsive Expensive 

Earth Power 

 

Understanding Dull Nationalistic 

First farmers Spirits  

 

Valuable Echo Polarizing  

Future Solstices 

 

 Emotional  

Heritage Intention 

 

 Emotive  

Historic Vortex 

 

 Enigmatic  

Historical Cathedral 

 

 Essential  

History Healing 

 

 Everlasting  

Iconic Ritualistic 

 

 Extracting  

Important Strength 

 

 Eyewashed  

Landscape Pre-Druid 

 

 Fascinating  

Large Welsh 

 

 Focus  

Legacy Ceremonial  Grounding  
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Liminal Primal 

 

 Happy  

Megalithic Altar 

 

 Incredible  

Monolithic  

 

 Inspirational  

Monument  

 

 Inspiring  

Monumental  

 

 Interesting  

Nature  

 

 Intriguing  

Neolithic  

 

 Impressive  

Old  

 

 Magic  

Past  

 

 Magical  

Place  

 

 Magnificent  

Present  

 

 Majestic  

Preserved  

 

 Manicured  

Prehistoric  

 

 Meaningful  

Reconstructed  

 

 Mystery  

Significant   Mysterious 

 

 

Stone   Mystical 

 

 

Stones   Otherworldly 

 

 

Technology   Over-hyped 

 

 

 Timeless   Over-inflated 

 

 

   Overrated  

 

   Peaceful  

 

   Pinup  

 

   Relaxing  

 

   Renaissance  

 

   Safe  

 

   Special  

 

   Spectacular  

 

   Stability  

 

   Stately  

 

   Thought-provoking  
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   Truth  

 

   Uncanny  

 

   Underwhelming  

 

   Unimpressive  

 

   Unique  

 

   Vulnerable 

 

 

   Welcoming 

 

 

   Wonder 

 

 

   Wonderful 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

4.F: Thematic coding results for Question 13, 2021 (T. Grist Parker) 
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4.41: An initial word cloud of Question 13: How would you describe Stonehenge in three words?, 

2021 

(T. Grist Parker) 

 

 

 

4.42: Creative interpretation of a word cloud of Question 13: How would you describe Stonehenge in 

three words?, 2021 

 (P. Grist) 
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4.G: Table of Usable Results for Question 15 

 
Survey Response Number 

  

Text  

 

2 Exaggerated, Accessible, Popular 

 

4 Constant, Old, Magical 

 

5 Heritage, Educational, Spiritual 

 

7 Holy sight, Worshipped 

 

8 Cultural, Ownership, Identify 

 

9 Inspiring, Mysterious, Historic 

 

10 Landmark, Connected heritage 

 

11 Educational, Heritage, Archaeological 

 

13 Symbolic, Tourist attraction 

 

14 Inspires, Art, Archaeology 

 

15 Inaccessible, Heated 

 

16 Intriguing, Debatable, Tourism 

 

17 History, Education, Inspiration 

 

20 Iconic, Historic, Relevant 

 

21 Contested, Misunderstood, Controversial 

 

22 Monument, Tourism, History 

 

30 Culture-defining, Masterpiece, Photogenic 

 

31 Spooky, Curious, Interesting 

 

32 Symbol, Idea, Conflict 

 

33 Tangible, Heritage, Commercial 

 

34 Spiritual, Cultural, Archaeological 

 

38 Unifying, Symbolic, Shared 

 

41 Public interest, High profile 

 

42 Misunderstood, Tourist, Mysterious 

 

43 Spinal Tap 

 

44 Heritage, Paganism, Solstice 

 

45 Privileged, Informative, Heritage 

 

46 Archaeology, Discovery, Learning 
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47 Identity, Alternative, Political 

 

48 Odd, Theories, Brexit  

 

51 Politicized, Misappropriated, Context-dependent 

 

53 Ancestors, Peace, Mystery 

 

55 Recognisable, Mystery, Antiquity 

 

57 Druids, Solstice, Archaeology 

 

58 Beliefs, Environmental, Remembrance 

 

59 Tourism, Controversial, Landmark 

 

60 History, Sub-cultures, Ageless 

 

62 Thought-provoking, Ancestorial 

 

64 Tourist attraction, Pseudoscience 

 

65 Iconic, Tradition, Ancient 

 

70 Significant, Stability, Mysterious 

 

71 Meaningful, Ancestral, Inclusive 

 

72 Old, Boring, What 

 

74 Everlasting, Pilgrimage, Connection 

 

75 Distant, Mischaracterized 

 

76 Emboldening, Free, Unique 

 

77 History, Paganism, Secrets 

 

79 Culture, Heritage, History 

 

80 Guide, Peace-maker, Teacher 

 

81 Historical, Spiritual, Connection 

 

82 Anthropological, Spiritual, Social 

 

83 Nature, Society, Ingenuity 

 

85 Historic, Picturesque, Spiritual 

 

87 Knowledge, Understanding, Respect 

 

88 Iconic, Historic, Spiritual 

 

89 Historic, Sacred 

 

90 History, Ancestors, Identity 
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93 Spiritual, Historic, Engineering 

 

96 Heritage, Culture, History 

 

97 Spiritual, Educational, Mysterious 

 

99 Heritage, Worship, Healing 

 

100 Ancient, History, Wonder 

 

101 Historical, Ritual, Commerce 

 

102 Past, Present, Future 

 

103 Spiritual, Transformational, Educational 

 

104 Legacy, Roots, Future  

 

107 Educational, History, Path maker 

 

108 Historic, Tourism, Money 

 

111 Historical, Heritage, Spiritual  

 

112 Symbolic, Historical, Old 

 

113 Curiosity, Tourist, Checklist 

 

116 History, Imagination, Interest 

 

119 Confused, Lacking, Required 

 

122 Heritage, Common, Indigeneity 

 

123 Sacred, Unique, Vulnerable 

 

124 Memory, Culture, Time 

 

125 Ancestors, Spirits, Temple 

 

127 Rave, Tension, Iconic 

 

128 Majesty, Power, Earth 

 

129 Symbolic, Attraction 

 

132 History, Origins, Sacred 

 

 

 

 

 

 

 

 

 

 

 

4.G: Usable results from Question 15, 2021 

(T. Grist Parker) 
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4.H: Table of Unusable Results for Question 15 

 
Survey Response Number Text  

 

1 Important historical site 

 

3 More a tourist visitor spot than cultural 

 

6 Historical party ground 

 

12 Political appropriation (of cultural) heritage 

 

18 Provides an area of focus for some. Archaeologically can understand 

the significance of this but equally can see from a lay person/ 

someone not archaeologically minded (uneducated?) how this may 

come across as just a big pile of stones. 

19 Inspires modern culture 

 

23 Important for learning 

 

24 Must be respected 

 

25 Publicity for history 

 

26 link with past 

 

27 Money, Flexible relevance 

 

28 Used in comedy 

 

29 Misunderstood by idiots 

 

35 Link to ancients 

 

36 Whatôs the point 

 

37 Famous British heritage 

 

39 Very relevant 

 

40 Popular tourist attraction 

 

49 Cultural identity link 

 

50 Comfortingly durable ancestral-messaging 

 

52 Not very relevant 

 

54 International tourist destination 

 

56 It is of relevance to contemporary culture in that it enables us to look 

at ourselves. It is also useful window into the place of modern 

archaeology in contemporary culture. 

 

61 Evocative of past 

 

63 Our ancestors 
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66 Pivot of UK 

 

67 Reawakening community spirit 

 

68 Tangible spiritual reminder 

 

69 Lost its relevance 

 

73 Neo-pagan centre 

 

78 Connection to ancestors 

 

84 Living history 

 

86 Spreading peace ethos 

 

91 Irrelevant visit Avebury 

 

92 Not important 

 

94 Popular tourist attraction 

 

95 A magical place 

 

98 British origin symbol 

 

105 Human growth development 

 

106 History, Knowledge, Legacy 

 

109 Link with ancestors 

 

110 Place of peace 

 

114 Significant tourist income 

 

115 Window into past 

 

117 Remembrance of ancestors 

 

118 Tourist day-out destination 

 

120 It is THE best known British prehistoric site. The centre of the 

spiritual counter-culture, of which Paganism is a part. 

 

121 Research is key 

 

126 Solstice/Equinox observations 

 

130 Monument bridging generations 

 

131 An interesting site 
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4.I: Table of Word Frequency Results for Question 15  

 
Word 

 

Frequency  

History 11 

 

Heritage 10 

 

Spiritual 10 

 

Historic 7 

 

Educational 5 

 

Historical 4 

 

Mysterious  4 

 

Tourism  4 

 

Symbolic  4 

 

Iconic 4 

 

Old  3 

 

Culture 3 

 

Sacred  3 

 

Archaeology 3 

 

Ancestors  3 

 

Identity  2 

 

Unique 2 

 

Mystery  2 

 

Tourist 2 

 

Paganism 2 

 

Solstice 2 

 

Ancient 2 

 

Future  2 

 

Misunderstood 2 

 

Controversial 2 

 

Connection  2 

 

Landmark  2 

 

Archaeological 2 
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Tourist attraction  2 

 

Cultural  2 

 

Identify 1 

 

Inspiring  1 

 

Popular  1 

 

Constant 1 

 

Magical 1 

 

Pseudoscience  1 

 

Inspires  1 

 

Art  1 

 

Inaccessible 1 

 

Heated  1 

 

Inspiration 1 

 

Education 1 

 

Intriguing  1 

 

Debatable  1 

 

Monument 1 

 

Druids 1 

 

Symbol 1 

 

Relevant  1 

 

Anthropological  1 

 

Spinal Tap 1 

 

Origins 1 

 

Tangible  1 

 

Connected heritage 1 

 

Ownership 1 

 

Holy sight 1 

 

Worshipped 1 

 

Exaggerated 1 

 

Accessible  1 
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Spooky 1 

 

Conflict 1 

 

Interesting  1 

 

Idea 1 

 

Contested  1 

 

Culture-defining 1 

 

Masterpiece 

 

1 

Photogenic 

 

1 

High profile 1 

 

Public interest  

 

1 

Commercial  

 

1 

Shared 

 

1 

Unifying 

 

1 

Ancestral  

 

1 

Earth 

 

1 

Majesty  

 

1 

Peace-Maker 

 

1 

Guide  

 

1 

Power  

 

1 

Picturesque 

 

1 

Healing 

 

1 

Money 

 

1 

Path maker  

 

1 

Temple 

 

1 

Engineering 

 

1 

Past  

 

1 

Informative  

 

1 

Alternative  

 

1 

Odd 

 

1 

Theories 1 
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Brexit  

 

1 

Political  

 

1 

Politicized 

 

1 

Privileged  

 

1 

Learning 

 

1 

Discovery 

 

1 

Confused  

 

1 

Lacking 

 

1 

Vulnerable  

 

1 

Rave  

 

1 

Attraction 

 

1 

Boring 

 

1 

What 

 

1 

Roots 

 

1 

Legacy 

 

1 

Required  

 

1 

Interest 

 

1 

Checklist 

 

1 

Indigeneity  

 

1 

Common 

 

1 

Worship 

 

1 

Teacher 

 

1 

Significant 

 

1 

Context-dependent 

 

1 

Misappropriated 

 

1 

Peace  

 

1 

Recognisable  

 

1 

Antiquity  

 

1 

Remembrance  

 

1 

Environmental 1 
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Beliefs 

 

1 

Sub-cultures 

 

1 

Ageless 

 

1 

Thought-provoking 

 

1 

Ancestorial 

 

1 

Tradition 

 

1 

Stability 

 

1 

Meaningful 

 

1 

Inclusive 

 

1 

Everlasting 

 

1 

Pilgrimage  

 

1 

Distant,  

 

1 

Mischaracterized 

 

1 

Emboldening 

 

1 

Free 

 

1 

Secrets 

 

1 

Social 

 

1 

Nature 

 

1 

Society 

 

1 

Ingenuity 

 

1 

Knowledge 

 

1 

Understanding 

 

1 

Respect  

 

1 

Wonder 1 

 

Ritual 1 

 

Commerce 1 

 

Present 1 

 

Transformational 1 

 

Curiosity 1 

 

Imagination 1 
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Memory 1 

 

Time 1 

 

Spirits 1 

 

Tension 1 

 

 
4.J: Table of Thematic Coding Results for Question 15 
 

Archaeology 

and History 

Religion and 

Beliefs  

 

Culture  Emotive  Politics 

Ancestors Beliefs Ageless Boring Accessible 

 

Ancient Druids Art Confused Brexit 

 

Ancestorial Guide Commerce Connection Conflict 

 

Antiquity Healing Commercial Curiosity Contested 

 

Archaeology Holy sight Culture 

 

Distant Context-dependent 

Archaeological Identify Cultural 

 

Emboldening Controversial 

Earth Paganism Culture-defining 

 

Everlasting Debatable 

Engineering Path maker Education 

 

Free Exaggerated 

Environmental Peace Educational 

 

Idea Heated 

Future Peace maker Iconic 

 

Imagination High profile 

Heritage Pilgrimage Identity 

 

Interest Inaccessible 

Historic Ritual Knowledge 

 

Interesting Inclusive 

Historical Sacred Popular 

 

Intriguing Misappropriated 

History Solstice Recognisable 

 

Inspiration Mischaracterized 

Ingeniety Spirits Relevant 

 

Inspires Misunderstood 

Ingenuity Spiritual Social 

 

Inspiring Ownership 

Landmark Teacher Society 

 

Lacking Political 

 Legacy 

 

Temple Spinal Tap Magical Politicized 

Nature 

 

Worship Symbol Majesty Pseudoscience 

Old 

 

Worshipped Symbolic Masterpiece Public interest 

Past 

 

 Sub-cultures Memory Shared 

Present 

 

 Tourism Meaningful Tension 
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Theories 

 

 Tourist Mysterious Unifying 

Time  Tourist attraction Mystery  

 

Tradition   Odd  

 

Unique   Photogenic  

 

   Picturesque  

 

   Privileged  

 

   Remembrance  

 

   Respect  

 

   Required  

 

   Roots  

 

   Secrets  

 

   Significant  

 

   Spooky  

 

   Stability  

 

   Tangible  

 

   Thought-provoking  

 

   Transformational  

 

   Understanding  

 

   Vulnerable  

 

   What  

 

   Wonder  
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4.43: An initial word cloud of Question 15: How would you describe Stonehengeôs relevance to 

contemporary culture in three words?, 2021  

(T. Grist Parker) 



 
188 

 
4.44: Creative interpretation of a word cloud of Question 15: How would you describe Stonehengeôs 

relevance to contemporary culture in three words?, 2021  

(P. Grist) 
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4.45: Politiciansô influence on access to Stonehenge, 2021 

(T. Grist Parker) 

 

 
 

4.46: Politiciansô influence on access to Stonehenge, analysed by Age, 2021 

(T. Grist Parker) 

 

 

Question 16: Do you think that politicians should influence the 

access of Stonehenge? 

Yes No

0 2 4 6 8 10 12 14 16 18 20

No

Yes

Question 16: Do you think that politicians should influence the 

access of Stonehenge? 

(analysed by Age)

16-20 21-25 26-30 31-35 36-40 41-45 46-50

51-55 56-60 61-65 66-70 71-75 76-80
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4.47: Politiciansô influence on access to Stonehenge, analysed by Gender identity, 2021 

(T. Grist Parker) 

 

 
 

4.48: Politiciansô influence on access to Stonehenge, analysed by Beliefs, 2021 

(T. Grist Parker) 
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Other Undecided
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Participants were asked about whether politicians should influence Stonehenge access 

due to past events in Stonehengeôs modern social history, such as the English Heritage 

court injunction and the exclusion years. 87% of participants were against politician 

influence at Stonehenge but 13% agreed with it. When analysed by age, there were no 

obvious correlations, although more participants aged 41-45 agreed with politician 

influence than was expected. Similarly, gender identity did not show any obvious 

themes. It was interesting that some Druids and Pagans agree with political influence, as 

it was thought that they would all be against it, given Stonehengeôs history with British 

Pagans. 

 

Stonehenge and its Landscape 

 
After guiding participants to think about their own relationship with Stonehenge, they 

were then encouraged to think about Stonehenge in relation to the landscape that 

surrounds it. Although Stonehenge is the main attraction for many visitors, the 

landscape it resides in is rich with archaeology and prehistoric monuments. The purpose 

of this set of questions was to gain an understanding of how participants interact with 

the landscape around Stonehenge and whether they would like it to be used differently. 

Participants were also asked about the A303 Tunnel and festivals to gauge their 

opinions of these in relation to the Stonehenge landscape.  

 

 
 

4.49: Visiting the Stonehenge Visitor Centre, 2021 

(T. Grist Parker) 

Question 17: Have you ever visited the Stonehenge Visitor Centre at 

Airman's Cross? 

Yes No
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4.50: Visiting the Stonehenge Visitor Centre, analysed by Age, 2021 

(T. Grist Parker) 

 

 
 

4.51: Visiting the Stonehenge Visitor Centre, analysed by Gender identity, 2021 

(T. Grist Parker) 
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193 

 

 

 

 

 

 

 

 
 

4.52: Visiting the Stonehenge Visitor Centre, analysed by Beliefs, 2021 

(T. Grist Parker) 

 

 

This section began with asking the respondents whether they had ever visited the 

Stonehenge Visitor Centre. This question was specifically worded using óAirmanôs 

Crossô so participants were aware it was about the EH centre that was opened in 2013. 

The visitor centre is a large part of Stonehengeôs attraction as it allows visitors to learn 

about archaeology and Neolithic life as well as providing necessary rest facilities. Out 

of 142 participants, 58% had visited the Stonehenge Visitor Centre, although a 

surprisingly large number (42%) had never been. Stonehenge can of course, be viewed 

from NT land, or along the public bridleway near the site so it could be argued that a 

number of participants prefer to view it this way, rather than participating in the whole 

tourist experience available from EH.  
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When question 17 was analysed by age and gender, it was evident there was a spread of 

categories across both graphs. Beliefs was more interesting. The results indicated that a 

more Beliefs had visited the visitor centre than not and more Pagans and Druids had 

visited than not visited. This was interesting to the researcher as in other parts of the 

survey British Pagans have expressed opinions that Stonehenge is too ócommercialô and 

that they feel its more of a tourist destination than a sacred site. So it was thought that 

perhaps they would be less likely to visit the EH visitor centre due to this. When visits 

were analysed by number of times, the majority of survey participants had visited 10 

times or under. This was not unusual, given that cost of entry and tickets, plus the fact 

that the visitor centre has only been open 8 years. 4 participants had visited 10-20 times 

and 3 20+. For someone to have visited 20+ so (21-49 times) in 8 years would have 

meant that they visited the EH visitor centre from 2 to 6 times each year depending on 

the total number of visits  

 

The researcher was not expecting as many participants to have visited more than 10 

times but the responses were made clearer when analysed by age, gender identity and 

beliefs. Those who had visited 20+ times were aged 41-45, 51-55 and 76-80, so within 

the upper ages of the participants. And no one aged under 40 had been more than 10 

times. The only gender identities who had been more than 10 times were male and 

female but there was not a wide range present in the dataset. The researcher had 

expected that those who had ranked their visits as 20+ times would have been either 

Pagan or Druid but this was not the case. 2 Druids had visited 10-20 times but most of 

them and all Pagans had visited 10 times or under. Those who had visited the most were 

Atheist, Other and Spiritual respectively.  

 

 
 

4.53: Number of Visits to the Stonehenge Visitor Centre, 2021 

(T. Grist Parker) 
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4.54: Number of Visits to the Stonehenge Visitor Centre, analysed by Age, 2021 

(T. Grist Parker) 
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4.55: Number of Visits to the Stonehenge Visitor Centre, analysed by Gender identity, 2021 

(T. Grist Parker) 

 

 
 

4.56: Number of Visits to the Stonehenge Visitor Centre, analysed by Beliefs, 2021 

(T. Grist Parker) 
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4.57: Visits to other sites in the Stonehenge landscape, 2021 

(T. Grist Parker) 

 

 
 

4.58: Visits to other sites in the Stonehenge landscape, analysed by Age, 2021 

(T. Grist Parker) 
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4.59: Visits to other sites in the Stonehenge landscape, analysed by Gender identity, 2021 

(T. Grist Parker) 
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4.60: Visits to other sites in the Stonehenge landscape, analysed by Beliefs, 2021 

(T. Grist Parker) 

 

When asked about other archaeological sites in the Stonehenge landscape, most 

participants had visited them. 37 out of the 142 had not, but some people are not aware 

of the other monuments in the Stonehenge landscape or they are not seen as accessible 

or of interest as Stonehenge. Participants from all age ranges had visited other sites, 

although older participants were more likely to have done so. The anomaly in this 

statement was that a large number of 21-25 years olds had visited other sites in the 

landscape. This could be explained by the survey distribution as it was sent round the 

BU Archaeology and Anthropology department, one of key trips for students is to 

Stonehenge, Woodhenge and Durrington Walls so it could be assumed that there were 

several participants who were students of BU.  

 

In terms of gender identity, participants from all genders present in the data set 

answered óyesô to this question and there were no obvious anomalies. Interestingly, 

Druids and No Beliefs were the participants who had visited other sites the most, with 

over 20 participants from each. A larger amount of Pagans had too, though there was a 

not insignificant number of Pagans and Druids who had not. From this, it could be 

concluded that other sites in the Stonehenge landscape are just as important to British 

Pagans as Stonehenge. 
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4.61: More access to the Stonehenge landscape, 2021 

(T. Grist Parker) 

 

 
 

4.62: More access to the Stonehenge landscape, analysed by Age, 2021 

(T. Grist Parker) 
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4.63: More access to the Stonehenge landscape, analysed by Gender identity, 2021 

(T. Grist Parker) 
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4.64: More access to the Stonehenge landscape, analysed by Beliefs, 2021 

(T. Grist Parker) 

 
Most participants wanted more extensive access to the Stonehenge landscape, 

suggesting an interest in the countryside around the monument. Analysis age indicated 

that all ages were interested in this, with the majority of 21-25 years olds answering 

óyesô to this question, followed by 56ï60 year olds. Most participants who answered 

óyesô were women and an overwhelming majority of Druids wanted more access to the 

Stonehenge landscape. All Pagan, Spiritual, Buddhist, Atheist and Christian participants 

agreed. This could potentially indicate that regardless of Belief, many participants are 

interested in further access, perhaps ófreedom to roamô the Stonehenge landscape.  
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4.65: Different uses of the Stonehenge landscape, 2021 

(T. Grist Parker) 

 

 
 

4.66: Different uses of the Stonehenge landscape, analysed by Age, 2021 

(T. Grist Parker) 
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4.67: Different uses of the Stonehenge landscape, analysed by Gender identity, 2021 

(T. Grist Parker) 

 

 
 

4.68: Different uses of the Stonehenge landscape, analysed by Beliefs, 2021 

(T. Grist Parker) 
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55% of participants wanted the Stonehenge landscape to be used in a different way to 

how it is currently, with 69% wanting public events to happen again. Age and gender 

identity did not necessarily shed light on this but when question 20 was analysed by 

Beliefs, it was obvious that British Pagans were the majority for wanting the landscape 

around Stonehenge used in a different way. Those who identified as No beliefs were the 

main Belief option who answered ónoô to this question. From this it could argued that 

British Pagans want the Stonehenge landscape to be used in a different way due to their 

Beliefs so that they could have more freedom to conduct ceremonies and rituals, as 

indicated in other sections of the survey. For public events (question 21),the majority of 

the younger participants (aged under 40 at the time of the survey) were for having 

public events, with a considerable number of those aged 46-60, although all participant 

aged 71 to 80 were against it. When analysed by Beliefs, similarly to question 20, most 

Pagans and Druids wanted public events again but interestingly so did those who were 

No beliefs. It is evident from this that these No belief participants are interested in 

public events in the Stonehenge landscape but not necessarily having more access.   
 

 
 

4.69: Public events in the Stonehenge landscape, 2021 

(T. Grist Parker) 
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4.70: Public events in the Stonehenge landscape, analysed by Age, 2021 

(T. Grist Parker) 

 

 

 
4.71: Public events in the Stonehenge landscape, analysed by Gender identity, 2021 

(T. Grist Parker) 
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4.72: Public events in the Stonehenge landscape, analysed by Beliefs, 2021 

(T. Grist Parker) 
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4.73: Festivals in the Stonehenge landscape, 2021 

(T. Grist Parker) 

 

 
 

4.74: Festivals in the Stonehenge landscape, analysed by Age, 2021 

(T. Grist Parker) 

 

 

 
 

4.75: Festivals in the Stonehenge landscape, analysed by Gender identity, 2021 

(T. Grist Parker) 
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4.76: Festivals in the Stonehenge landscape, analysed by Beliefs, 2021 

(T. Grist Parker) 

 
Despite most participants wanting further access and public events in the Stonehenge 

landscapes it was evident that the majority were against festivals happening near 

Stonehenge. Only 38% of participants wanted festivals again compared to 62% who 

answered ónoô. This data will be compared to the other primary data in Chapter 9 but 

had some interesting aspects. For example, when analysed by age, partciipants aged 

between 16 and 25 were for festivals whereas participants aged 36-70 where mostly 

against it. Interestingly a large number of 51-55 year olds were against festivals, despite 

several of this age range having gone to the Stonehenge Free Festivals. 

 

It could be said that older participants are generally more aware of the damage caused 

by festivals and are less likely to go to them on the whole, not being the target audience. 

Gender identity did not necessarily have an impact but the researcher was surprised that 

so many Druid participants were against festivals in the landscape. This is discussed 

further in the analysis of question 23 and the results from these 2 questions indicate that 

several British Pagans who took part in the survey find festivals unsuitable for the 

Stonehenge landscape, due to its sacredness and the risk to the spiritual experience. 
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4.K: Table of Thematic Coding Results for Question 23 (Do you have any 

comments on festivals in the Stonehenge landscape?) 

 
Archaeology and History 

 

The free festivals were a phenomenon but the archaeology is too fragile and the landscape (physical and 

intangible) is too contested. 

 

I think it is important to protect the whole Stonehenge landscape against the potential damage or organised 

mass gatherings 

 

Depending on the scale, music festivals could be a nice idea. However, there are plenty of other locations that 

would be better suited. The placement of a festival of on any heritage site can have a negative impact on the 

landscapes, litter and trample being the most obvious. Despite this some small and well managed events 

would be interesting. 

 

Risk of damage to archaeology  

 

I think Stonehenge is a delicate site that needs protecting. 

 

They should not damage the World Heritage Site  

 

Too much archaeology here. Other places are more suitable  

 

I don't think the infrastructure to support them can be built without 

damaging the environment 

 

I think the area should be protected because there are maybe ancient artefacts or human settlements that could 

be damages by a large amount of people. 

 

I'm not a fan. It's a great backdrop, and I appreciate it's probably always been a place for communal 

gatherings. I just worry about the impact on the landscape. 

 

The land round Stonehenge is an important wildlife and plant area, this 

may get damaged/disrupted by festivals 

 

I think festivals are ok as long as they are held responsibly and do not harm the land and structures. 

 

The above have to be tempered with absolute reverence for the sites, landscapes and history. Crass 

advertising and corporate events would damage the archaeology.so events would be very small scale and 

relevant to the Stonehenge Landscape story. The access I would favour would be a protective walkway from 

Durrington Walls to the Bluestonhenge, adjacent to the Avenue, to the stones, then to the Cursus, the Cuckoo 

Stone and 

back via Woodhenge. Allow people to feel the journey of the Ancients. 

 

Nothing that can potentially damage the landscape.  

 

They should be done very carefully, to not destroy the place 

 

Intimate festivals of managed numbers to protect the site.  

 

Festivals are ok,but could modify negatively the landscape.  

 

Its an ancient site and should be treated with respect. Festivals of any kind shouldn't be held there, in order to 

protect the stones and preserve it for future generations. 

 

Too damaging to WHS  
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Iôm all for people still continuing to have festivals in that area. However, I would board off the monument so 

people canôt access it during these times. I wouldnôt change the landscape in any way as this can upset a lot 

of people, especially locals. 

 

I think access needs to be carefully monitored so that we don't erode the 

landscape yet we should allow people to physically connect to the 

landscape. 

 

There's a risk of damage to the archaeology and the ecology of the area. Festivals do not respect the 

vulnerability of the monument and landscape. 

 

Too destructive to the archaeology present.  

 

Large festivals would be likely to cause damage.  

 

The monument itself requires protection from festival goers, but the wider landscape could be used. 

 

With the best will in the world festivals would always increase the potential of harm to the archaeological 

record 

 

No as not everyone appreciates the importance of the landscape  

 

I think there's potential for festivals in the landscape but they would have to be carefully managed to 

minimise damage. 

 

As long as theyôre not damaging the site 

 

Too much damage.  

 

It would need to be very well organised and controlled to ensure no damage 

 

I think the current land use is as relevant to Stonehenge as any contrivance or theory currently in vogue. But 

the extent of the prehistoric landscape is vast and that needs to be conveyed to the public especially school 

children. 

 

As long as they don't cause significant damage to the site then festivals 

and events would be great 

 

Any new music festival would need to be a not-for-profit event but would 

have to carefully guard against damage to the archaeological landscape. 

 

The landscape needs to be respected and protected not used and abused 

 

Was sympathetic when younger but now realise the level of damage they do to the landscape and 

archaeology. 

 

People would sneak off and probably damage archaeology  

 

So long as they do no damage  

 

Not a problem if respectful and stones are protected 

 

I think it would be really cool, not so sure those who see the stonehenge landscape as a landscape of 

ancestors would be quite so enthusiastic. Music festivals can have quite a large footprint, which would 

require appropriate mitigation 

 

As long as the historical material is not disturbed, why not? At Glastonbury they also hold a festival 

 

Provided they are respectful & relevant. 
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Archaeology suggests it was used as a festival area so providing no damage occurs it would seem ok to do so 

again. 

 

As long as they treat the area respectfully I see no issue with having festivals near the stones or on the 

landscape. 

 

What, exactly, is the Stonehenge landscape? What circumference? Keep it 

all at Worthy farm. 

 

I think it is an incredible place but festivals run the chance of destruction, I think if there is a space within the 

landscape where destruction of archaeology could be kept to a minimum then it would be amazing to have 

music festivals again 

 

I don't see that they would do any harm to the area in any way  

 

I think itôs important that the site be well cared for and treated respectfully, including being used as a festival 

site, so long as attendees are held responsible for clean up and care. 

 

Too much risk of damage and loss of sanctity.  

 

Religion and Beliefs  

 

Music festivals now are not at all suitable for such a site. Too loud and too 

much infrastructure. This is a very sacred site and should be regarded as such, even if it's not what everyone 

comes to the site with in mind. 

 

They would be a wonderful addition to our phenomenological experience of this unique site 

 

They must be eco-forward, everyone should respect the land and itôs Spiritually 

 

My visit to Stonehenge actually converted me to druidry. I felt so different among the stones and listening to 

the winter solstice ceremony. I would like the religious nature and sanctity to be preserved as well as 

allowing respectful public access 

 

Should be kept a peaceful place  

 

Any festivals should honour the spiritual nature of the landscape, which is deserving of honour, care and 

respect. 

 

I'm concerned that people who do not hold Stonehenge in as much regard as those who view it in a spiritual 

light might harm the stones if giving unfettered access to it. 

 

This land is sacred and should be preserved 

 

As long as the (spirit of) place is respected and protected 

 

On sites as close as possible but not disturbing the ancient remains or sanctity of it. 

 

Open publicly to pagan/Druid events and historical features not touchable by public 

 

I think they should be closely monitored for preservation purposes.  

 

It is a spiritual site and needs to respected and safe guarded  

 

Events must be pagan first, relevant and respectful. Not a free for all drug fest. 

 

All pagan, Druid and Celtic religious festivals should be allowed to celebrate within the henge as the stones 

are always treated with respect. Music within the stones would sound fantastic because of the acoustics of the 

stones. 
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Music festivals would attract many genuine pagans but also a lot of people 

who are just there for the ócraicô. Damage to the land would no doubt result, disrespect for the stones and Iôd 

guess large amounts of litter. 

 

Too many people looking for a party to make it in any way a spiritual experience. 

 

I think an ancient sacred site is an inappropriate venue for a street party 

 

Access to be able to hold rituals and ceremonies as well as festivals, although something like the Mercian 

festival would be perfect. Any wider use must be sensitive to the needs of the landscape and not make a mess 

of the ground or what lies beneath it. 

 

Yes Durrington Walls was and is the place of celebrations and festivals. 

 

On the one hand, I would really like to join druid celebrations in Stonehenge, but on the other hand I would 

like the place to stay as natural and unaffected by people as possible, considering its historic and cultural 

value. 

 

For some, Stonehenge relates to their spiritual practice & experience. To that end, accessibility is paramount 

within the understanding that events do not lead to the degradation of the site or its surroundings. There is 

surely a mutually conducive arrangement thar can be made to allow greater access while maintaining & 

preserving the integrity of the site. 

 

Culture 

 

Stonehenge was a community gathering place in history and if at all possible I'd love to see that continue, as 

that is what is meant for 

 

I think festivals would be wonderful. Especially to our community to get together and be happy and share 

with each other 

 

Festivals for the purpose of making money should not be allowed. But people should be allowed to access, 

and celebrate the site without causing harm to it. 

 

As it is a place of significance for a variety of people and groups of scientists, people of faith, as well as 

people just interested in its history/cultural history, festivals could range from themed events to modern-day 

(e.g. music) festivals, if it is possible to connect the two in any way. 

 

Not at the stones. But a heritage festival nearby could be fantastic  

 

Not in the current form of commercial music festivals that just happen to be at Stonehenge, they should be 

done differently so that it is part of an overall stonehenge experience 

 

From what I personally witnessed we were all respectful and using the site for part of what it was originally 

intended. I think that bit gets forgotten. Itôs a place to be celebrated and can be used to remind generations 

that peace is the key. I believe small gatherings still happen on the solstices  

 

Emotive 

 

Not necessary, other venues more appropriate 

 

Largely irrelevant  

 

We did nobody any harm  

 

They brought the magic alive and people together.  

 

The only things I do not like about the festivals is the mess they leave behind 

 

I would prefer to preserve the landscape for quiet enjoyment  
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Pointless. Utterly pointless.  

 

Inappropriate 

 

In adjacent fields I wouldn't have an issue.  

 

The area gets quite a bit of traffic as is. 

 

Intrusive, filthy, noisy.  

 

Politics 

 

No objection to festivals in the landscape per se, but concerns over how they would play out 

 

Temporary autonomous zone...  

 

Should be controlled  

 

The Solstice festivals are a great idea but feel exclusionary - feels little is to done to encourage this change of 

demographic 

 

I understand the desire to protect the monument and it's surroundings, but I also feel that narratives shouldn't 

be dominated entirely by academics or archaeologists who are intent on making the landscape around it a 

living museum. Access should be supervised of course and damage entirely prevented but we also need to 

have areas whereby interaction with the 

monument and it's landscape occurs. 

 

Unable to categorise 

 

I wish you could touch the stones on normal visitor days 

 

 
As part of the section on Stonehenge and Landscape, question 23 asked participants 

whether they had any views on festivals. The survey questions for this section were 

designed so that they would build up to this final question. The researcher wanted to 

understand how participants felt about current uses of the landscape, whether they 

wanted more access and in what way they wanted to access the land around Stonehenge. 

For example, were they open to the idea of public events happening near Stonehenge 

but opposed to festivals?  

 

Question 23 resulted in a lot of textual data, and it was clear that participants had 

contrasting views on the topic. Out of 95 responses, the three main Thematic Code 

categories were Archaeology and History (41 responses), Religion and Beliefs (22) and 

Emotive (11).  Surprisingly, only 5 responses could be categorised as Political, with 7 

as Cultural. 1 was unable to be categorised. The researcher had expected, considering 

Stonehengeôs history with festivals, that participant answers would have been more 

political. But it seemed that participants were less concerned with the political aspect of 

festivals in the Stonehenge landscape and more worried about the environmental and 

archaeological damage that would results from festivals being held in the local area 

surrounding the monument.  

 

When analysing the survey data that were classified as óArchaeology and Historyô, it 

was interesting that certain words kept appearing in participant responses. For example, 

common words were óprotectô or órespectô. This indicated the survey populationsô view 
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of festivals and Stonehenge, that they think festivals would not respect the landscape 

óits an ancient site and should be treated with respectô or that it should be protected 

against the potential impact of festivals: óStonehenge is a delicate site that needs 

protectingô.  

 

The key concern held by survey participants about festivals in the Stonehenge landscape 

was damage to the archaeology, land, nature and environment. Out of 40 total 

responses, 21 of these used ódamageô in their answer, it was a consistent word choice 

throughout the responses for question 23. Responses ranged from ótoo much damageô to 

the more detailed: óI think the area should be protected because there maybe [sic] 

ancient artefacts or human settlements that could be damaged by a large amount of 

peopleô. Despite the prevalence of ódamageô in participant responses, some participants 

were not completely against festivals in the Stonehenge landscape, provided they were 

óheld responsibly and do not harm the land and structuresô. But the majority of 

responses were clearly against the idea and thought it was more important to óprotect 

the stones and preserve it for future generationsô or recognise that festivals would not 

órespect the vulnerability of the monument and the landscapeô.  

 

One participant explained succinctly, stating that óthe free festivals were a phenomenonô 

but that the archaeology of the Stonehenge landscape is too ófragileô and that the 

landscape itself, both physically and intangibly is too contested for festivals to happen 

again. Given the scrutiny that large UK festivals such as Glastonbury face, it is very 

unlikely that festivals would be able to take place near Stonehenge again, and it is 

evident from the participant responses discussed that people are concerned about the 

potential damage to the archaeological record. It could be argued that participant views 

on festivals in the Stonehenge landscape are influenced by current mainstream media. In 

recent years, there has been an increased focus on the impact of festivals, whether that 

be festival sizing issues and noise complaints, drug-related deaths, or damage to the 

environment. Another potential influence on participant views could be the media 

coverage of the Stonehenge Free Festivals and the impact they had on the Stonehenge 

landscape. The extent to which there could be a connection between participant views 

and media representation will be discussed further in Chapter 9.  

 

It was thought that there might be more responses that could be categorised as Political, 

due to Stonehengeôs history with festivals in the past but this was not the case. The 

óPoliticsô responses could be divided into those that focused on control and organisation 

and those that wanted Stonehenge to be more inclusive. One participant it was a 

ótemporary autonomous zoneô which could be said of the Stonehenge Free Festivals of 

1974-1984, but is unlikely to happen under the current government, others argued that if 

festivals were to take place they should be controlled and were concerned about how 

they would take place. It was interesting that one participant thought that the Solstice 

festivals were exclusionary and stated that they ófelt little is done to encourage this 

change of demographicô. It is difficult to understand what they mean by this statement 

but perhaps they feel that the previous Solstice festivals (the Stonehenge Free 

Festivals?) only catered to a certain type of person. Another response centred on 

Stonehenge ódominationô by academics and archaeologists, stating that they felt they 

were óintent on making the landscape around it a living museumô. Although they agreed 

with supervised access, they thought that there should be more interaction with the 

monument and its landscape. Again, it was unclear whether this participant was for or 

against festivals in the Stonehenge landscape but it was evident that they wanted 

different interaction with it than what was currently available to them.   
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Emotive responses for this question did not particularly add anything to the discussion. 

These responses ranged from statements such as óinappropriateô or ópointless, utterly 

pointlessô to personal opinions such as óI would prefer to preserve the landscape for 

quiet enjoymentô. Most of the Emotive responses were against the idea of festivals, 

although 2 were for them, one regarded festivals as óbringing the magic alive and people 

togetherô at Stonehenge. This view was shared by many of the participant responses in 

the óCultureô theme, who argued that festivals in the Stonehenge landscape were a good 

idea as Stonehenge is a place óto be celebratedô for óour community to get togetherô. 

Others were also for Stonehenge festivals, and thought they could be used as part of an 

overall Stonehenge experience and that usage by  different events, such as cultural 

history ones could attract a variety of people if they were done in a non-commercial 

way unlike ócurrent commercial music festivalsô.  

 

Regarding óReligion and Beliefsô it was indicative from participant responses that 

people had strong views on festivals in the Stonehenge landscape. Common word 

choices among the 22 responses were ósacredô and óspiritualô. Although one stated that 

they would be óa wonderful addition to our phenomenological experience of this unique 

siteô, many were concerned about damage to Stonehenge as a sacred site, festivals may 

lead to ótoo many people looking for a party to make it in any way a spiritual 

experienceô. Although there were some for and some against festivals, a few stated that 

they would like greater access to the site to be able to hold rituals and ceremonies. One 

participant argued that óThere is surely a mutually conducive arrangement thar can be 

made to allow greater access while maintaining & preserving the integrity of the siteô. 

 

Within this theme, it could be said that there were elements of exclusionism. Some 

participants were against music festivals but wanted festivals that were relevant to 

Pagans or Druids, such as one who argued: óAll pagan, Druid and Celtic religious 

festivals should be allowed to celebrate within the hengeô. Another supported this, 

stating that Stonehenge should be óOpen publicly to pagan/Druid events and historical 

features not touchable by publicô with one saying that óEvents must be pagan firstô. 

Although it is understandable that those who identify as British Pagans would be 

concerned about festivals in the Stonehenge landscape, it does seem slightly 

exclusionary that they would want British Pagan only festivals as surely cultural 

heritage is for everyone, regardless whether you believe Stonehenge is sacred or not. It 

is clear that there is no right or wrong way when it comes to festivals in the Stonehenge 

landscape as someone will always have something to say about it.  

 

From the participant responses for question 23 it is evident that there were many 

contrasting views over festivals being held in the Stonehenge landscape. Some argued 

that the landscape around Stonehenge could be used for festivals, provided this was 

done in a respectful way, with awareness of the importance of the area. However the 

majority of participants had concerns and were against festivals using the Stonehenge 

landscape as a site as it is sacred to many and is of great archaeological value.  

 

Stonehenge and transport  

 
Stonehenge and transport was the last themed section of the survey before the final 

comments page. The questions for this section focused on participant opinions on road 

closures, the A303 Tunnel Scheme and participant knowledge of management of 
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Stonehenge and the surrounding landscape. To help participants with the first couple of 

questions, the researcher included sketch maps that they had drawn, showing the A344, 

the A303 and the proposed (correct at the time of the survey) A303 Stonehenge Tunnel 

Scheme.  

 

From 1900 to 2020, the roads near Stonehenge have changed variably, dependent on 

assessed needs of the time. The current debate concerning road schemes and 

Stonehenge is of course the A303 Tunnel, which has divided subgroups of society who 

are linked to Stonehenge. The researcher was interested to see what participants thought 

of the A303 Tunnel Scheme and whether they agreed with the closure of the A344 and 

how they would change the A303. The two final questions, which asked participants 

who managed Stonehenge and who managed the Stonehenge landscape werenôt trick 

questions, but to understand participant perspectives. People often think that the NT or 

EH have sole trusteeship of Stonehenge and the surrounding landscape but this is not 

the case. The researcher wanted to gauge how many participants were correct about 

who managed Stonehenge and who managed most of the landscape around the 

monument. 

 

 
 

4.77: Closure of the A344, 2021 (T. Grist Parker) 

 

 

Question 24: Do you think it was a good thing that the A344 closed?

Yes No
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4.78: Closure of the A344, analysed by Age, 2021 (T. Grist Parker) 

 

 
 

4.79: Closure of the A344, analysed by Gender identity, 2021 (T. Grist Parker) 
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4.80: Closure of the A344, analysed by Beliefs, 2021 (T. Grist Parker) 

 

For question 24, most participants agreed that it was a good idea that the A344 closed, 

with a small proportion disagreeing with this statement. Analysed by age, all 

participants under 45 answered óyesô to this question which was interesting as many of 

the younger participants (aged between 16-25) are unlikely to be aware of the impact 

the closure had. The Belief analysis indicated that the majority for most Beliefs present 

in the dataset believed it was a good thing, with over 30 of these participants identifying 

as Druid.  

 

Similarly, almost three quarters of total participants agreed that the A303 should be 

improved, but it was more divisive when it came to the A303 Stonehenge Tunnel 

question. When analysed by age and beliefs, the data showed that participants of all 

ages and beliefs agreed with improvement of the A303 but were divided over the 

scheme. For example, the majority of Druids in the survey agree with the improvement 

of the A303 in question 25, but most were against the Tunnel Scheme. Overall, 

although most of the participants agreed that the A303 should be improved, the majority 

disagreed with the idea it should be improved with a tunnel. 

 

However, it should be noted here that there was little leeway in these questions. 

Although 62% of participants disagreed with the idea of a tunnel, 70% were against the 

Stonehenge Tunnel Scheme. So though these questions were yes or no and give basic 

detail, question 28 was included to show the range of participants responses. For 

example, some may have disagreed with the Stonehenge Tunnel Scheme because they 
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believed it was too short and would be for it if it was longer. The researcher had 

structured this section so there was a build up to the textual question, allowing the 

participant to think about how they felt about aspects of improving the A303 before 

they gave their opinions on the Stonehenge A3030 Tunnel Scheme itself.  

 

 
 

4.81: Improvement of the A303, 2021 (T. Grist Parker) 
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4.83: Improvement of the A303, analysed by Gender identity, 2021 

(T. Grist Parker) 
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4.84: Improvement of the A303, analysed by Beliefs, 2021  

(T. Grist Parker) 
 

 
  

4.85: A303 Improvement and the Tunnel Scheme, 2021 (T. Grist Parker) 

 

 
 

4.86: A303 Improvement and the Tunnel Scheme, analysed by Age, 2021  
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4.87: A303 Improvement and the Tunnel Scheme, analysed by Gender identity, 2021 (T. Grist Parker) 

 

 
4.88: A303 Improvement and the Tunnel Scheme, analysed by Beliefs, 2021 
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4.89: Agreement with the Stonehenge Tunnel Scheme, 2021 (T. Grist Parker) 
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4.91: Agreement with the Stonehenge Tunnel Scheme, analysed by Gender identity, 2021 

(T. Grist Parker) 

 

 
 

4.92: Agreement with the Stonehenge Tunnel Scheme, analysed by Beliefs, 2021 

(T. Grist Parker) 
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4.L: Table of Thematic Coding for Question 28 (Do you have any comments on the 

Stonehenge Tunnel Scheme?) 

 
Archaeology and History 

 

Should be kept as it is; no tunnel. If they make a tunnel they are potentially destroying archaeological 

evidence tied to the site 

 

It will destroy archaeology which could be of great importance.  

 

It's much too short. A longer tunnel would probably avoid disturbing the archaeological heritage 

 

It is not respecting the historical importance of the Stonehenge site. It is a political move, not an ecological or 

conservation motivation. 

 

This is defiling our heritage  

 

I am against the tunnel construction as it is located too close to the ancient site and, considering the fact that 

the Stonehenge landscape isn't completely researched yet, the tunnel construction may cause horrific harm to 

possible artifacts under ground. 

 

I think create a tunnel un a place where could be more archeological area is invasive. Also, why a tunnel 

could be placed in a locacation where isn't a hill or mountain? 

 

I think itôs outrageous! Destroying ancient, beautiful and essential wild land. 

 

Ill conceived, inappropriate and damaging. 

 

There is too much important archaeology that will be destroyed by the tunnel, and in general we should be 

discouraging car travel in general not increasing road schemes 

 

Too detrimental to the landscape  

 

Seems like the best way to improve the road whilst minimising potential damage to archaeology. It also 

provides a good opportunity for the discovery of new evidence at the tunnel entrances 

 

It will tear right through the heritage landscape and may put deeper archaeological deposits in danger. Why 

not just move the A303 out of the Stonehenge landscape altogether and create a bypass. 

 

Will cause too much irreparable damage to the World Heritage Site both in archaeological and ecological 

terms. The supposed 'benefits' are not worth the cost. 

 

Ill -thought out, destructive of archaeology - a disaster!  

 

Although I agree in principle that the road it too close to the stones I am totally against destroying more of 

the potential archaeology to remove it from view. I am aware that extensive pre development archaeology 

investigation is being under took but the nature of the potential archaeology could mean that important 

discoveries could be missed. 

 

Don't disturb the landscape  

 

The tunnel should start and finish outside the Stonehenge landscape.  

 

I think we have to comprise between modern conveniences and important heritage, a tunnel can preserve the 

landscape while improving roads 

 

The 'debate' that was started by certain academics was derogatory towards the commercial sector and came 

off as elitist; this doesn't help progress the scheme or improve impressions around aforementioned academics 
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As an archaeologist who had worked on the tunnel scheme I can confidently say that it is, has and will be 

excavated to a very high standard by commercial archaeologists. 

 

Salisbury southern ring road is the answer  

 

A feel a re-routing might be better than a tunnel, but a tunnel is better than no change 

 

Some argue that the road is now part of the historic landscape but I think removing the road and traffic is a 

good thing. 

 

Good for Commercial Archaeologists, as it keeps them employed, but its bad for heritage in the UK as a 

whole. 

 

I think it should be longer - both entrances well outside the World Heritage Area. 

 

The tunnel needs to be longer but will be beneficial for the landscape and transport links 

 

As long as it protects and preserves the site with advise from experts, then I see no problem 

 

It has been a long term scheme. Is entirely required for future use as well as current use issues and whilst we 

could debate all day about which elements of a scheme are least/ most damaging, it's not going to improve 

living/commuting conditions for the current inhabitants. Whilst covid will have seen reduction in traffic, that 

isn't likely to continue and I feel that this scheme, alongside other major infrastructure schemes should be 

viewed as investment for future communities and if we can do the excavations sensitively and appropriately, 

then we also gain increased knowledge of the monument too...which originally was excavated with 

rudimentary (for now) techniques. Things move on and we should sympathetically engage to try to enhance 

our knowledge, without entirely destroying monuments. 

 

I believe the tunnel should be longer and less invasive at the exits  

 

I think the road should be rerouted  

 

Should be the long tunnel that was agreed but never implemented.  

 

Ideally it could be longer. But the present situation desperately needs improving. Provided the remains are 

recorded effectively, which they will be, then this may be the best chance we have to improve it. 

 

I would rather they divert the A303 away from Stonehenge and make it a duel-carriageway. The tunnel is a 

poor solution in every way. 

 

Proposed tunnel is too short  

 

It will cause irreversible damage  

 

As long as they dig deep and do not disturb the upper areas of the landscape, then a tunnel will enable the 

landscape to return to a more normal setting. Animals will be able to roam without hindrance from road 

traffic. 

 

The original charter gifting Stonehenge to the public said the ground should not be disturbed 

 

Too short, too intrusive, too close  

 

Much as I will miss seeing SH as I drive past, I like the idea of hiding the road. I would though extend the 

entrance and exit to the tunnel beyond the current plan. Take them outside the immediate landscape. 

 

As long as preserved the natural beauty of the land and not encroach further on Stonehenge 

 

Not 100% convinced it wonôt damage the stones or the landscape, but fingers crossed 

 

Too invasive.  
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The A303 should be straightened, taking it below Amesbury, away from the unique area. 

 

The planned tunnel is too short and I'm worried about light pollution from the portals at the monument and in 

the wider landscape. 

 

It's disgusting and ruins the entire landscape as well as push our understanding of Stonehenge back, due to 

rushing this tunnel through which will destroy archaeological artifacts that may or may not be there 

 

It may have caused more damage and problems than it solves  

 

too short, or too tunnelled... proposed to be too quickly excavated...  

 

It would be less intrusive  

 

There is plenty of room to build a new road away from ancient monuments 

round about - so build one away form the henge! 

 

Traffic should be re-routed above ground to the south, outside the World Heritage Site. A much cheaper 

option causing less disruption during building and doing less environmental and archaeological damage by 

largely following existing roads. 

 

Religion and Beliefs  

 

Desecration of a sacred site.  

 

I think if they want to ñimproveò the roads around the Stonehenge site, they need to listen to the people who 

view and use it as a sacred site. Let the pagans & the Druids set the expectations, not modern convenience. 

 

The area is a ritual landscape and it is sacrosanct and should not be disturbed. 

 

A desecration  

 

Although it has been great for archaeological finds it has disturbed many of the ancestor's who have been at 

peace for thousands of years. 

 

I have concerns about the alignments of the entrances, as solar movements are critical to the site and light 

emissions are a major problem. 

 

It would impair the midwinter sun set  

 

It would disturb the non-physical energies of this sacred site. This site was gifted by our ancestors and is to 

be valued as a sacred place. 

 

Culture 

 

Important landmark, marking halfway to London, will be invisible. 

 

It would stop congestion caused by people slowing down to take pictures of it from their cars 

 

I drive past there specifically to see Stonehenge. I don't feel it should be hidden. 

 

Taking the road out will improve connection with the landscape and make it easier to travel without so many 

accidents. Huge benefits on both sides 

 

Emotive 

 

Not really fussed  

 

Deeply worrying in its implications  
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Too short really  

 

I am not British, but I find it deeply offensive & disrespectful. Would they burrow through the Vatican 

crypts? 

 

Shouldn't happen  

 

It is the best solution to a difficult issue. But a shame.  

 

It may be expensive, but it's necessary.  

 

I don't know enough about it to have a strong opinion  

 

I think it is a necessary evil. I look forward to the road being out of sight. 

 

It's far from perfect, but a reasonable compromise. I grew up near the Devils Punchbowl (Hindhead A3) the 

difference the tunnel has made there is astounding. Of course the tunnel is only ever a short term fix to our 

current traffic issues but there does not seem to be any driver to change our current modes of transport. 

 

There is no ideal solution ï I guess tunnel scheme is an adequate compromise. I like the idea of the 

experience of visiting the stones being devoid of intrusive traffic, but equally I'll miss the A303 glimpse as 

you drive past - always adds interest to the journey! 

 

Itôs a good idea  

 

It's the wrong scheme for today. It may have been ok 20years ago as a deep long bore tunnel 

 

Tunnels are typically, in my experience fairly stable. If the land above the tunnel could be reclaimed as 

grassland/nature, a tunnel would be wonderful. 

 

Just shut the damn road and get people to walk. 

 

Expensive  

 

Risky  

 

I don't know the project  

 

Just leave it the way it is.  

 

Very risky in the long term  

 

Politics 

 

The people who can defend it have all signed NDAôs  

 

Corrupt by inception, design and execution. It is desecration. Redirection of public money to private 

corporations. Unnecessary. Damaging. 

 

It is a waste of money. The theories about the stones will continue to develop and change. The current setting 

of the stones as viewed from the current road is as important to people today as any theory about itsô past 

 

It's a stupid idea 

 

There is a lot of conflicting information on the internet. Lots of sources saying valid points that it's a good 

thing, lots of sources saying valid points that it's a bad thing. It is often hard to tell what is misinformation as 

well. It's very hard to decide! 

 

It will take away the only free view most will have.  
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We should be moving away from road transport in order to meet our co2 budget, not facilitating more traffic 

on our roads 

 

It would be preferable to something worse. I am suspicious of all schemes that assume road 'improvement' (ie 

widening) to be a means of improving traffic flow, pollution or anything else - these problems often stem 

from overuse of the existing infrastructure and will ultimately be addressed only by reducing the amount of 

traffic, not pandering to it. 

 

A longer deep bore tunnel should have been agreed.  

 

It is a tremendous amount of money to spend when the country is already in more than enough trouble as it is 

 
 

Question 28 was useful as it provided answers to the previous questions. It was evident 

that there was a wide variety of opinions held by participants. Some were completely 

against the A303 Stonehenge Tunnel Scheme, others for it and some on the fence, 

dependent on the circumstances of the tunnel. At the time of the survey, it looked like 

the tunnel scheme was going to go ahead so it is worth baring this in mind when 

regarding the results.  

 

As expected, many responses were categorized as Archaeology and History. It was clear 

that there were several concerns over the A303 Tunnelôs length and the destruction of 

potential archaeological remains. For tunnel length, responses seemed to be in 

agreement that the tunnel should be longer, so that it would avoid potential destruction 

of archaeology and keep the entrances outside the WHS area. Although some responses 

were positive about the tunnel, stating it could ópreserve the landscape while improving 

roadsô or that it was the best way to improve the A303 whilst minimizing damage to 

archaeology. One participant stated that: óas an archaeologist who had worked on the 

tunnel scheme I can confidently say that it is, has and will be excavated to a very high 

standard by commercial archaeologistsô. Despite this many were vehemently against it, 

arguing that the tunnel would destroy archaeology and cause óhorrific harm to possible 

artifacts under groundô, even putting ódeeper archaeological deposits in dangerô These 

responses could be linked to a certain published letter that came out around the time of 

the survey that warned the tunnel would destroy half a million artefacts. Again, it is 

clearly evident that media had an effect on participant answers.  

 

There were some strong opinions of the tunnel that were coded as Religion and Beliefs. 

These responses centred around the ósacrednessô of Stonehenge and the óritual 

landscapeô, to disturb it would be a ódesecrationô. One participant stated that if roads 

around Stonehenge were to be improved, they [the government?] should ólet the Pagans 

and the Druids set the expectations, not modern convenienceô. Although this is 

somewhat relevant, Stonehenge (as much as some may wish to be) does not solely 

belong to any subculture in society, although Stonehenge is sacred to British Pagans this 

does not mean that it is irrelevant to everyone else. There was also concern over the 

disruption to the midwinter sunset and solar movements which are ócriticalô to 

Stonehenge, due to tunnel entrance alignments and light emissions. Although this 

concern is not unfounded, the tunnel would remove light emissions from the road and if 

longer, so the entrances were outside of the WHS, would not be visible at all within the 

Stonehenge landscape.  

 

For Political responses, it was evident that participants were frustrated by the 

Stonehenge Tunnel Scheme, particularly money-wise. It was described as ócorrupt by 
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inception, design and executionô and a ówaste of moneyô that was too much to spend 

when óthe country is already in more than enough trouble as it isô. There was also 

crossover between Political and Cultural responses as some participants mentioned that 

the view from the A303 is the only ófree view most will haveô and that Stonehenge an 

óimportant landmark, marking halfway to Londonô. Although some Culture responses 

were positive about the scheme as they thought it would stop traffic congestion and 

accidents and óimprove connection with the landscapeô, which from responses to 

previous questions is what many of the survey population would like.  

 

Unsurprisingly, participants had strong emotions about the tunnel scheme, with one 

stating that they found it ódeeply offensive and disrespectfulô, although others were 

more ambivalent stating that they were not óreally fussedô or did not know enough about 

it to have a strong opinion. It seemed that there was a contrast between those who 

thought that it was óriskyô or ódeeply worryingô and those who thought it was upsetting 

but the óbest solution to a difficult issueô and that the tunnel was a ónecessary evilô or an 

óadequate compromiseô to a problem with no ideal solution. Overall, it was evident from 

these responses that many feel the A303 Stonehenge Tunnel Scheme is a difficult topic 

and the cause of much debate around Stonehenge. From these responses, most seem to 

be against the scheme on the whole, but some participants believe it could work 

provided that it is executed properly and that it is the best solution for a problem which 

has caused difficulties for much of Stonehengeôs modern social history.  

 

 
 

 

4.93: Management of Stonehenge, 2021 

(T. Grist Parker) 

 

Question 29: Do you know who manages Stonehenge? 

Heritage England English Heritage National Trust
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4.94: Management of Stonehenge, analysed by Age, 2021 

(T. Grist Parker) 

 

  
4.95: Management of Stonehenge, analysed by Gender identity, 2021 

(T. Grist Parker) 
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4.96: Management of Stonehenge, analysed by Beliefs, 2021 

(T. Grist Parker) 
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4.97: Management of the Stonehenge Landscape, 2021 

(T. Grist Parker) 

 

 
 

4.98: Management of the Stonehenge Landscape, analysed by Age, 2021 

(T. Grist Parker) 

 

 

 

 

 

 

 
 

4.99: Management of the Stonehenge Landscape, analysed by Gender identity, 2021 

(T. Grist Parker) 
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4.100: Management of the Stonehenge Landscape, analysed by Beliefs, 2021 

(T. Grist Parker) 

 

Question 29 and 30 finished off the Stonehenge and Transport section of the survey and 

were really to see how many participants were aware of which national bodies look 

after and manage Stonehenge and the surrounding landscape for the public. It partly 

came about due to the researcherôs experiences of volunteering at Stonehenge as visitors 

were often confused as to why certain areas were out of bounds. Such as the fence 

around Stonehenge which marks the boundary between NT land and EH land.  

 

Historic England was included as an option in both questions just out of interest and 

there was of course, a right and a wrong answer but it was purely to see how much the 

survey participants knew about the management of Stonehenge. For question 29, 82% 

of participants knew that EH manages Stonehenge but surprisingly 14% thought it was 

Historic England. When analysed by age, it was interesting that every participant aged 

between 16 and 25 got this question right, as did 71-80 year olds. Beliefs analysis did 

not indicate any anomalies and showed that the vast majority of Druids and Pagans that 

took part were aware EH managed Stonehenge.  
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For question 30 most participants knew it was the NT but 32% thought it was EH and 

9% thought it the right answer was Heritage England. There was a range of ages who 

believed the answer to be English Heritage, rather than youngers ages as the researcher 

had thought. Gender identity analysis revealed that at least one participant from each 

identity present in the dataset were wrong and Beliefs indicated that a surprisingly large 

number of Druids and Pagans were under the wrong impression. Although these 

questions were purely out of interest it is evident from the data that a not insignificant 

number of participants are not aware of which national bodies manage different aspects 

of the Stonehenge landscape, which is slightly concerning.  

 

Final Comments 

 
This was the preliminary page before the end of the survey and provided the means for 

participants to contribute any further comments that they had not yet had the 

opportunity to do so. Participants were also asked whether they would like to be 

interviewed further and this served as a recruitment pool for the Public Perceptions of 

Stonehenge Interviews.  

 

4.M: Table of Thematic Coding for Question 31 (Is there anything else you would 

like to contribute?) 

 
Archaeology and History 

 

Stonehenge is a unique place with ancient history and cultural value. It still remains a mystery, yet its 

importance can hardly be underrated. I vote against any constructions that may harm the landscape and 

change it forever. Living in the time when ecological catastrophe is near at hand, we should first of all 

appreciate our ancestors' heritage, recognize and protect it. It would have been a great miracle if anyone these 

days had constructed something like Stonehenge. There is still so much to observe and discover, and we 

cannot allow another great archaelogical site be harmed. Constructions like Stonehenge are, though ancient, 

are extremely fragile, and one irresponsible action can wipe them off the Earth's surface, like it happened 

with the two enormous Buddha statues in Afganistan. 

Government must protect, not undermine the heritage of its country. 

 

I like the new visitor route to the stones as you get to appreciate more of the landscape then previously when 

you arrived near to the stones. 

 

Very pleased it is now a World Heritage Site, let's keep it that way. Thank you for doing this research. 

 

The Stonehenge Landscape needs to be presented as a whole, and the Stonehenge site as just part of that 

whole. This will enable the general population to understand the objections to the work proposed in the area. 

 

The removal of the road will ensure future generations will be able to experience the stones and barrows as 

the architects intended without modern influences being so close and detracting from the experience for those 

seeking to imagine the fundamental historic atmosphere. This ancient place will finally have the future it 

deserves! 

 

Stonehenge and the landscape around is too fragile and too important to be heavily used or built on. It is a 

unique and important monument that should be open to all but treated with respect. 

 

Stonehenge is a unique sacred space. The archaeology of the site is of global importance and is extremely 

vulnerable. 

 

It puzzles and frustrates me why modern planning does not protect ancient monuments. Planning should not 

be permitted within a certain distance of any ancient monument - including major roadworks. 

 

Religion and Beliefs  
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Stonehenge should be protected at all cost and groups who see it as sacred land should be respected and let 

their voice be heard. Any development that is not centred around the conservation of the land should be 

stopped immediately. 

 

This land has been a sacred spot for longer than the country that manages it has existed it should be protected 

 

Stonehenge should be accessible & unrestricted as a place of pilgrimage.  

 

For ceremonial occasions members of official druid organisations only, it's a bucket list circus at the moment 

and a fashion rather than faith 

 

Stonehenge isnt the be all and end all. There are lots of other sites with better access and dragon energy ley 

lines 

 

I believe that access should be free at appropriate times to those attending for spiritual purposes, outside of 

the horror of the solstices, which are detrimental to those who truly view the site as spiritually significant. 

 

Stonehenge should be accessible to those in the faith up close but only seen to visitors from distance and kept 

clean and safe 

 

I consider being able to visit Stonehenge a gift to mankind. It is a sacred site and should be treated as such. 

 

Stonehenge has qualities unseen by the human eyes, yet they are palpable to anyone who takes the time to be 

still. It is not a place for traffic and busyness. My partner and I celebrated a hand-fasting there in 2017 and it 

would be wonderful if ancient rituals such as this were promoted. I'm from New Zealand and would greatly 

appreciate greater access. 

This is a sacred site as much as any cathedral or church and should be respected as such. 

 

Worldwide, Stonehenge is a place on people's lists, a curiosity without real personal meaning. For pagans it 

has meaning, but what that meaning is, is individual and muddled, and will likely have little to do with what 

the original users felt. 

 

Pagan usage is treated as undesirable and is squeezed out, barely tolerated. Our narrative is excluded. 

Tourists rule. Lost opportunity for spiritual diplomacy and community celebration. Ie Amesbury Mayday. 

 

Stonehenge wants to be left alone, to pilgrims and isolated rituals, not a new mega venue. 

 

Stonehenge needs to be a sacred and special site to honour ancestors.  

 

I am fortunate enough to go for private ceremony, but we also go for open access, I have been enthralled with 

it since a boy, met my wife there and were hand fasted there. 

 

I think that the stones should be more open for peaceful spiritual observations and visitors and pilgrims 

 

Yes, do you think the stones should be returned to the Preseli Hills given the proof an original stone circle 

existed? I question why they were taken? This may be why I have felt more of a connection with Avebury 

than Stonehenge. Now I know why. It was not their original place. The site should be managed to encourage 

use as a contemporary temple 

connecting people with the environment today not just as a museum piece 

 

I visited the stones as a child when it was possible to have full access. Although memorable, the site does 

need protecting, sadly. 

 

Culture 

 

If we forget our culture, history and origins we cease to exist as a people. The further we move from an 

agrarian lifestyle the more damage we do to the world, ourselves and nature. 

 



 
238 

Regularly driving past S. with foreign students of heritage they were always unimpressed. Much smaller and 

less imposing than they expected. Often thought it was a model beside the road. 

 

Festivals are too limited a view of the potential for the landscape. Itôs also an important habitat for plants, 

birds and other wildlife. 

 

Shutting it away in a visitors centre diminishes the importance of the freedom behind this wonderful place 

 

I would very much like routine public access to the monument to be restored, rather than having to book 

tickets to be allowed to enter it 

 

There should be access to the stones themselves  

 

I think that we should concentrate more on the of the wildlife rich area around Stonehenge rather than 

looking to increase access o the area. I think the living breathing landscape is being forgotten about when 

really this is more important than the actual stones (important historical artefact that these are) 

 

Did you come across a band called CRASS? I remember one of their albums had a booklet which talked of 

Wally Hope and the festival. 

 

Stonehenge is a beautiful place but is far too commercialized and taken over by tourists for it to be 

appreciated for what it is. 

 

Although I haven't visited the site, I would love to be able to have better 

access from all regions of England and the UK, but preserve the site as well. I haven't been able to visit due 

to only transport that I know of to get there being by car. I would love to visit and get up close to stone henge 

:) 

 

I have visited pre and post the new visitor center and I feel a lot has been taken away from this amazing site. 

The last time I visited it was upsetting as it was so obviously aimed at and all about commerciality, restriction 

of free movement and tourist foot fall. I can remember parking in the dark on the drove and being able to 

visit on the Winter solstice with many others, all of whom showed love and respect to the stones and its site. 

 

Emotive 

 

I visited Stonehenge during a sunrise in March 2007 and it was one of the most memorable things I did as a 

tourist. I was fortunate enough to purchase a tour that allowed me to go inside the stones and touch the 

stones, accomplishing a lifelong dream. I was in my early 20s then and still carry that feeling forward when 

recalling the magic of that trip today, 

approaching my 40s. 

 

Ancient historical sites have been abused far more than they should. Preservation takes a backseat to modern 

convenience. To better understand our past and how people lived and survived on the land we now inhabit, 

we need the sites that to remain to continue to remain. It is hard to preserve them when things like highways 

and airports are built close to them. Look at the restoration and preservation steps the team at Pueblo Grande 

in Phoenix, Arizona had to figure out and implement to keep this vital ruin at the heart of the city. Daily air 

travel slowly wears away at the mound. Past improper handling of the site also made it difficult for more 

recent researchers to be sure of their findings. Learn from the 

mistakes of others - listen to those who would preserve your history ï your ancient history. 

 

I realise this is part of your work, however there are many more important and exciting places than 

Stonehenge. I think you may be reading far too much into it. Mind you, if Stonehenge focuses the attention, 

the other sites are left to get on with it, with their local pagans, wiccans, druids (and you left Wiccan off your 

list of religions btw). SS at Stonehenge is about as spiritual as a tea party with the local vicar. It's just an 

excuse for a party. 

 

When I first visited Stonehenge at the age of 11, there was no charge that I remember, and you could wander 

right up to the stones. Coming from a Midland town where foreigners were people from the next village, this 

was the first time I encountered real live Americans, and it was quite a shock to discover they really talked 

like that, and didn't just put the accent on for films. It was a retired American couple, the wife seemed more 
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amazed that she had just seen daisies for the first time in her life! As a result, for many years I held the 

erroneous belief that there are no daisies in North America. The last time I went back to Stonehenge was with 

my Polish lodger in 2004. It was a disappointing visit, as we would have to pay extra to get up to the stones, 

which we didn't. Overall I much prefer Avebury as a place to visit. 

 

I often come across as jaded (there are multiple contributing factors to the sour taste I'm left with) when 

talking about Stonehenge which is a shame because I do think the site has its merits and is interesting. 

 

I'd love to walk amongst the stones but appreciate people are stupid and don't understand how important the 

whole area is. The road scheme should be stopped. 

 

Too much emphasis is placed on the stone circle itself, to the detriment of grander monuments such as 

Avebury. 

 

I only ever went once, but it was intoxicating and enchanting.  

 

Politics 

 

Access to Stonehenge should be made far more accessible in terms of price of admission. It should be far 

more reasonable. Far more money should be spent on outreach in order to expand the range of activities 

offered and to make access, especially to school children, easier. 

 

I have been at various times in my life, as a child when we could go right up to the stones, in a private 

ceremony at dawn, and at the summer solstice, and a final visit with the more recent access of the distance 

perimeter. This last time was awful, devoid of a sense of place, I felt like we were being herded. It was really 

not good. I appreciate there are a vast 

amount of visitors, but the sense of meaning is so deeply significant for many and should be encouraged. I 

recognise too that many have socio-political meaning of freedoms and sense of identity all mixed up with 

access to the stones. It is indeed a very powerful symbol of sovereignty. (If you haven't yet, I suggest reading 

Nick Hayes' 'the book of trespass'. I hope you find it illuminating about land access and social structures 

connected 

to the land in the UK. 

 

Closing the A342 was a pain for us locals but it has made for an enhanced experience of the Stonehenge 

landscape seen from the north. Having better access and experience of space from the south would be 

amazing. 

 

Disinterested bureaucrats should not hold the keys to what little remains of our ancient holy sites. They 

should also not be allowed to defile them in the name of progress. 

 

For some years in the late 1990s I attended the Stonehenge access meetings chaired by English Heritage. It 

was clear that with so many competing voices requiring such different engagements with the same site, it is 

likely to remain contentious for the foreseeable future. The anger of some in the Druid and Pagan 

communities expressed towards archaeologists and visitors at the henge have also served to drive a 

significant wedge between the Druid and Pagan communities and the archaeological communities to the 

detriment of both, but primarily of the former, since the latter have official recognition. 

 

I sat on the stones as a child and it saddens me my own children have not been able to have the same 

experience. It makes me angry to think that this is largely a result of the Thatcher Govt's hatred of travellers, 

which while shocking in itself has had an impact on all of us who have any connection to the Stonehenge 

landscape. 

 

Too much focus on the stones that undermines the importance of the landscape. This site is too political as 

being archetypal of English cultural history. I grew up in the area and the appropriation of the site by varying 

political and social groups worries me as the site, especially in the 80s became toxic. It was used to divide 

communities. We couldn't leave the village at the end of June as the A36 was closed with snow gates and a 

heavy police presence... this site was used, alongside the travelling community to represent everything the 

Tories hated and little England despised. It was like the scene in chocolate with "travellers (not the word that 

was used) not welcome" in shops and pubs. The landscape fascinates me and I am myself now an 

archaeologist, but the stones are a turn off.. I have little interest in them due to my childhood experiences. 
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Access to the stones should be returned English Heritage use Stonehenge as a purely money making cash 

cow. This is wrong. Stonehenge was given to the people and the people should be able to access the sacred 

stones. 

 

It's ours, not for development or monetising  

 

Taking away the view of Stonehenge from passing cars is a mistake. People like to see it, even if they would 

never dream of going there specifically. Public money is used to maintain it - revenue from everyone, not just 

those interested in archaeology. What happens if the wider public stop caring about it? 

 

Stonehenge is a truly special site, not the only site of prehistoric significance in the area. It should be 

maintained, and access should be free to everyone. History is something that should be free for all to learn, 

charging a premium for an open area is almost laughable. 

 

Unable to categorise 

 

Interesting survey  

 

A large part of my PhD thesis explores Pagan contestation. It's available from BAR under the title of 

Contested Heritage 

 

Great survey, very mildly similar to my masterôs degree dissertation survey. Good luck! 

 

I have carried out a lot of volunteering at Stonehenge and leading school groups around the landscape. I have 

included these sessions in my visitor figures. 

 

 

Question 31 was the final textual question in the survey and was an opportunity for 

participants to leave any comments they may have. The responses were evenly 

distributed across all themes, though a few were unable to be categorised. For responses 

that were categorised under Archaeology and History, several participants expressed 

concerns about planning and development, with comments like ówe cannot allow 

another great archaeological site to be harmedô or óPlanning should not be permitted 

within a certain distance of any ancient monument - including major roadworksô which 

clearly alludes to the A303 Tunnel Scheme.   

 

Others were more positive; one liked the new route visitors take to the stones due to 

COVID-19 as they get to óappreciate more of the landscapeô. There was also reflection 

on what Stonehenge as an archaeological site is, several responses mentioned óuniqueô 

and óimportantô when describing Stonehenge, with one participant stating that 

Stonehenge is a óunique place with ancient history and cultural valueô. The Archaeology 

and History theme contained the only negative response from the survey, with the 

participant stating that óI realise this is part of your work, however there are many more 

important and exciting places than Stonehenge. I think you may be reading far too much 

into itô, which is a point, but the whole basis of this research project is Stonehenge, 

something they were aware of at the very beginning of the survey. Though the reminder 

from this participant that the researcher had left Wiccan off the list of beliefs was 

useful, this would have been added in hindsight.  

 

The Emotive responses were mixed and it was evident that this question was an 

opportunity for participants to reflect on their feelings about Stonehenge. Although 

some described the monument in positive ways: a ólifelong dreamô, óintoxicatingô, 

óenchantingô. Others were less enthusiastic, one was ójadedô and two participants 

mentioned that they preferred Avebury to visit. Many of the responses that were 
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categorized as Culture focused on accessibility to Stonehenge, participants wanted more 

access to the monument, óroutine public accessô to be re-established, access to the 

stones themselves and that free movement was restricted. Others mentioned wildlife and 

the countryside around Stonehenge that the óliving breathing landscapeô was being laid 

aside in favour of the stones. Another angle participant responses took were to do with 

issues of over-commercialization of the monument. For example, that the site was óall 

about commerciality and tourist foot fallô that it has been so ótaken overô by tourists it 

cannot be properly enjoyed.  

 

This was also a theme within the Political responses, with a focus on development, 

monetization of Stonehenge and tourism. Statements ranged from ócharging a premium 

for an open area is almost laughableô, to óEnglish Heritage uses Stonehenge as a money-

making cash cowô. One participant argued that Stonehenge should be more accessible 

by charging reasonable admission prices and expanding the outreach. Another was 

concerned about the free view that is currently given by the A303, taking this away with 

the implementation of a tunnel would be a mistake they argued as ópublic money is used 

to maintain it [the monument]ô. 

 

A few participants reflected on the divisions between different social subgroups that are 

invested in Stonehenge and its future. With óso many competing voicesô that enquire 

different engagement with the site, one participant thought that it would remain 

ócontentious for the foreseeableô. They thought that the anger expressed by some British 

Pagans has ódriven a significant wedgeô between them and archaeologists, which had 

caused damage to the reputation of British Pagans. Two participants linked political and 

social appropriation of Stonehenge to accessibility to the site today, with one stating 

that this was the result of the óThatcher Governmentôs hatred of Travellersô, echoed by 

the other; Stonehenge was used to órepresent everything the Tories hated and Little 

England despisedô. This emphasis on political appropriation of Stonehenge has been a 

reoccurring theme throughout the primary data and will be discussed in Chapter 9.  

 

Within the responses categorized under Religion and Beliefs, there was some indication 

of frustration with Stonehenge tourism and perceived lack of respect to British 

Paganism. One participant stated that óPagan usage is treated as undesirable and is 

squeezed out, barely toleratedô and ótourists ruleô. One response was clearly influenced 

by the Stonehenge: Lost Circle Revealed tv programme, which aired before the survey. 

This person stated that they felt ómore of a connection with Avebury than Stonehengeô 

because Stonehenge is not ótheir original placeô. This indicates the impact that media 

has on peoplesô views and the extent to which they will believe the óproofô of the 

existence of an óoriginal stone circleô; even though Stonehenge has been in its current 

site for thousands of years.  

 

Others were of the opinion that the managed access events were no longer an 

appropriate celebration for British Pagans, that the óhorror of the solsticesô had become 

óa bucket list circusô. Some participants argued that Stonehenge should be accessible for 

those who use it as a temple as part of their beliefs: óStonehenge should be accessible & 

unrestricted as a place of pilgrimageô or ófree at appropriate times to those attending for 

spiritual purposesô. Others wanted events to be for ómembers of official druid 

organisations onlyô. Stonehenge (they seem to refer to the inner circle) should only be 

accessible to óthose in the faithô with visitors being kept at a distance. Another said that 

the monument should be óleft alone to pilgrims and isolated ritualsô, which was 
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supported by another comment that óStonehenge needs to be a sacred and special site to 

honour ancestorsô.  

 

These responses raise difficult questions as we can understand the frustrations of some 

British Pagans in that they do not feel that Stonehenge is being treated as a sacred 

temple should be. It is evident that some feel Stonehenge has become too 

commercialised and tourism-focused. However, these responses could be seen as 

slightly problematic and exclusionary. How do we know who our óancestorsô are? There 

are troubling discussions where óancestorsô have been used in pseudoarchaeology to put 

forward dated and often racist views, where Western cultural heritage is seen as 

superior to others. Though many consider Stonehenge to be sacred, by removing access 

to all but for the few who are deemed to be óofficialô British Pagans or there for spiritual 

reasons, this is Stonehengeôs history repeating itself. This supports exclusionary ideas 

that heritage is not for everyone and as sacred as Stonehenge may be, it should be a site 

where anyone can go to experience archaeological and cultural heritage.  

 

 
 

4.101: Further Involvement in this Research Project, 2021 

(T. Grist Parker) 

 

Question 32: Would you be interested in being interviewed further 

for this research project? 

Yes No
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4.102: Further Involvement in this Research Project, analysed by Age, 2021 

(T. Grist Parker) 

 

 
 

4.103: Further Involvement in this Research Project, analysed by Gender identity, 2021 

(T. Grist Parker) 

0 2 4 6 8 10 12

No

Yes

Question 32: Would you be interested in being interviewed further 

for this research project? 

(analysed by Age)

16-20 21-25 26-30 31-35 36-40 41-45 46-50

51-55 56-60 61-65 66-70 71-75 76-80

0 10 20 30 40 50 60

No

Yes

Question 32: Would you be interested in being interviewed further 

for this research project? 

(analysed by Gender identity)

Male Female Transgender Male Transgender Female

Non-Binary Other Undecided Prefer not to answer
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4.104: Further Involvement in this Research Project, analysed by Beliefs, 2021 

(T. Grist Parker) 

 

Question 32 asked participants whether they wanted to be interviewed further for this 

research project. If they answered yes, in question 33, they were encouraged to leave 

their email address, so that they could later be contacted. Out of 142 participants, 65 

expressed an interest in being interviewed. Of these 65 participants, participants that 

were born between 1960 and 1969 (aged between 52 and 61 at the time of the survey) 

were the main age group that wanted to be interviewed. When analysed by gender, men 

and women were equally likely to say óyesô although women were the majority group 

for saying ónoô to being interviewed. However, there was a majority of female 

participants in this survey, so this does not indicate anything.. In terms of beliefs, 

Druids were the most interested in sharing their views about Stonehenge, though those 

who were óUndecidedô were the largest group who said ónoô to being interviewed. The 

researcher was surprised that the majority of participants who wished to be interviewed 

were Druid, but this could be another indicator of how important Stonehenge is to 

Druids in terms of their beliefs. The Public Perceptions of Stonehenge Interviews are 

discussed further in Chapter Five.  

 

End of survey 

0 5 10 15 20 25 30

No

Yes

Question 32: Would you be interested in being interviewed further 

for this research project? 

(analysed by Beliefs)

Christian Roman Catholic

Protestant Quaker

The Church of Jesus Christ of Latter-day SaintsAny other Christian denomination

Druid Pagan

Spiritual Muslim

Sikh Hindu

Jewish Buddhist

Atheist No beliefs

Other Undecided
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óEnd of surveyô was the final page for the Public Perceptions of Stonehenge survey. It 

was important to include this page as it brought the survey to a natural close and 

allowed the researcher to thank the participants for taking part.  The participants were 

not compensated in any way for contributing to the survey, so it was polite and 

courteous to thank them and make them feel like their time and answers were 

acknowledged and greatly appreciated. 

 

Summary  

  

In summary, this chapter provides a comprehensive analysis of the data collected from 

the Public Perceptions of Stonehenge survey, which proved to be an interesting dataset. 

By breaking down the questions using Thematic coding or Age, Gender identity and 

Beliefs, it allows for an in-depth view of participants perceptions and ideas about 

Stonehenge. It is evident that the three afore-mentioned participant factors influence 

their opinions of the monument and its modern social history.  

 

These results are a unique set that was collected in the Spring of 2021 and doubtless, if 

this survey was to be repeated in the future, there would be a different outcome. This 

online survey would be relatively easy to duplicate and analyse if someone wished to do 

so, using Thematic Coding and other analytical techniques the researcher employed. 

However, it is worth noting that parts of this survey are dependent on the views of the 

researcher. For example, the Thematic Coding and categorisation of textual data. 

Although another person could use the same Thematic Code, they might get a 

completely different set of results, because they may determine a participant response as 

political whereas the researcher thought it was cultural and vice versa.  

 

To conclude, although the dataset cannot be generalised to the main UK population due 

to its size, it indicates how a small sample of the public perceives Stonehenge and its 

modern social history, through their views and personal experiences of it. Which has 

proved to be of value to this research project.  
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Chapter Five ï Public Perceptions of Stonehenge Survey Interviews  

 
As detailed in the Methodologies chapter, this set of interviews was carried out after the 

Public Perceptions of Stonehenge survey finished. They provide further analysis of 

what some of the survey participants think about Stonehenge and its social history. 

They can also be cross analysed with the Experiences of Stonehenge interviews. This 

interview set was analysed using thematic coding.  

 

The Interview Process 

 

Unlike the Experiences of Stonehenge interviews, all the Public Perceptions of 

Stonehenge survey interviews were conducted by email. This method was chosen for 

collecting the data for this interview set as it was quick and provided textual data. It was 

anticipated that transcripts for the Experiences of SH interviews would take a long time 

to transcribe, if these interviews also required transcripts, this would take a large 

amount of research time which the researcher did not have.  

 

Out of the sixty-five survey participants who had expressed an interest in being 

interviewed, twenty were randomly selected and emailed. The chosen participants were 

emailed with an invitation and the interview questions. They were given a week to 

complete the interview if they wished to take part. Giving the participants a short 

deadline allowed for quick collection of data and the opportunity to follow up with them 

if some aspects of their interview was unclear. Out of the twenty participants, five 

responded with usable interviews.  

 

These interviews were then thematically coded to show the key reoccurring themes in 

the data. An example of this is available in Appendix C. The analysis and discussion of 

the interviews was based upon these thematic codes and the participant answers. 

Thematic coding was chosen as an analysis technique because it made it easier to 

interpret the interview participantsô responses. For example, it was evident that many of 

the participants focused on the Beliefs theme in relation to Stonehenge. Some of the 

interview data is discussed further in Chapter Nine. The date from the Public 

Perceptions of Stonehenge interviews is discussed via the interview questions rather 

than the participants, to enable an ongoing comparison between responses. 

 

Analysis and Discussion of the Public Perceptions of Stonehenge Survey Interview 

Data  

 

The main theme for these five participants was óReligion and Beliefsô, followed by 

óEmotiveô. Coincidentally, most of the participants were British Pagans. Participant 2 is 

a Druid. It is evident that participant 2ôs beliefs and research influenced their response, 

as the main themes were óEmotiveô and óReligion and Beliefsô. Overall, it seems that 

participant 2 has a largely belief-based response to Stonehenge, it is an important part of 

their life as a Druid but is also a source of interest due to their archaeological 

background. Participant 14ôs response was less detailed than the others but was still 

informative. Similarly, to Participant 2, the thematic coding of Participant 14ôs 

interview indicated that the main theme was óReligion and Beliefsô. It is evident from 

14ôs response that they are interested in the various theories that surround Stonehenge. 
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The main thematic theme for Participant 31 was óReligions and Beliefsô. Participant 31 

is part of the Pagan community and Stonehenge is of immense importance to them.  

 It was apparent from Participant 31ôs responses that Stonehenge is an essential part of 

their life as it has been part of personal religious ceremonies, evokes strong emotions 

and they regard it as an óoutdoor organic templeô. Unlike the other participants, the 

main thematic code for Participant 38 was óArchaeology and Historyô. They do not 

seem to have an emotional connection to Stonehenge and view it from a largely 

historical perspective. Participant 46ôs responses were mostly óEmotiveô, followed by 

óReligion and Beliefsô. It is evident that Stonehenge is important to them as a Druid.  

 

1. Can you explain the relationship between you and Stonehenge, does it hold an 

important place in your life? 

 

For most of the participants, Stonehenge has an important place in their life. It could be 

argued that out of the interview group Participant 2 and 31 hold Stonehenge in the 

highest esteem. Participant 2 has a complex relationship with Stonehenge, some visits 

have been disappointing but at other times they have had a deep connection with the 

stones. Stonehenge has been óa place of wonderô since they were 10 and has caused 

them to weep openly at a visit on Summer solstice in 2016 whilst pregnant. Participant 

2 noted that óthe spirit of the place has long been significant to meô, indicating a strong 

bond with Stonehengeôs sense of genius loci. Similarly, the relationship between 

Participant 31 and Stonehenge is óancienténot bound by time or spaceô, when they are 

physically there óit strengthens the memories, they have from previous incarnationsô. 

Stonehenge is óvery specialô for 31 óin this lifetimeô as they had a ótraditional 

Handfasting ceremonyô, which indicates why they hold Stonehenge in such high regard 

as it was the place of a personal lifetime event. 

 

For Participant 14, 38 and 46, Stonehenge is less important, but they are still interested 

in it. Participant 14 thought as a child that Stonehenge was part of the Legends of King 

Arthur, later thinking that it was a ógateway to Avalonô. Participants 38 and 46 gave 

similar responses in that Stonehenge is of a historical and archaeological interest rather 

than spiritual. Participant 38 has felt ómore moved by less famous sitesô due to the 

crowds at Stonehenge but thinks that the ancient monument is ófascinatingô. Participant 

46 is similar; they are interested in Stonehengeôs history rather than for spiritual 

reasons. They do not consider it to be their óchurch or templeô so it is not of more 

óspiritual importanceô than other sites. The participants all state that Stonehenge is 

important to some extent in their lives, but for some this is due to beliefs, rather than an 

interest in itsô past.  

 

2. How do you feel when youôre at Stonehenge? 

 

All  the participants had feelings when at Stonehenge. Several mentioned that they feel 

ópeaceô or ócalmô when at Stonehenge but for most participants, the intensity of their 

feelings depended on the context of the visit and the number of people at the monument. 

For many, any possible feelings were inaccessible when Stonehenge was crowded.  

 

Participant 14 finds Stonehenge overwhelming at first but stated that it óbrings a 

calmness when [the pillars] are seen up closeô. Participant 46 also felt ócalmedô when 

they stood ógazing at the stones when it was quietô, stating that the visit, which was after 

9/11, released the tension they were holding about the terrorist attack. Participant 2 has 

felt óutter peaceô at Stonehenge but has also felt put off from enjoying the experience by 
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others. Participant 2 commented that on an English Heritage óStone Circle Experienceô, 

the óguideô kept óshouting to not touch the stones and threatening people with eviction ï 

even though people were respectfulô which was off putting for them, as they just wanted 

to enjoy their personal moment with the stones.  

 

Both Participant 2 and 31 had different feelings at Stonehenge depending on the 

circumstances of their visit. Participant 31 stated that at their handfasting, they ófelt the 

energies of ancient tribes gathered thereô but at the summer solstice later that year, they 

felt a connection to the óEarth and the Cosmosô. In contrast, for Participant 38 and 46, it 

is difficult to feel anything at Stonehenge. Participant 38 felt that óthe crowds dilute 

some of the atmosphereô. Participant 46ôs feelings about Stonehenge depend on the 

number of people at the monument. They never go at the Solstices because they feel 

that people who go are ólargely looking for a party, rather than a spiritual experienceô  

 

3. Do you think that being there has a positive effect on your mental wellbeing? 

 

For three of the interview participants, Stonehenge does have a positive effect on their 

wellbeing. Participant 2 said that as a Druid they have a óproclivity for sacred sitesô 

which ócreate enormous mental shiftô for them. Stonehenge has given them óhumility, 

love and compassionô, which indicates that they have a strong emotional association 

with the stones. Similarly, Participant 31 describes Stonehenge as óa reservoir of peaceô. 

Participant 14 thought it had less of an emotional impact and more as a reminder of 

history: óit is good to be reminded of the pastô. Participant 46 did not think that 

Stonehenge has a spiritual effect on their mental wellbeing, aside from after 9/11 as 

mentioned in the previous question responses. They did think it had a positive effect on 

their mental wellbeing as they associate Stonehenge as the ómarkerô on the way to 

holidays, so it is linked with happy memories. Participant 38 was the only participant 

who did not think that Stonehenge influences their mental wellbeing, they were glad 

they visited it, but it was not ólifechangingô for them.  

 

4. Why is Stonehenge a bigger focal point for the media than Avebury?  

 

For this question, Participants 2 and 31 did not hold strong opinions, though Participant 

31 stated that Avebury was also óincredibly sacredô to them. Participant 2 thought 

Stonehenge might be a bigger focal point for the media as it is a unique site. Although 

Participant 46 thinks Avebury is more intriguing than Stonehenge, they thought that 

Stonehenge is more in the public eye due to Druid activity which attracts media 

attention.  

 

Participants 14 and 38 had similar responses. Participant 14 thought that Stonehenge 

was a bigger focal point than Avebury as it óstands aloneô, unlike Avebury, which a 

road runs through and has a village. Likewise, Participant 38 mentioned that 

Stonehenge is more popular due to the arrangement of the stones and the lack of modern 

buildings nearby. This gives Stonehenge a ómore impressive and mysterious imageô. 

Participant 46 also suggested that it was because Stonehenge is more obvious, being on 

a main road and that the ancient monument is óobviously a construction of some kindô 

rather than an arrangement of stones like Avebury. 

 

5. What do you think about the Stonehenge Tunnel development?  
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Out of the five participants interviewed, three were against the A303 Tunnel Scheme, 

one thought it was a good idea and one was in-between. Both Participant 46 and 31 

were against as they were concerned about the impact on Stonehenge and its landscape. 

Participant 31, who is Druid, thought it was óunwise to undermine any sacred placeô. 

Similarly, Participant 46 was uncomfortable with the thought of ódisturbing the 

landscape around Stonehengeô. It seemed evident that Participant 14 was concerned 

with the loss of potential archaeology as they thought ówe are going to lose more that 

we will ever gainô if the tunnel scheme went ahead. 

 

 In contrast, Participant 38 was for the A303 Tunnel Scheme development, as they 

stated that óreducing vehicular traffic in sight of the monument would be a good thingô. 

Participant 2, who is a Druid, was torn over the A303 Tunnel. As both a ódriver on that 

terrible road and a worshipper at Stonehengeô, Participant 2 appreciates both sides of 

the argument, but it still upsets them. They seemed worried about the treatment of 

potential human remains, but as an archaeologist, was confident that the remains would 

be treated with óthe honour and respect they deserveô. 

 

6. How would you explain Stonehenge and its history to someone whoôs never 
been?  

 

For this question, the participants were divided into those who responded based on their 

beliefs and those who focused on the archaeological aspects of Stonehengeôs history. 

Participant 2 stated that Stonehenge óis a place of worshipô first and foremost. 

Participant 31 also responded solely based on their beliefs. They stated that it was óa 

sacred site of immense potentialô where one can ócommune with unseen ancient 

ancestorsô.  Participant 31 mentioned that they óconsider the Stone People to be our 

original ancestorsô in New Zealand, which is where they are from. This could be why 

they feel such a strong personal connection to Stonehenge as they can interpret it 

through their culture.  

 

Participant 38 focused on the archaeological elements of Stonehengeôs history, stating 

that is óconcentric circles of stonesô, with some ómarking sunrises and sunsetsô. They 

think that Stonehenge was a place of óregional importanceô for several thousand years, 

used by different cultures. Participant 14 would describe Stonehenge as a ósight to be 

seen that has stood the test of time for many millenniaô, that no one knows what it was 

really for but itôs an óadventureô to explore some of the hypotheses and history behind 

it. Participant 46 also took an archaeological-based approach, describing Stonehenge as 

an óancient, pre-Roman siteô which had a purpose which óhas yet to be determinedô. 

Although they are a Druid, 46 does not believe it is a Druid site, adding that the 

connection is óspurious at bestô. 

 

7. Do you think that Stonehengeôs public profile eclipses its importance? Do we 

lose the meaning of Stonehenge because it is continually dissected and 

discussed?  

 

In response to this question, both Participant 46 and 31 agreed that Stonehengeôs public 

profile eclipsed its importance. Participant 46 made the point that the UK has so many 

ancient sites that they feel the focus on Stonehenge is óout of proportionô. Participant 31 

believed it has been eclipsed due to over-commercialisation of Stonehenge in todayôs 

society: óthe sacredness has been forgotten; it is a place of commercial exploitô.  
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On the other hand, Participant 2 did not think that the public profile of Stonehenge 

overtook its importance as it was ófascinatingô but acknowledged that the importance of 

Stonehenge was ópersonally and culturally subjectiveô. Participant 14 and 38 answered 

this question from a research perspective, Participant 14 stated Stonehenge would 

always be a ófocus pointô as we are still discovering new things about it. In addition, 

Participant 38 believes that Stonehenge research is important for understanding itsô past 

but that it has ólittle bearingô for many who visit it. Stonehenge óattracts people 

worldwide for the sake of curiosityô but most of them are not interested in the 

archaeological research on the site.  

 

8. Do you see Stonehenge as a living being or a place? 

 

This question garnered a mixed response from the participants. Participant 2 stated that 

óPlace IS Livingô, whereas Participant 14 sees Stonehenge as both óa place and a living 

thingô, that for ómodern druids it is a place of worship surrounded by natureô. Likewise, 

Participant 38 sees Stonehenge as óa place, with a shifting meaningô. Participant 31 and 

46ôs responses were the most similar. Participant 46 thinks that Stonehenge is a place 

rather than a living being but thinks that places used for spiritual purposes have a 

óresidual ñfeelò ô and a ósense of ñotherò that is created and developed by the people 

who use themô. This was partly similar to Participant 31ôs response, who sees 

Stonehenge as óa living library of consciousnessô. 

 

9. Do you think that Stonehenge has its own sense of genius loci? How would you 

describe it?  

 

This was the final question asked to the interview participants and all thought that 

Stonehenge has its own sense of genius loci, to an extent. Participant 14ôs response was 

interesting as they described it as Stonehenge óhas its own sprite that draws people to it 

each yearô. This was a different interpretation of Stonehengeôs genius loci, it is almost 

like old English folklore of faery folk. Participant 31 described it as a ópalpable formula 

of vibrational frequenciesô that people can get in touch with, which was oddly similar to 

Participant 46ôs response. They would describe it as a ósense of being in the presence of 

othersô and a ósense of history where the many visitors have left a palpable signatureô.  

 

Finally, both participant 38 and 2 agreed that there is a sense of genius loci but óany 

spirituality is dilute and unfocusedô at Stonehenge, ómuch like any other tourist spotô. 

Participant 2 echoed this, saying that it is óhard to hear and feel when surrounded by 

unprepared touristsô. Participant 2 also added that they are an animist óso for me all 

places are sacredô. Although these two participants agree with the genius loci idea, they 

both state it is difficult to get a sense of this at Stonehenge, which is busy tourist 

attraction. 

 

Summary  

 

The results for the thematic coding indicated that participant often described their 

relationship and perception of Stonehenge in highly thoughtful terms. It became 

apparent that the most frequent thematic code used for these data results was óReligion 

and Beliefsô. By chance, most participants selected were British Pagans These responses 

were interesting as they gave a deeper insight into the topics covered in the Public 

Perceptions of Stonehenge survey, allowing the participants to elaborate and add detail 
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to their survey responses. In addition, they provide useful first-hand context, a personal 

narrative of these individualsô lives and how Stonehenge is part of it.  
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Chapter Six ï Experiences of Stonehenge Interviews 

 
The Experiences of Stonehenge interviews data set consists of five interviews done over 

the latter months of the research project, amounting to 4 hours, 29 minutes, and 4 

seconds worth of recordings. These interviews were time-consuming in relation to the 

time constraints of the thesis but provide an in-depth view into personal experiences of 

Stonehenge. Each participant fits into one or more of the key overarching themes of the 

thesis, as shown below in the table. Itôs clearly noticeable, that four of the participants 

fit into most themes, particularly Stonehengeôs Contested Landscape, Stonehenge and 

Politics, Memories of a Free Festival and Admission and Accessibility. This is because 

they all have experiences dating from the time of the Stonehenge Free Festivals which 

had an impact on access to Stonehenge, politics, and the view of Stonehenge as a 

contested landscape.  

 
Social History 

Theme/Interviewee 

 

 

1 

 

2 

 

3 

 

4 

 

5 

Interpreting 

Stonehenge 

 

     

Stonehengeôs 

Contested Landscape 

 

     

Stonehenge and 

Politics 

 

     

Memories of a Free 

Festival 

 

     

Admissions and 

Accessibility 

 

     

The A303 Tunnel 

 

 

 

 

    

Stonehenge and Pop 

Culture 

 

     

Paganism and 

Stonehenge 

 

     

 

 

 

The Interview Process  

 

The Experiences of Stonehenge interview participants were chosen from a list created 

when planning this research project. Additionally, some made themselves known to the 

researcher when social media outreach was conducted. For example, Interviewee 5 

reached out on twitter, saying that sheôd be happy to talk about Stonehenge and its 

international outreach. It was clear that it was of benefit that the researcher is relatively 

local to Stonehenge as many local people have stories of the Monument. For example, 

Interviewee 1 is a local that was part of the Peace Convoy and a chance meeting in the 

local town led to the interview. Although the researcher reached out to possible Convoy 

6.A: Application of participant narratives into social history themes, 2021 (T. Grist Parker) 
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members through the Battle of the Beanfield Facebook group, none were particularly 

forthcoming, so it was fortunate that Interviewee 1 wanted to talk about his experiences.  

 

Prior to each interview taking place, the researcher discussed with each interview 

participant what the interview entailed and the purpose of it in relation to the research 

project. All the participant documents were gone through in detail, giving the 

participant an opportunity to ask any questions that they may have had. The interviews 

began with a brief discussion about the interview participantôs background in relation to 

their experiences of Stonehenge and then onto the set interview questions. Throughout 

the interview, extra questions were asked if this was deemed of benefit to the research, 

for example, asking the participant a question related to the topic they were discussing, 

to enable a more thorough insight.  

 

The participants were all given the choice as to whether they wanted to use their own 

first name, a pseudonym or be anonymous. Though all the participants used their own 

name during the interviews, for the submission of this thesis names were changed to 

óInterviewee 1-5ô for anonymity purposes. Participants were also given the option of 

skipping any questions that they didnôt want to answer and were encouraged not to 

disclose any potentially incriminating stories. For example, Interviewee 1 went into lots 

of detail about his Convoy days, including prior arrests, drug use and other potentially 

criminal activities. He was asked at the time of the interview whether he wanted this 

information to be included in the transcript or redacted. Interviewee 1 stated he wanted 

all the information included, to inform the research project and give the reader a proper 

insight into what the Convoy really was.  

 

The complete interview transcripts are available in Appendix D, this chapter will go 

into detail about the interviews, pulling out material to discuss. Please note that some of 

the information provided by the interview participants has been redacted and that they 

referred to as óInterviewee 1-5ô in this thesis. Though they consented to be part of this 

research project, it is important that their privacy is respected and that they cannot be 

easily identified by their personal narratives disclosed in relation to Stonehenge. 

 

Shown below is a small table that gives some background information to each 

participant.  

 
Interview Participant  

 

Information 

Interviewee 1  

 

 

Interviewee 1 was a member of the Peace Convoy 

and attended most of the Stonehenge Free 

Festivals. He gives an interesting insight into 

what living as a convoy member was like. 

 

Interviewee 2 

 

 

Interviewee 2 is a retired BBC cameraman and 

was working as a runner for the BBC during the 

Stonehenge Free Festival years. He was working 

on the day of the Battle of the Beanfield and 

witnessed parts of it. Interviewee 2 along with 

other BBC colleagues, then followed the convoy 

after the Battle of the Beanfield, documenting 

some of the aftermath.  

 

Interviewee 3 

 

Interviewee 3 is an archaeologist and grew up 

near Stonehenge during the 80s. As a child she 

witnessed the impact the New Age Travellers had 
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on the area surrounding Stonehenge and how it 

influenced daily life for locals.  

 

Interviewee 4 

 

Interviewee 4 is a practising Wiccan and ex-army. 

He has long been part of the Pagan community 

and regards Stonehenge as intrinsically important 

to his beliefs. Interviewee 4 is local to Stonehenge 

and was at the Battle of the Beanfield. His parents 

hid him and themselves in a ditch for several 

hours until it was over, fearful for their safety.  

 

Interviewee 5 

 

 

Interviewee 5 is behind Clonehenge, a website 

dedicated to providing the most complete list of 

Stonehenge replicas in the whole world. It was 

great to talk to her about Stonehenge and pop 

culture, Stonehenge replicas and international 

views of Stonehenge.  

 

 

 

 

Analysis and Discussion of the Experiences of Stonehenge Interview Data  

 

The five Experiences of Stonehenge interviews are discussed question by question, 

rather than by discussing each individual participantsô experiences. This way of setting 

out the gathered data allows for comparison between interview participants and 

indicates their different experiences. Participants were also asked about their 

background with Stonehenge, for example, Interviewee 4 was present at the Battle of 

the Beanfield. These sections of the interviews are discussed in Chapter Nine as they 

provide context in the form of personal narratives regarding the key themes.  

 

Can you explain the relationship between you and Stonehenge, does it hold an 

important place in your life? 

 

For this question, the participant responses represented a sliding scale in terms of how 

important they regard Stonehenge to be in their lives. Interviewee 5, Interviewee 4, and 

Interviewee 1 all acknowledged that it was a large part of their lives, although it meant 

different things to them. For Interviewee 4, who is Wiccan, Stonehenge is an essential 

part of his life and has been ever since he was 2 years old. In fact, watching the sunset at 

Stonehenge ï óthese huge, huge things set up against the sun, as the sun went downô is 

his earliest memory. Interviewee 4ôs response to this question was largely centred 

around his beliefs, religion and beliefs was the main theme. Stonehenge is the ócentre of 

the earthô for Interviewee 4, it feels like coming home, somewhere that always feels 

safe to him. Interestingly, Stonehenge acts as a talisman for Interviewee 4, it is 

somewhere that he meditates on, when in difficult situations, particularly when he was a 

soldier. It is evident that Stonehenge is extremely important to Interviewee 4, unlike 

Interviewee 3, who is ambivalent about it. Though she considers archaeology of 

Stonehenge as interesting, her relationship with Stonehenge is tainted by her personal 

experiences as a child growing up near the monument and the impact of the New Age 

Travellers and Stonehenge Free Festivals. For her, Stonehenge is ónot a focal point at 

allô, unless it appears in conversation, in which case she is óvery opinionatedô.  

 

Like Interviewee 4, Interviewee 1 went to the free festivals and believes that 

Stonehenge has made a significant contribution to his life, particularly óin his primeô. 

6.B: Basic background information of the interview participants, 2021 (T. Grist Parker) 
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He stated that the monument and the surrounding landscape was where he matured and 

where he ómet the people who I was looking to meet, itôs where I grew up reallyô. He 

believes that his experiences at Stonehenge at the free festivals and as part of the Peace 

Convoy, óopened him upô to new ways of thinking and living, in all, it completely 

changed his life. Regarding the thematic coding for the participant responses to this 

question, there was a clear distinction between those who responded to this question in 

an emotional way, like Interviewee 1 and Interviewee 4, and those who were more 

detached from the monument.  

 

Like Interviewee 3, for Interviewee 2, Stonehenge doesnôt particularly hold an 

important place in his life. He considers it to be an interesting part of British history but 

ógot involved with Stonehenge by accident rather than by designô. For this question, 

Interviewee 2 and Interviewee 3ôs responses were mostly political and archaeology and 

history when thematically coded. Interviewee 2ôs response could be said to be less 

emotive as for him Stonehenge was always connected to his work at the BBC or as 

landmark when travelling. In comparison, Interviewee 5 is clearly fascinated by 

Stonehenge, particularly in relation how people react to it and replicas of the monument. 

Like Interviewee 4 and Interviewee 1, Stonehenge is important to Interviewee 5, 

ótremendously importantô and is an everyday part of life for her. It was evident for this 

question, that although everyone considered Stonehengeôs importance in varying 

degrees, it had still impacted their lives in some way, however small. 

 

How do you feel when youôre at Stonehenge? 

 

This was asked as the researcher was interested in peopleôs feelings when at 

Stonehenge; how the monument and the surrounding landscape impacted their 

emotions. For this question, responses were largely categorized as emotive, although 

they touched upon archaeology and history too. For Interviewee 3, this question was not 

particularly relevant as she has not been to the monument for a long time. She is always 

struck by how small Stonehenge is when she drives past: óGod itôs so small!ô. Although 

Interviewee 3 does not really have feelings at Stonehenge, Avebury is clearly important 

to her, it was her óhappy placeô when she lived nearby, and the wellbeing feelings she 

got at Avebury were ónot something I would ever get at Stonehengeô.  Like Interviewee 

3, Interviewee 2 finds Stonehenge interesting, but it doesnôt particularly bring up any 

feelings for him. Although he finds archaeological sites of interest due to their age, they 

do not tend to affect his feelings, something he expands upon in the next question. 

 

In contrast to Interviewee 2 and Interviewee 3, Stonehenge is a happy place for 

Interviewee 4, as mentioned previously, he uses it in meditation: to óbring back that 

feeling and that security and those good timesô. Stonehenge is such a special place for 

Interviewee 4 that he even wants some of his ashes scattered there. He mentioned that 

when he is at Stonehenge, he ófeels the energyô and that the monument óbrings off a 

euphoriaô which gives him a ónatural highô. Whereas Interviewee 4 believes that 

Stonehenge has a sense of euphoria, Interviewee 5 had a similar response to the 

monument, she felt óelatedô when she first visited, describing it as ófilling her with many 

thoughts and feelingsô as a young ópoetic dreamerô. These feelings were heightened for 

Interviewee 5 as it was the first time, she had been somewhere that was several 

thousand years old. Interviewee 5 described the US as ówhere everything old was 

destroyed and everything you live among relatively newô. Although there are places of 

similar ages to Stonehenge in America, like indigenous earthworks, these are not as well 

known, potentially a product of colonialism in the US.  
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For Interviewee 1, what he feels at Stonehenge is dependent on the circumstances of the 

visit. For example, when he was there with a lot of people, the Druids and óSid Rawle 

and his tribeô, he felt nothing at all. Interviewee 1explained that the monument felt 

ódead, I found it used. I found it like a shopping mallô. With so many people there, for 

Interviewee 1, Stonehenge lost its atmosphere, he could not ófind any magic at allô in 

the monument, it was a ódesiccated templeô. It was interesting that Interviewee 1 found 

more ómagicô or emotions when he talked about the landscape and the effect that it had 

upon him ï óthe plain itself, the hard chalk grounds, the clouds, the weather systemsô. 

These represented the spiritual side of Stonehenge for Interviewee 1, rather than the 

stones, which óhad been knocked about for millenniaô and acted as a signpost for the 

land around them.  

 

Do you think that being there has a positive effect on your mental wellbeing?  

 

This question garnered a mixed response from participants. It was evident that some 

believed Stonehenge did have a positive effect on them, whereas for others it was more 

ambivalent. Although Interviewee 3 does not have feelings at Stonehenge or think that 

the monument has a positive effect on her wellbeing, Avebury is important to her. It 

was her óhappy placeô when she lived nearby, and the wellbeing feelings she got at 

Avebury were ónot something I would ever get at Stonehengeô. She mentions the trees 

at Avebury (known as the óMythic Treesô for their twisted rootsô), which she would sit 

under. Interviewee 2 stated that he did not feel Stonehenge had a positive effect on his 

wellbeing and his response was quite ambivalent. Although he is interested in 

Stonehenge and other Neolithic sites, in terms of an óaffinityô to them, he does not feel 

he has one.  

 

Mark believes that Stonehenge does have an impact on his mental wellbeing, as well as 

being an important part of his beliefs. It is evident from his response to this question, 

that Stonehenge was a key part to his recovery from what he experienced as a soldier. 

When Interviewee 4 was wounded and came back to the UK, Stonehenge was one of 

the first places he went to. His journeys to Stonehenge could be described as a 

pilgrimage as he would hike across the Plains, wading through the Avon to get to the 

monument. Interviewee 4 referred to this interaction with Stonehenge and the 

surrounding landscape as a ritual: ócoming through the cleansing water, seeing it 

[Stonehenge] against the sunô then óreleasing all the pain, all the frustration, all the shitô 

at Stonehenge and returning. This was very interesting regarding this research project as 

this journey could be described in stages, thereôs an intention, Interviewee 4 then goes 

through a liminal space [the water of the Avon] to his temple where he releases his 

emotions and then goes back through the Avon, cleansing himself again. Interviewee 4 

described the Avon-crossing himself as a óbarrier between the worlds, the mundane 

modern world and the world of magic and ritualô. It is an important example of how 

people today still use Stonehenge as a place of worship and for healing.  

 

Regarding, positive mental well-being, Interviewee 5 thinks of the Stonehenge in terms 

of friendship, connection, and wholeness. Since beginning Clonehenge, Interviewee 5 

has made many friends through it, which explains why she feels connected to others 

when she visits Stonehenge, although she is disappointed that the monument ólooks like 

someoneôs lawnô, rather than being allowed to be wild. Interviewee 1 feels that the 

stones themselves have little impact on his wellbeing but reiterated the impact that the 

Stonehenge landscape has. He described it as ópart of life, part of the landscapeô when 
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he is within it. It was evident for this question that Stonehenge and the landscape can 

have a big impact on people and their wellbeing, if they feel connected to it. 

 

Why is Stonehenge a bigger focal point for the media than Avebury?  

 

Participantsô views were divided for this question. Some believed that it was because 

Stonehenge is so unique as a monument, that it is used by the media as it is guaranteed 

to attract attention, the perfect clickbait. Others thought that it was because there is a 

narrative that surrounds Stonehenge, it carries a lot of symbolism. Interviewee 4 thought 

that Stonehenge was a bigger focal point due to the use of óbuzzwordsô ï to him it is 

regularly presented as a ósymbolô a óemblemô of all Pagans by the media, although this 

is not necessarily the case, as British Pagans have several sites that they consider 

special. He also mentioned that Stonehenge means different things to different people, 

whereas Pagans ójust want a quiet place to tap into all the powerô, Stonehenge is also 

touristic, and the media zooms in on this. Unlike Stonehenge, for Interviewee 4, 

Avebury is ópretty much as it always has beenô and is somewhere where óyou can freely 

be Paganô without the scrutiny of tourists or the media.  

 

In a similar vein, Interviewee 3 thought that Stonehenge was more important to the 

media than Avebury due to its continual appropriation to fit a narrative. She compared 

the similarities between Stonehenge and Avebury: óyou know, nobody cares that thereôs 

a main A road that goes through Avebury, and nobodyôs talking about diverting that 

roadô. Interestingly, Interviewee 3 also mentioned nationalism in relation to Stonehenge, 

that Stonehenge ófits some kind of narrativeô which is that it is the ópinnacle of 

nationalistic actual Britons building skillsô. Like Interviewee 3, Interviewee 2 prefers 

Avebury, although it is óslightly spoiltô by the road going through it. It was interesting 

to hear Interviewee 2ôs response to this question because, as a former cameraman at the 

BBC, he had a unique insight into how the media works and why they focus on 

Stonehenge. One idea was that this focus on Stonehenge was due to the unrest in the 

80s and as óbad news is good for the mediaô he offered the reason that they think there 

might be a repeat of that at the monument.  

 

Interviewee 2, Interviewee 5, and Interviewee 1, all echoed each other in that they all 

talked about the archaeology and history, specifically, the structure and uniqueness of 

Stonehenge as a monument. Interviewee 2 mentioned that there is not anything like 

Stonehenge and it is interesting as it appears that it may have been complete at one 

point with the cross lintels. Interviewee 1 believed that Stonehenge is a bigger focal 

point due to its ómonolithic structureô and that although there are plenty of standing 

stones in the world, nothing is quite like Stonehenge. Similarly, Interviewee 5 stated 

that the media interest in Stonehenge (aside from it being great clickbait) is due to its 

óincredible precisionô of the lintels which would have been óalmost a perfect circleô. She 

finds that the stones themselves are óincredibly strikingô due to their appearance of 

órough on some sides, worked on othersô. To summarise, the key taking from this 

question was that participant responses focused on three main points: uniqueness and 

structure, marketability for the media (clickbait and buzzwords) and appropriation (e.g., 

Stonehenge can be used as a nationalistic tool). 

 

What do you think about the Stonehenge Tunnel development?  

 

Out of the five participants, all agreed to some extent with the Stonehenge Tunnel 

scheme, providing it was carried out properly. Most participants thought that it could 
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have a positive impact on Stonehenge and the Stonehenge landscape. For this question, 

responses were largely political, cultural or to do with archaeology and history, 

concerns were raised about whether the tunnel scheme would be for the better and 

improve the experience at Stonehenge. When asked about the Stonehenge tunnel 

development, Interviewee 5 felt she wasnôt óqualified to have an opinionô but did talk 

about the impact that it would have on tourist visits. This was interesting as none of the 

other interviewees mentioned it, but Interviewee 5 thinks that óthe creation of the tunnel 

is going to ruin the Stonehenge experience for many touristsô whilst the construction is 

ongoing. This has not been covered in detail in the A303 Tunnel debates, so it opened a 

new way of thinking for this research project regarding the scheme.  

 

Because of her ambivalence about Stonehenge, Interviewee 3 did not óreally care either 

wayô about the A303 Tunnel, though she questioned what the benefits of it would be as 

she believes that the óroad itself isnôt going to do anymore damageô. Interviewee 3ôs 

main concern about the Stonehenge Tunnel scheme was that it was more about 

protection and ownership of the monument. It felt to her that this was a way of EH and 

the NT and the government taking more ownership of Stonehenge, rather than it being a 

positive thing for Stonehenge and the surrounding landscape. She thought it was a 

ówaste of moneyô but as an archaeologist believed they would do a good job on it. 

Overall, because of her views on Stonehenge, Interviewee 3 thought that the tunnel 

scheme was óa storm in a teacup!ô. Interviewee 4 was óin two mindsô about the A303 

Tunnel Scheme. Although his beliefs are important to him, he was not entirely against 

the idea, provided that óitôs done slowly with respectô as he believes that the tunnel will 

help preserve Stonehenge and the area around it. He stated that óa lot of people in the 

Pagan world are dreamers, theyôre looking for an idyllô which could explain the some of 

the backlash against the tunnel scheme by British Pagans. 

 

Interviewee 2 personally thought that the tunnel scheme was a good idea because the 

road is an óawful bottleneckô near Stonehenge. Although he agreed with the scheme, as 

he would like less traffic, he did not realistically see this happening. Like Interviewee 4, 

Interviewee 2 thought that the tunnel would be the ólesser of two evilsô as though it may 

have the potential of doing damage to the Stonehenge landscape, he reasoned óif you 

donôt dig, you wonôt know?ô. Interviewee 1 shared the same opinion, he stated óitôs 

gonna be destructive to the archaeologyô but weighed this up with taking the cars away 

from the landscape. Though he thought they ócould have done a better job on itô, 

Interviewee 1agreed with the idea of a tunnel. 

 

How would you explain Stonehenge and its history to someone whoôs never been?  

 

Each participant had their own version of Stonehengeôs history as though they all 

fleshed out the basics it was evident that their own experiences of it influenced their 

responses. For this question, all the thematic codes were evident, aside from emotive. 

The researcher used the term óin a nutshellô often when interviewing participants as for 

this question they wanted to know the key things that participants would talk about in 

relation to Stonehengeôs history. Interviewee 3 stated that óit probably wonôt meet your 

expectationsô and that the landscape that surrounds the monument is far more 

interesting that Stonehenge itself. Interviewee 4 was more positive about Stonehenge 

and gave a broader overview. He would start with Stonehenge as a óprehistoric siteô, 

taking them óthrough the historical aspectô. This would be followed by óthe pagan viewô 

of Stonehenge which Interviewee 4 explained as óa centre of power, aligned with the 
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starsô and that óthereôs earth energies, thereôs air energies, thereôs solar energiesô which 

all ómix in a unique vortexô; which is why Stonehenge is so unique to British Pagans.  

 

Interviewee 2ôs response discussed the age of Stonehenge as a monument, how it was 

built 3000 years ago and that there is little (relatively, in the timeline of human 

existence) else like it of a similar age in the world today. Plus, the fact Stonehenge 

resides in a óspectacular landscapeô adds to its stature as an icon. Interviewee 5 would 

begin with óit is a stone circle, but unlike any other stone circleô and then go on to talk 

about the monumentôs structure, how it was built and why it is of such great interest due 

to the building techniques. She would also emphasis the uniqueness of Stonehenge, with 

the ócarving of the stonesô and óhow itôs so peculiarô. It is evident from Interviewee 5ôs 

response that she largely focused on the structural and architectural elements of 

Stonehenge, though this makes sense as she is interested in replicas of Stonehenge, so is 

looking at these elements all the time.  

 

Like Interviewee 5, Interviewee 2 talked of the uniqueness of Stonehenge, calling it an 

óenigmaô and that itsô history is fascinating as ópeople are always interested in 

mysteriesô. In contrast to this, Interviewee 1 would begin by saying that Stonehenge is 

the óBritish Pyramidsô but acknowledges the monument is more than that. He considers 

it óalien to anything in this countryô and that it is a ótime signifierô that is a link to the 

past. Interviewee 1 also mentioned the agelessness of Stonehenge and how it has an 

incomparable silhouette. For Interviewee 1, the fact that Stonehenge is like this gives 

him a sense of continuity, it is a key landmark in time to him.  

 

Do you think that Stonehengeôs public profile eclipses itsô importance? Do we lose 

the meaning of Stonehenge because it is continually dissected and discussed?  

 

Participant responses for this question were coded as archaeology and history, culture 

and politics. Interviewee 1 agreed that the meaning of Stonehenge is lost as ópeople use 

it as a symbol for all sorts of thingsô, giving the example of oppression, with the use of 

barbed wire fencing. He stated that anyone could ójump on the bandwagonô of 

Stonehenge and use it. Interviewee 1 commented that Stonehenge is politicised and 

always has been. Interviewee 2 thought that the public profile of Stonehenge has really 

developed over the last 40 years, since English Heritage took it over. He thought that 

the eclipsing of Stonehenge by itsô public profile could be due to the óflatteningô of the 

monument and modern tradition of making it seem new. This could be linked to the 

commercialisation of Stonehenge and how itôs become a major tourist destination. 

 

Interviewee 3 agreed with the statement that Stonehengeôs public profile meant that we 

lose the meaning of the monument itself. She compared it to ancient monuments in 

Orkney, like the Ring of Brodgar, that people who visit Stonehenge ódonôt realise that 

itôs more than the standing stonesô but because other monuments are less visible in the 

landscape people focus on Stonehenge only. As well as this, she mentioned the timeline 

of the Stonehenge landscape, stating that because Stonehenge was óon the cusp of the 

Bronze Ageô it was a ódifficult narrativeô for visitors as people often assume Stonehenge 

is just óStone Ageô but it is a lot more complicated than that.  

 

Unlike Interviewee 3, Interviewee 4 was not of the opinion that Stonehengeôs 

importance was eclipsed. He believes that the high profile of Stonehenge is actually a 

positive thing for the site as óit owes a lot of its preservation to thatô. Although 

Interviewee 4 was disappointed that óauthorities see it as somewhere important from the 
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financial aspectô, he acknowledged that this ensures that Stonehenge is óprotectedô and 

ólooked after as best as it canô. 

 

Interviewee 5 agreed with the eclipse of Stonehenge by itsô own public profile as she 

stated that the profile has ógrown into a thing of itsô ownô which does not necessarily 

have much to do with the monument itself. From her work at Clonehenge, Interviewee 5 

can see the impact of this, she noted that Stonehenge has become a meme [a joke] 

online, and that the media uses it óas shorthand for the Neolithicô. She also sees 

archaeological sites that have nothing to do with Stonehenge being labelled as the 

óStonehenge of Spainô to capitalise on Stonehenge as a buzzword. In all, Interviewee 5 

thinks that Stonehenge and its public profile have become disconnected with each other, 

and she gave an example of a recent article about the closure of Sheffield Archaeology 

department, which was not going to be printed unless Stonehenge was mentioned 

(despite itsô irrelevance). 

 

Do you see Stonehenge as a living being or a place? 

 

For this question, participant responses were largely coded as religion and beliefs, due 

to the discussion about genius loci and the idea of Stonehenge as a living landscape. 

Due to her experiences, Interviewee 3 sees Stonehenge as a place because ósheôs so 

jadedô about it, although other monuments she would see as óhaving agency and a lifeô. 

Although other archaeological sites like Avebury or West Kennet Long Barrow óspeak 

toô Interviewee 3 because of growing up near them and spending time as a child there, 

Stonehenge is unwelcoming. It is evident that due to Interviewee 3ôs personal 

relationship with Stonehenge and the negative impact of the Stonehenge Free Festivals 

that particularly affected her family, Interviewee 3 is unable to connect to Stonehenge in 

this way.  

 

Interestingly, although Interviewee 4 and Interviewee 3 both had a similar childhood 

experience of Stonehenge (both experienced the Stonehenge Free Festivals and the 

impact of the Battle of the Beanfield though on different sides of the coin ï Interviewee 

4 was a festivalgoer whereas Interviewee 3 was a local who did not go), Interviewee 4 

was far more positive about this question. This could be due to his being a Wiccan, as to 

Interviewee 4 Stonehenge is an essential part of his belief system, whereas to 

Interviewee 3, Stonehenge is not important. Interviewee 4 explained that due to 

óSprawleô (an energy that some British Pagans, particularly Pellars believe in) 

Stonehenge is undoubtedly a living being. As well as this, Interviewee 4 believes in 

Animism, to him óeverything on the land, everywhere in this country is aliveô with 

óeach having its own spiritô. A key part of Interviewee 4ôs beliefs is that if you look 

after the genius loci of a place, óyour life will flourish, you get a good energy for itô, 

which is why he is respectful of Stonehenge when he visits.  

 

Regarding Stonehenge as a living thing, Interviewee 2 thought that it could partly be 

considered as a living thing, due to his experiences of a solstice dawn, which made him 

see why people could feel like the monument was living itself. He was in between 

thinking of Stonehenge as being a landmark and a place of its own. Interviewee 1 sees 

the landscape of Stonehenge as a place, with the stones being a marker for a ófestive 

placeô where people can express themselves ótriballyô. Interviewee 5 was interested in 

this question as though she was not sure if she believed Stonehenge was living, it is 

óvery usefulô for her to think of it that way as it impacts her Clonehenge research. She 

thought that it was a living thing in the way that Stonehenge occupies people and 
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óchanges who they are for the rest of their lifeô, which could be applied to Interviewee 5 

herself and how Clonehenge has changed how she thinks about Stonehenge.  

 

Do you think that Stonehenge has its own sense of genius loci? How would you 

describe it?  

 
Similarly, to her response to the question above, Interviewee 3 believes that Stonehenge 

does have its own sense of genius loci but not to her. She mentioned ólandscapes of the 

living and landscapes of the deadô and that in a wider context, taking in the landscape, 

Stonehenge does have genius loci. But again, due to personal experiences, Interviewee 3 

does not feel this way herself about Stonehenge. When asked about genius loci at 

Stonehenge, Interviewee 1 stated that he did not feel it as Stonehenge but within the 

landscape. He said that the only place he could ófeel somethingô was when heôd sit on 

the round barrows nearby due to the immense space of the sky and the plain.  

 

Again, unlike Interviewee 3, Interviewee 4 was of the absolute belief that Stonehenge 

has itsô own genius loci, which he óvisualises as a dragonô. Not in that it looks like one, 

but that óthereôs a dragon in the heart of it which with ritual and enchantment you can 

call up and you can tap into the energy of itô. For Interviewee 4 it is evident that the 

genius loci at Stonehenge is something to conduct rituals for, to give thanks and for the 

use of its energy.  

 

In terms of genius loci, Interviewee 2 likes to think of Stonehenge as a ópoint that 

travels through timeô which gives the opportunity to think about things in a long term 

scale. The monument gives Interviewee 2 a sense of perspective and makes him óaware 

of the shortness of your existenceô. It is evident that Stonehenge puts context in 

perspective for Interviewee 2 and makes him aware of our small existence in the world 

when compared to the rest of the universe. 

 

For Interviewee 5, there was no doubt that Stonehenge has genius loci, thought to what 

extent is related to the place and personal experiences. Interestingly, she talked about 

indigenous spiritual quests or visions, and that óchildhood experiences in nature that 

have a transcendent or mystical natureô can impact how a person feels about a place. 

This could be applied to Interviewee 5ôs first experience at Stonehenge as a post-

adolescent, how she felt this sense of elation when viewing the stones. Interviewee 5 

wondered that perhaps Stonehenge had this óextraordinary feelingô when it was first 

built, which was why it was built where it is. She compared it to Native American stone 

works, which are said to be built in areas where there were ócertain feelingsô. Perhaps, 

what people feel know at Stonehenge is the residuals of the sense of awe that used to be 

there. 

 

Summary  

 

To summarise this chapter, the Experiences of Stonehenge interviews proved to be an 

invaluable source of knowledge for this research project, and a worthwhile addition to 

the primary data research. This is because they provide a narrative voice that can 

support the main objectives of the research. The content is unique and multi-vocal, it 

includes a range of people that Stonehenge has touched in some way. Although these 

participants have a shared connection in Stonehenge, their experiences, and stories they 

tell of the monument are varied, indicating the range of uses it had and has in its modern 

social history. The information provided by the interviews, the participantsô experiences 
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of Stonehenge and their narrative of how the Monument impacts their lives relates to 

the concept of Personal Narratives. In Chapter 9, the intervieweeôs personal experiences 

of Stonehenge are discussed to inform the metanarrative of the research project.  
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Chapter Seven ï Stonehenge Photo Archive  

 
It was decided to include a photo archive within this research project to provide a visual 

accompaniment to the text. Photos are an informative part of social history and the 

inclusion of them within this thesis added another facet to the primary data collected. As 

previously detailed in Chapter Three, these photos were collected over the course of this 

research project, using several sources to gather them, the main two being social media 

outreach and archive visits. The photos are presented in chronological order when 

possible and are used with the kind permission of the owners.  

 

The Inclusion of a Stonehenge Photo Archive  

 

The inclusion of a photo archive, as documented above, adds another type of primary 

data. But photo archives are also a fascinating insight into other peopleôs lives and often 

have an emotional impact on the viewer (Tinkler 2014). The researcher was inspired to 

add a photo archive to this research project from visiting the óYour Stonehenge: 150 

years of Stonehenge in photosô exhibition at the Stonehenge Visitor Centre (English 

Heritage 2019b). Seeing peopleôs photos of Stonehenge and reading snippets of their 

experiences provided a different view of Stonehengeôs modern social history. By 

including a photo archive in this thesis, it allows the reader to view Stonehenge in a 

different way and contributes to the multivocal aim for this research project. 

 

When researching social history, often the narrative that is presented is of the wealthy, 

the privileged or the upper classes of society. It is not often that the óordinary peoplesô ô 

narrative is presented. For example, English Heritage and the National Trust are both 

custodians of buildings of those who were powerful and rich, with a narrative that has 

previously ignored the role of the lower classes in maintaining this lifestyle and wealth 

(Bender 1998: 118). Although this is now changing for the better, social history is still 

weighted in favour of those who were in the top bands of society. In relation to 

Stonehenge, the researcher wanted to included photos from people who might not have 

been involved in major events but had photos of the ancient monument, whether it was 

a quick stop and stretch the legs before the holidays snap, a family day out or a 

commemorative handfasting.  

 

Using the social media outreach and archives, this photo archive was collated and offers 

a glance into peopleôs interactions with Stonehenge, memories of the monument 

documented in photographs. It is a privilege to have access to these photos, ones that in 

themselves may not be particularly of interest, but when together provide a visual 

narrative of Stonehengeôs modern social history; how the monument and the 

surrounding landscape has changed over the years. The following tables document the 

collating of photos, followed by the Stonehenge photo archive.  
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7.A: Table of information for photos collected from social media outreach 

 
Number of 

participants  

 

Image 

sourced 

from  

 

Name of person Image 

description 

Date of image 

1. Instagram  Rachel Elizabeth Tharp An image of 

Stonehenge 

 

24th July 2019   

2. Instagram  Emily Rose Hall An image of 

Stonehenge 

behind the NT 

fence  

 

24th October 2018  

3. Instagram  Beth Lowman  An image of 

Stonehenge in 

winter, with sun 

directly behind 

Stonehenge  

 

18th January 2017   

4. Instagram Isobel Jacob  A photo of 

Isobel and her 

two sisters at 

Stonehenge 

 

30th January 2016 

5. Twitter Ann Clarke  Photos from a 

visit in the 60ôs, 

1 used in photo 

archive  

 

1960s  

6. 

 

Twitter Tim Daws 3 images from of 

visitors at 

Stonehenge, 2 

used in archive  

 

Circa 1970 

7. Twitter John Rogers A photo of 

Stonehenge in 

the sun and a 

photo of hares at 

Stonehenge  

 

June 2021  

8. Facebook Lucy Overbury  A photo of 

Stonehenge from 

a university trip 

 

2018 

9. Facebook Katie Seal Photo of a visit, 

of Stonehenge 

rings  

 

2018 

10.  Facebook Hazel Crabb 2 photos of a 

visit to 

Stonehenge on 

the 2019 

Summer Solstice  

 

2019 

11. Email Harriet Sams  Two photos 

from a special 

40th birthday 

dawn visit, one 

2018 
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used in photo 

archive  

 

12. Email  Annwyn Hanham  3 photos, one of 

Annwynôs 

handfasting 

ceremony and 

two of 2017 

Summer 

Solstice, two 

used in archive  

 

2017 

13. Email Buck Marchington Three photos 

sent over of a 

trip to 

Stonehenge, one 

photo of Buckôs 

daughter at 

Stonehenge used 

 

2016  
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7.B: Table of information for photos collected from archival research 

 
Number 

of 

photos  

 

Sourced 

from  

Name of 

collection  

Held by  Image description Date of 

image 

1. National 

Archives 

website 

The Dixon 

Scott 

Collection 

The National 

Archives, 

Kew 

Photograph depicting 

Stonehenge, Wiltshire: 

Abbot's Nose from the 

circle. 

1926-1942 

2. National 

Archives 

website 

London 2012 

Olympics 

The National 

Archives, 

Kew  

Day 55 - Olympic 

Torch Relay - Olympic 

gold medallist former 

sprinter Torchbearer 

001 Michael Johnson 

holds the Olympic 

flame at Stonehenge at 

the beginning of Day 

55 of the London 2012 

Olympic Torch Relay. 

 

25th 

September, 

2012 

3. National 

Archives 

website 

London 2012 

Olympics 

The National 

Archives, 

Kew 

Day 55 - Olympic 

Torch Relay - Olympic 

gold medallist former 

sprinter Torchbearer 

001 Michael Johnson 

holds the Olympic 

flame at Stonehenge at 

the beginning of Day 

55 of the London 2012 

Olympic Torch Relay. 

 

25th 

September, 

2012 

4. Wiltshire 

and 

Swindon 

History 

Centre 

Other 

Wiltshire 

Places, 

General 

Wiltshire  

Wiltshire and 

Swindon 

History 

Centre, 

Chippenham  

 

Car in front of the 

stones, Stonehenge 

1913  

5. Wiltshire 

and 

Swindon 

History 

Centre 

Other 

Wiltshire 

Places, 

General 

Wiltshire 

Wiltshire and 

Swindon 

History 

Centre, 

Chippenham 

 

Stonehenge postcard 1935 

6. Wiltshire 

and 

Swindon 

History 

Centre 

Wiltshire 

General and 

Places 

Wiltshire and 

Swindon 

History 

Centre, 

Chippenham 

 

Stonehenge, Salisbury 

Plain postcard  

1917 

7. Wiltshire 

and 

Swindon 

History 

Centre 

Wiltshire 

General and 

Places 

Wiltshire and 

Swindon 

History 

Centre, 

Chippenham 

 

Salisbury Plain 

postcard  

ca.1914-1918 

8. Wiltshire 

and 

Swindon 

Photographs 

of a familyôs 

Wiltshire and 

Swindon 

History 

A photo of a familyôs 

trip to Stonehenge 

1990 
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History 

Centre 

trip to 

Stonehenge 

Centre, 

Chippenham 

 

9. Wiltshire 

and 

Swindon 

History 

Centre 

Photograph of 

Stonehenge 

Wiltshire and 

Swindon 

History 

Centre, 

Chippenham 

 

Stonehenge  20th century 

10. Wiltshire 

and 

Swindon 

History 

Centre 

Austin 

Underwood 

Papers 

Wiltshire and 

Swindon 

History 

Centre, 

Chippenham 

 

Old Netheravon 

Coachroad 

1960 

11. Wiltshire 

and 

Swindon 

History 

Centre 

Austin 

Underwood 

Papers 

Wiltshire and 

Swindon 

History 

Centre, 

Chippenham 

 

Bud Bogles 1967 
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Stonehenge Photo Archive  
  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 
 

 

7.1:  Stonehenge, 20th Century (WSHC) 
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7.2: Stonehenge, 1909 (W Lane, via WSHC) 

 

 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

7.3:  Stonehenge, 1913 (WSHC) 
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7.4: Stonehenge, Salisbury Plain 1917 (WHSC) 

 

 
7.5: Salisbury Plain Postcard, 1914-1918 (WSHC) 

 


